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The following Sermons are part of a 
large number which accumulated under 
my hands, during a ministry of seven 
years, in the congregation at Brixton. 
I hope to be acquitted of a want of re- 
spect, either for the Public, to whose 
judgment they are now submitted, or to 
those Friends who have solicited and 
kindly promoted the publication, if I add, 
that they were taken from the mass with- 
out any scrupulous regard to selection, 
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Two objects, nevertheless, were in 
some degree kept in view, as directing 
me in the choice. My first wish was, 
that the volume should present as much 
of variety as was consistent with its in- 
tended size ; my second, to give the pre- 
ference to those subjects which seemed to 
me most decidedly practical. 

As it was my desire to be guided chiefly 
by the latter principle, it may be proper 
to say a few words in explanation of the 
sense which I attach to the term prac- 
ticaly with reference to this species of 
composition. 

It can scarcely fail to occur to the 
Reader of the present Discourses, that 
the Writer considers it to be the duty of 
Christians to employ, not only the hands 
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and the heart, but the understanding and 
reason also, in obedience to the will of 
God. To this " reasonable service," I 
conceive the first-fruits of the entire fa- 
culties to be due ; and that the obligation 
to it cannot be effectually discharged, 
either by the exercise of the intellect, in 
religious questions, apart from the feel- 
ings, or by the culture of pious senti- 
ment, however pure and glowing, if 
wholly divested of thought. In every 
serious and important undertaking — and, 
consequently, in the business of Religion, 
in particular — sound information relative 
to the work which is to be done, and an 
earnest devotion of will to the labour, 
ought to unite. It is in agreement with 
these impressions, that I have sought to 
be practical; — not by excluding from 
consideration the peculiar doctrines of 
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Christianity, but by endeavouring so to 
explain and enforce them, when brought 
forward, as to manifest the adaptation, of 
the mysteries of the Gospel to the intel- 
lectual capacities of mankind, and at the 
same time to render those sublime truths 
welcome to the affections, awakening to 
the conscience, and fruitful in the life. 
Nor, surely, in an age which delights — 
and, in many respects, with reason — to 
call itself enlightened, can an elaborate 
apology be needed for the occasional dis- 
cussion, even before a miscellaneous as- 
sembly, of theological topics familiar to 
every English pulpit in the comparatively 
uninformed times of the Reformation. 

Whether the present little Volume ob- 
tain attention beyond the sphere prima- 
rily contemplated in its publication, or 
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not^ it will, at all events, have afforded 
me the satisfaction of (I hope) a not in- 
appropriate farewell to a congregation 
who will " see my face no more/' as one 
of their ministers ; and of leaving among 
them some token of that zeal for their 
highest interests, which will long sur- 
vive my wonted opportunities of endea- 
vouring to give it effect. 

With this leave-taking, — an occur- 
rence in human life which suggests 
numerous subjects of reflection, in regard 
both to the past and the present, under 
almost any circumstances, but in few 
cases more forcibly than in the parting 
between a Christian Preacher and his 
Hearers, — I commit these pages to their 
destiny ; not without confidence, that if, 
as I believe, some portion of the genuine 
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seed of the Word of Life be found in 
thero, it will not wholly fail of finding- 
its way into " good ground," and of pro- 
ducing fruit to the Glory op God.* 
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THE MATERIALS AND DUTY OF RELI- 
GIOUS REFLECTION. 

Matthew xxii. 42. 
What think ye of Christ? 

By means of this question, and another 
which immediately follows from it, our 
Saviour at once put an end to the captious 
enquiries of the Pharisees, and took occa- 
sion to convey to the minds of his hearers 
the true doctrine relating to his person 
and his kingdom. For the present, how- 
ever, we will take the words in their ge- 
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neral import, without regarding the limi- 
tation fixed upon them by the succeeding 
clauses. Suppose, then, the question, 
" What think ye of Christ ?" put in such 
a manner as to oblige every one, to whom 
it should be addressed, to return a direct 
and perfectly candid answer ; anjd, it is 
to be feared, the replies of but too many 
persons would be found very meagre and 
unsatisfactory, if not wholly founded in 
misapprehension and error. The answer 
of not a few would be of that hesitating 
and doubtful kind, which men are always 
apt to render when pressed by enquiries re- 
garding a matter as to which they possess 
no certain and definite information, but 
about which they yet feel it would be dis- 
graceful to confess entire ignorance. Of 
others, the reply would be positively 
erroneous, — exhibiting decided, perhaps, 
but false views concerning the nature, ac- 
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tions, and offices of Christ. In the breast 
of a third class, the demand would rouse 
an accusing conscience ; and these would 
have to confess, if compelled to speak the 
honest truth, either that they never think 
about the Author of salvation at all, or, at 
least, never in such a manner as to ac- 
quire those lively convictions upon this 
momentous subject, which alone have 
power to influence the conduct. 

Now, the tenour of the question put 
by our Lord to his insidious but de- 
feated adversaries, thus considered with 
a view to its general sense, condemns, 
beforehand, all these different kinds 
of answers. It implies, that they who 
think carelessly and uncertainly, ought 
to obtain distinct notions on a matter 
of so much serious importance ; that 
they who think falsely are bound to era- 
ploy themselves in acquiring more cor- 
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rect information ; and that it is the duty 
of those who think fruitlessly, or not at 
all, to learn seriously to rejflect upon, and 
apply, the doctrine of a Saviour. In 
fewer words, the text may be understood 
to intimate — that every one possessing the 
gospel is required, not only to have form- 
ed SOME opinions about its Divine Author, 
but to entertain correct opinions ; and, 
further, that these correct opinions should 
be held and professed with seriousness 
AND EARNESTNESS. — Thcse, then, are the 
topics proposed for your present consi- 
deration, 

I. Since our salvation wholly rests up- 
on what our Lord has undertaken and 
performed for us, it surely is incumbent 
upon us to know ioho this Saviour is, and 
by what means he is connected with us 
and our eternal condition. Nor ought 
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we to be satisfied with knowing these 
things in an imperfect and confused man- 
ner, as if they were matters of slight con- 
cernment; but to obtain clear and definite 
notions of them, as facts on which our 
highest interests depend, and respecting 
which sufficient information lies within 
the reach of every one» 

1. Such knowledge is necessary for 
the ground of a rational, consistent, and 
steady faith. We cannot be said to be- 
lieve that concerning which we know no- 
thing : we cannot believe firmly and effect- 
ively what we know only uncertainly and 
obscurely. Of course, I speak of points 
within the reach of our faculties, and re- 
vealed for instruction as well as accept- 
ance. An object dimly conceived may, 
indeed, present itself with vague attrac- 
tions to the imagination, sufficient to 
awaken earnest desires, and rouse to sud- 



6 SERMON I. 

den and violent exertion; but decision 
and perseverance in a pursuit, can be the 
result only of a definite conception of the 
object pursued. Hence, success in their 
undertakings is never to be expected from 
those who are content to remain in a state 
of uncertainty about any question of deep 
personal interest ; but, in matters of reli- 
gion especially, those persons will always 
be found liable to the censure due to 
them, that " waver" and are " unstable in 
all their ways," who have not done their 
best to acquaint themselves, both why 
they should believe, and what they ought 
to believe. 

2. Again ; surrounded as we are with 
infidels and adversaries of the truth, 
whose quivers are furnished with arrows 
selected from a wide field of enquiry, and 
" their bows bent" with all steadiness of 
evil purpose, it is both disgraceful and 
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dangerous not to understand distinctly 
what we ought to think in regard to the 
fundamental doctrines of our profession. 
In these we ought, as Christians, to be 
at least so far instructed, as to " be always 
ready to give an answer to every one that 
asketh a reason of the hope that is in 
us ;" and, like good soldiers of the Cross, 
to " contend for the faith that was once 
delivered to the saints," whenever we are 
witnesses to its being attacked. Unless 
we are, at least to this extent, grounded 
in the doctrines of the Gospel, and quali- 
fied to maintain our profession by argu- 
ment, our present peace and future hope 
will be at the mercy of every sophism of 
the cunning unbeliever, and every bold 
assertion of the ignorant man of the 
world. 

3. Further : a knowledge of religion is 
an indispensable preliminary to compli- 
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ance with its precepts. St. Peter, in his 
well-known chain of Christian virtues, 
assigns knowledge as the basis of " tem- 
perance;" t. e. of self-government — all 
kinds of virtuous conduct. Whosoever 
is ignorant of the grand truths revealed 
in the Gospel, whether he be a naked and 
untaught savage, or the child of civili- 
sation and the nursling of science, is 
equally a heathen ; and if there is one 
truth more prominent than another upon 
the page of the history of mankind, it is, 
that the fruits of heathen ignorance of 
principles in the mind, will be heathen 
obduracy in the heart, and heathen vice 
in the life. For our fallen race — so easily 
led away " after the workings of Satan, 
with all deceivableness of unrighteous- 
ness," — through corruption of the will, 
wise in evil and naturally unintelligent of 
good — acquired knowledge, drawn from 
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the pure fountain of Revelation, and care- 
fully instilled by discipline, is the only sure 
guide to virtue. Hence the need of Edu- 
cation. " That the soul be without know- 
ledge," men of sense and principle, on all 
hands, however divided in sentiment in 
other respects, admit, with the inspired 
Sage, to be " not good ;" because it is 
matter of universal experience, that in 
such a state the passions exercise their 
sway over the bosom with brutal vio- 
lence, and every variety of wickedness 

m 

deforms and degrades the conduct. 

If, then, my brethren, there be but one 
way to present peace and life immort^, 
where can be the satisfaction, and how 
false is the security, of those who think 
nothing, and know nothing, concerning 
that way! If that only way be by 
means of a true faith in the revelation 
which God has given us of his Son Jesus 
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Christ, and of justification through Him, 
made evident in the fruits of holiness and 
righteousness, what excuse shall be al- 
leged in behalf of the wilful, thoughtless 
ignorance of those multitudes who, with- 
out reflection, profess the name of Christ, 
while the mere name is all they know, and 
more than they make a subject for their 
reflective faculties ? 

The answer to the question— Where 
shall I meet with the materials of cor- 
rect thinking, on the all-important sub- 
ject of religion ? is given in our Lord s 
injunction to the Jews — -" Search the 
Scriptures :"— by the apostle Paul to the 
Thessalonians : " Prove all things.'' Ex- 
amine for yourselves the reasonable 
grounds of the scheme of redemption set 
before you. In this Protestant land the 
Bible lies open to all — the common source 
of all wisdom and knowledge helpful to 
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salvation. Go to the Scriptures with 
pure intentions, and in a humble frame of 
mind, and you will get all the information 
you can need. Go to them, desiring the 
Divine Hand to guide you in imbibing 
their simple but unfathomable truths, and 
you will find, not only matter enough to 
occupy the thoughts of the profoundest 
intellects, but light and life to inform and 
save the souls of all men. 

If it be objected, that the page of 
Scripture is a wide field, in which the 
unlearned and weak are frequently led 
astray* — (and "the Book is written with- 
in and without') I answer. You have 
GUIDES — take heed to them. Impatient 

* Though '' the Bible, and the Bible alone," was 
a war-shout as effective as it was sublime, in the 
contests of the first Reformers against the inveterate 
and unscriptural corruptions of the Church of Rome, 
the sober wisdom of an established Protestant Church 
and a highly civilized period, may be inclined to ad- 
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of authority as are the times in which 
we live, a minister of the Word of Truth 
must not scruple to say — In a case of pri- 
vate difficulty and uncertainty, hear the 
Church : let individuals, when in doubt 
or ignorance about disputed doctrines, 
modestly submit to the decisions of the 
lawful governors in the Church, founded 
on the sentiments of the greatest and 
most enlightened divines of every age. 
A minister of the Church of England 
may add, with pious confidence and re- 
verential pride, consult the authorities in 
your own communion. In the articles, 
liturgy, and offices of the Establishment, 
we may boldly say, we possess as pure 

mit some abatement in its exclusiveness. This, how- 
ever, is not the place for me to explain my senti- 
ments on a subject which, in these days, it would 
demand some courage to undertake, and no smaU 
skill profitably to discuss — the Church's " authority 
in controversies of faith." 
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and enlightened guides to " the mind of 
the Spirit," in the written Word of God, 
as any communion has enjoyed since the 
days of acknowledged inspiration. 

II. Having thus shown, that we are 
bound to form some opinions and correct 
ones, respecting Christ and his religion, 
we now proceed to consider the second 
duty implied in the general sense of the 
words in the text — that we ought like- 
noise to think on these subjects deeply 

AND EARNESTLY. 

Religious knowledge— to be worth any 
thing — to deserve the name — must be 
wrought into the mind, and made ef- 
fectual, by becoming, in a manner, one 
with the mind itself. Neither doctrine, 
nor ordinance, nor precept, can have any 
useful effect upon us, without a volun- 
tary mental act of our own in receiving 



14 SERMON I. 

it, and meditating thereon. It is to no 
purpose that the Gospel is heard and 
read by people who do not, by the use of 
present attention and after reflection, 
embrace its spiritual meaning, or admit 
its vital power and individual applica- 
tion. The word of God is not to be 
entertained as merely a passage of his- 
tory, or a moral lecture. It is " quick 
and powerful," writes the Apostle to the 
Hebrews ; that is, it should impart life 
and moral energy. It should have the 
effect of setting us thinking, reflecting, 
meditating, praying, resolving, — doing. 
When these consequences do not follow, 
hearing and reading are likely rather to 
harden than to benefit. The "form" of 
religious knowledge, "without the power 
thereof," even the enemy of souls is well 
pleased to see men acquiring. He has 
even no objection to their disputing 
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about revelation, acquainting themselves 
with its ordinary difficulties and intri- 
cacies, and mixing up religious phrases 
with familiar worldly discourse ; because 
he well knows how frequently this is the 
case, where no serious impression ever 
finds its way — ^where no worldly lust is 
ever dislodged — ^no seed of immortality 
takes root. 

How many call Christ — " Lord," who 
never reflect upon his eternal Godhead, 
and purpose, from the beginning, to be 
the Saviour and glorifier of human na- 
ture — upon his absolute authority as the 
Supreme Omnipotent Lawgiver— upon 
his rights and dignity as a King — upon 
his terrible office as Universal Omnis- 
cient Judge; and who never, in conse- 
quence, have their faith enlivened, as it 
could not fail to be, by meditation ; nor 
form resolves of amendment, after self 
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examination, and a discovery of their 
manifold deficiencies in their several rela- 
tions to Him in these characters ! How 
many admit that Christ died for the re- 
demption of mankind, without seriously 
prosecuting any personal claim to that 

great benefit — without connecting his 
once dying, with his living again for ever — 
and without seeking to share in that re- 
surrection to newness of life, which is 
the work of his Spirit in consequence of 
his resurrection, and the pledge and be- 
ginning of life eternal ! How many par- 
take in the solemn sacrament that com- 
memorates his death, without those ef- 
fects which it is meant to produce, but 
which it can produce only through the 
medium of thoughtful acts of the mind 
of each communicant engaged in that 
" bounden duty and service !" As, with- 
out due preparation before appearing at 
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the Holy Table, the ordinance cannot 
be duly and well received; so, without 
subsequent reflection upon its meaning 
and uses — without applying its power to 
our own case by the exertion of our own 
mind and will, no beneficial consequences 
can follow. Let me not be here misun- 
derstood, as ascribing too much to the 
will of the fallen creature, and keeping 
out of view those Divine influences, by 
the help of which alone we have ability 
either to think or to do any good thing. 
I know that only through the grace of 
God our Saviour, originating, promoting, 
aiding, can the enslaved will be set free, 
or enabled to act with vigour after re- 
gaining its freedom : but in this very ad- 
mission is implied the necessity of that 
exertion of the faculties for which I con- 
tend — " work,f(yr it is Ood that worketh 
in you.'' Religion, it has been truly 
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said — ^religion, if any thing can, makes 
thoughtful creatures of us. Nor without 
thought and serious reflection, can we 
over become truly Christians ; for those 
inestimable spiritual blessings which 
Christianity presents, will never be per- 
ceived, and consequently cannot be de- 
sired or pursued, but by those in whom a 
spirit of consideration in regard to them- 
selves, their condition and destinies — ^to 
God and his purposes, has been provi- 
dentially awakened. A life of piety is not 
the effect of chance, but the consequence 
of rational and deliberate choice^ in a mind 
made alive to a just estimate of its wants 
and capacities, acting upon a heart be- 
come susceptible of love and gratitude to 
God, as viewed in Christ the Redeemer. 
" What think ye of Christ .?"— The 
question was put by our Lord to the sect 
of the Pharisees ; and he knew that 
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they had an opinion, however mistakenly 
adopted, and however they failed to fol- 
low it up by reflection, and by humble 
prayer for a right understanding of the 
mystery involved in the person of that 
mighty Deliverer of the race of man, 
whom their superstitious prejudices had 
contracted into a national Messiah. 
They were conversant in the letter of 
Scripture, and the common current of 
tradition. Yet, notwithstanding all their 
care, and their regard to the outward 
means of salvation, they attained to no 
true insight into religious subjects. And 
why? Because, in neglecting devout 
and humble reflection upon the ways of 
God, the needs of man, and the revela- 
tion of which they professed to be the 
students and expounders ; and in follow- 
ing, at the same time, without examina- 
tion, the narrow notions which had pre- 
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vailed in their oppressed tribes, since 
the times of the Captivity ; they closed 
against themselves the approach to the 
temple of knowledge, and lost the true 
key of spiritual wisdom, familiar to their 
earlier forefathers — to Noah, Abraham, 
Jacob, and the Prophets — ^that Christ, 
the eternal I am, " God with us," is the 
Shiloh, promised to every family of the 
earth — " the Desire of all nations — the 
Saviour of the world— -/Ae Light and 

I^if^ of HUMANKIND." 

*' What think ye of Christ?" In ap- 
plying this question directly to ourselves, 
the reproof involved in it strikes us in 
nearly the same points as the Jews. If 
they entertained, among others, this capi- 
tal error, that Christ was an earthly king, 
the Son of David, is not the fountain of 
truth also corrupted among ourselves by 
an infusion of congenial error? Have 
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we not, in the bosom of our Christian 
communities, those who would degrade 
Him from his Godhead, and invest Him, 
in the quality of an angelic messenger, 
with a merely delegated mission of 
mercy? Nay, have we not those who 
would exhibit Him, denuded of every at- 
tribute not human, as a beneficent Pro- 
phet of immortality, a meek pattern of 
obedience? Have we not among our 
brethren, those who are looking for the 
personal reappearance of the Incarnate 
God, in a character little elevated above 
that of the national Messiah — the king, 
in an especial sense, of the literal Israel; 
and who seek to impose their dogma on 
others, as the prime test of genuine 
faith? We have, brethren, those among 
us, who think thus erroneously, who 
judge thus widely amiss on the awful 
questions relating to our Lord s person 
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and atonement. As regards ourselves, 
however, it seems to me, that what is to 
be lamented in our state of mind is, 
rather that we think too little, than that 
we are holding false opinions. Tf^hat do 
we think of Christ? appears not so 
much the form of the question adapted 
to us, as, Do we think of Christ at all ? 
Do we think of Him at any time, with 
such seriousness and constancy of medi- 
tation, as the inestimable importance of 
the subject demands ? Oh! my brethren, 
this is a matter in which not a few de- 
ceive themselves. A habit of. thinking 
is not of easy acquirement : many fancy 
they think, who are only borne on, with- 
out reflection, by the current of prevailing 
notions. To reflect truly, deeply, and 
profitably, about their own being and 
prospects, and the will and ways of the 
Almighty, is the occupation of but few, 
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in these days of luxury and agitation, of 
pleasure and business. It was rare, in 
times far more friendly than ours to quiet 
and composure of mind. All the labours 
and exactions of superstition — ^the vigils, 
aves, penitences and pilgrimages of the 
Romish Church — the hair-shirt, the vow 
of poverty, and whatever else is included 
in the whole catalogue of tormenting 
contrivances, invented by mistaken and 
indolent devotion, to supply the place of 
real piety, — painful as they are to flesh 
and blood, — are easy and natural to the 
slave of time and sense, compared with 
the oblation of a heart and mind with- 
drawn from the sphere of sense, and 
" set on things above !*' 

Useless were it to ask, whether the 
world in general really meditate upon re- 
ligion : we know that, with the majority, 
this is the least welcome subject of reflec- 
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tion that can present itself. They do not 
even affect the use of language appro- 
priate to it. But are there not likewise 
many who talk a great deal about reli- 
gion, while they nevertheless shun it, in 
fact, as a subject of thought ? It is very 
possible to load the memory with terms 
and tests, and to teach the lips to be vo- 
luble about evidence and doctrine ; one 
may familiarly name the covenants, may 
cite promise and prophecy, fulfilled or 
unfulfilled; and, withal, have never yet 
reflected seriously upon the awful, the 
overpowering import of these names. 
Such knowledge, if so it may be called — 
or any acquirement of this kind, so long 
as it neither employs the thoughts in me- 
ditation, nor inspires holiness into the 
designs and transactions of our lives, is 
all false and deceptive. Better, far, than 
thus to be puffed up with the hollow sem- 
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blance of Religious information, would it 
be to possess, in common with the poorest 
peasant, only the bare but pregnant ele- 
ments of the catechism ; were they but 
thoroughly impressed upon the con- 
science, digested in the mind by medita- 
tion, and thence flowing into the affec- 
tions prepared for fruit in the conduct. 
To render knowledge in the Gospel ef- 
fectually profitable, there are required — • 
dedication of a regular portion of our 
time ; devout attention to the subject, as 
the one indispensable business of every 
man ; fervent prayer for help from above, 
as being a study in which no advances 
can be made without the Holy Spirit ac- 
companying our exertions. Let us not 
think all these pains too much ; for, consi- 
der. Eternity depends upon the issue. The 
reward of proficiency in this science is 
heaven. Here, we may be sure, the la^ 
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bour of thought and endeavour cannot be 
misapplied. The matter is of the utmost 
moment, of an interest unspeakable — 
salvation for our sinful and unworthy 
selves — the redemption of a fallen World, 
procured by means of that; mystery of 
mediation " which the angels desire to 
look into/' Is not this a subject every 
way worthy to employ the best exertion 
of our faculties ? 

But, it may perhaps be objected, if re- 
flection upon the means and truths of sal- 
vation be so difficult, how can it be ex- 
pected of those whose days are occupied 
in the active engagements of life ? Can 
men of business be supposed capable of 
finding time for so much serious and en- 
grossing thought ? Setting aside the con- 
sideration of every other difficulty except 
that specified in the latter part of the 
question ; (for, with that exception, every 
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difficulty may be resolved into a want of 
sincere inclination ;) I answer, that they 
WILL find the necessary time, provided 
they have grace to perceive the importance 
of the course proposed. Can any business 
be of greater moment than the concerns 
of the soul? " What shall it profit a 
man if he gain the whole world, and lose 
his own soul ?" Every week has its Sab- 
bath ; and, in every wise and religious 
man's allotment of his time, each day, 
too, will have its Sabbath — its period, not 
only of rest from bodily labour, but of 
freedom from the slavery this world im- 
poses upon the soul — ^the Sabbath of a 
quiet hour, in which he will retire to soli- 
tude, and have the courage to reflect on 
his spiritual -condition and duties, on 
God and his proposals of salvation. And 
I must be permitted to doubt, whether 
any one is so completely engaged, as to 
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find a habit of this kind impossible, with- 
out the sacrifice of time and attention 
due to needful business. Grant, however, 
that the effect must be the occasional de- 
clining of an engagement, otherwise pro- 
fitable or pleasant, is it then no duty to 
serve God a little, even at the expense of 
serving the world somewhat less? To 
say nothing of the weakness and im- 
prudence of totally neglecting the most 
serious of all affairs, for the sake of pur- 
suits of comparatively trifling import, 
I believe that the man of business is 
here guilty of a miscalculation in regard 
to his temporal interests ; for it may he 
without rashness asserted, that no one 
ever lost the smallest portion of the really 
estimable goods of this world, while en- 
gaged in the discharge of his duty to 
God and to his eternal concerns. Should 
this opinion, however, admit of being 
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questioned and refuted, argument enough 
will still remain in favour of the principle 
for which I contend. A period will ar- 
rive, when those who now are busiest 
will be ready to allow, that the time we 
shall have devoted to those objects has 
not been the least profitably bestowed. 
Amid the still solemnities of a death-bed — 
a period when, if suffering permits, reflec- 
tion is mercifully /orced upon the most re- 
luctant — ^when serious thought about the 
past, and anxious enquiries into the fu- 
fure, will visit us all, whether we will or 
not—aX that period, the sincere Christian, 
who, by habitual meditation and commu- 
nion with his Saviour, has made himself 
thoroughly acquainted with the things 
that belong to his everlasting peace, will 
not fail to reap unspeakable advantage 
from this habit, in the enjoyment of calm- 
ness and serenity while contemplating the 
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prospect before him. He will be pre- 
pared for the new and wondrous scenes 
he is about to visit. His lamp is not now 
first to be lighted. He is ready for the cry 
of dissolving nature : " The Bridegroom 
comethr The picture which such a 
man's departure presents to the imagina- 
tion needs no contrast ; but the sad reali- 
ties of every day's experience force a far 
different one upon our contemplation. To 
him who is a stranger to reflection, how 
novel and appalling is the whole situa- 
tion which, in dying, he is placed in! 
Never having learned to think, to begin 
now to think collectedly, at a moment 
when the most practised mind staggers 
under the mighty influx of overwhelming 
ideas, is impossible. Thought, involunta- 
rily reverted, collects a life of folly and sm 
into each appalling glance of reflection. 
Again no less unwillingly impelled for- 
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wards, he vainly strives to withdraw it 
from a prospect strewed with terrible and 
unfamiliar things. Life and death, both 
confused and flitting, yet both refusing 
to be banished for a moment, at once 
fasten upon his mind. Unable profitably 
to contemplate either, he is agonised by 
terrible impressions of both; and per- 
haps regret and remorse in regard to 
the one, and horror of the other, contend 
together in his soul, to the latest mo- 
ment of his earthly existence! Oh! 
that such an one had begun to think in 
time ! 

May the grace of God, therefore, lead 
us, while yet in life and health, frequently 
to recall our minds from their entangle- 
ment among worldly objects ; and enable 
us to think so justly, and reflect so ear- 
nestly, upon spiritual and eternal things, 
and upon Christ *' our life," in and by 
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whom, alone, both they and the know- 
ledge of them exist for us ; that on the 
bed of death " our meditation of Him 

SHALL BE SWEET WE SHALL BE GLAD IN 

THE Lord." 
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THE TRINITY:— KNOWLEDGE OF GOD 

NECESSARY TO TRUE FAITH 

AND OBEDIENCE. 

1 Peter, i. 2. 

Elect ACCORDING TO the foreknowledge of 
God the Father, through sanctification of 
the Spirit, unto obedience and sprinkling 

OF THE BLOOD OF JeSUS ChRIST. 

This is one among many passages of 
Scripture, in which three Divine Persons 
are named, as consisting together in the 
perfect unity of the Godhead, and de- 
scribed as all concurring— each in an 
oflSce peculiar to himself — to effect the 
salvation of God s people. Election, or 
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the original purpose of redemption, with 
a view to its particular objects, is here 
ascribed to the Father : sanctification, or 
the effectual execution of that purpose in 
the heart of man, is spoken of as the 
work of the Holy Ghost ; while the atone- 
ment by the blood of Jesus Christ, is 
declared to be the cause of justification 
to obedience. It is after a method in- 
dicated in the text, that I propose to 
consider the important subject to which 
the Church this day* directs our atten- 
tion, — asserting very briefly the abstract 
doctrine of the Trinity, because the 
nature, and in some degree the proofs of 
this article of faith, must be familiar to 
all present ; but dwelling at greater 
length upon the practical inferences 
to be dravmfrom it, which, it appears to 
me, are not so well understood. 

* Trinity Sunday. 



THE TAIXITY. 35 

Fally aware, at the same time, that as 
a sound and serious Christian practice 
can have no other foundation than a 
true and steady faith, so a true faith can 
be built up only on a right knowledge of 
the religious principles we profess, I own 
myself one of those who lament the pre- 
valence of an opinion, that a frequent 
recalling of hearers to the consideration 
of those fundamental doctrines which are 
commonly called the Mysteries of Chris- 
tianity, is unnecessary. If it be true 
that, according to a familiar and much* 
abused maxim of our times, the know- 
ledge of ordinary things is power ; with 
at least equal truth may it be said, that 
the knowledge of spiritual truth is " the 
POWER OF God unto salvation.'' It is by 
setting before the mind the knowledge of 
Christ, that the Holy Spirit inspires faith 
and love towards Him. It is the know-; 
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ledge of a truth which alone imparts 
reality to that truth, in a practical sense ; 
and it is a mistake to suppose that Chris- 
tians in general have no concern in the 
profound doctrines of religion, but only 
with its practice, for this reason — 'that 
we cannot by possibiHty become practi- 
cal Christians, through any other means 
than by the influence of Christian prin- 
ciples, applied through the intellect to 
oiir hearts and consciences. 

It may be alleged, that there are 
many " who know to do good," and yet 
"do it not," — that the progress of virtue 
in the world by no means invariably keeps 
pace with the diffusion of the light of 
knowledge. Now, I might reply, that it 
is one thing to assert that a correct ac- 
quaintance with principles is the only 
sure ground of practice in religion ; and 
another to maintain, that where the prin- 
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ciples are received, the practice must, in 
evCTy case, follow. Not to decline meet- 
ing the whole breadth of the objection, 
however, I fully admit its truth, as ap- 
plied to the advance of human science 
and familiarity with moral maxims. But 
there is little force in it, if, by know- 
ledge, is meant spiritual knowledge — 
" the wisdom that is from above." Such 
knowledge can hardly be separated from 
the work and the fruits of holiness : " He 
that saith, / know ifm, and keepeth not 
his commandments, is a liar." Ignorance 
of the truth is assigned by the Holy 
Spirit as the source of vice and irreligion. 
Hence God brought his judgments upon 
the Jews, in the earlier periods of their 
liistory, " because they had no know- 
ledge ;' and, in later times, our Saviour, 
when predicting the impending ruin of 
their country, in like manner pronounces 
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spiritual ignorance to have been the oc- 
casion of all their calamities. " If," — he 
exclaims, in his lamentation over Jeru- 
salem, '' If thou hadst known the things 
that belong unto thy peace!" 

Nor is there any one article in the 
Christian creed to which this argument 
more forcibly applies, than that to which 
your attention is now required. The 
doctrine of a Trinity in the Divine Unity 
cannot properly be termed a branch of 
our Faith, but the root and vital ground- 
work of its truths. For, in considering 
the principles pecuUar to Christianity, 
we may pass over the acknowledgment 
of the One Supreme Eternal God, as com- 
mon to all forms of religion, and always 
supposed to precede the reception of 
the Gospel. Not only, indeed, the be- 
lief of a God, but likewise the notion of 
his providence, of a judgment, and of 
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some rule of moralily, is necessary to 
all religions. But, for religion to be per* 
feet, and " worthy of all acceptation," — 
that is, true and efficacious,— ^a clearer 
and deeper knowledge of Jehovah was 
required; and such knowledge we are 
favoured with in the revelation of this 
sublime doctrine, the distinctive feature 
of the truth as it is in Jesus.* 

Ours is indeed the sole true and life- 
imparting religion, because its founda- 
tions are thus laid. " This is life eternal, 
to know," — not the Father alone, in the 
sense of an abstract unity, but to know 
Him as " the only true God, and Jesus 
Christ, whom he hath sent;" in which 
enunciation of the Divine Persons, ^ve 

* I refer to professed articles of faith only. 
Though formally exploded from the creed of the 
Pagan and the Jew, the doctrine of the Trinity, 
it is well known, may be traced in fragments and 
imperfect vestiges throughout both systems. 
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are taught, by a multitude of correspon- 
dent passages, no violence will be done 
to the sense, if we suppose that the Holy 
Spirit, though not named, is included by 
implication. 

Under the conviction, which I have 
endeavoured to produce in you, that un- 
less we are acquainted with, and sincere- 
ly embrace, this leading truth of religion, 
our practical piety must be as imperfect 
as our belief will be maimed and disjoint- 
ed, let us now proceed to the further 
consideration of it. And suffer me to 
remind you, my brethren, that while to 
the right comprehension and fruitful ac- 
ceptance of any one doctrine of the Gospel, 
a serious and humble mind, and prayer 
for the light of the Spirit of God, are 
needful, in contemplating this, above all 
others, mingled humility and reverence, 
modest thoughts of our own abilities, and 
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the fear of the Lord at once awing and 
exalting our minds, are indispensable. 

I. "What man," asks St. Paul, 
" knoweth the things of a man, save the 
spirit of man which is in him ? Even so 
the things of God knoweth no man, but 
the spirit of God." The apostle is speak- 
ing, indeed, here, in the case of man, of 
his purposes and intentions, and in that 
of the Almighty, of his secret counsels 
and designs; but, as applied to God, the 
ailment holds equally respecting his na- 
ture, which no doubt he himself under- 
stands as fully as we understand our own 
thoughts and designs. If, then, the 
mind and spirit of every man has its own 
peculiar intentions and concerns, known 
to himself only, until he chooses to dis- 
course of them and reveal them to others, 
it is not hard to conceive that God, who is. 
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in all respects, inscrutable, has in Himself 
much which no finite intelligence could 
discover or imagine, unless He himself 
pleased to reveal those unsearchable won- 
ders of his Being. Now, such is this 
doctrine : it is clearly among those deep 
" things of God," which He cannot but 
know to whom all things are known, but 
which none else could know, except by 
revelation from Him. If, therefore, we 
know that he has plainly declared this 
great mystery, then surely, by every 
humble mind, and every sound reasoner, 
the fact must be admitted as indisput- 
able. 

That God, however, has so revealed 
Himself, the proofs are numerous and 
familiar. They are deducible from the 
general tenour of Scripture language ; 
they are included in a variety of single 
passs^es, each of them, as being the 
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genuine testimony of the Spirit of truth, 
absolutely conclusive. 

I would not go so far as to say, with 
some of the most eminent sages, who, in 
these latter times, have made the truths of 
religion the subject of their meditations, 
that this doctrine is necessarily implied in 
the idea of a creating and redeeming God ; 
but safely may we maintain, that the 
truth which it establishes upon the autho- 
rity of the revealed Word, offers no con- 
tradiction to natural reason. What is 
asserted in it is this — that there are in 
the One essential Godhead, Three, dis- 
tinguished in a certain manner from each 
other. Those distinctions are denomin- 
ated in Scripture, Father, Son, and Holy 
Ghost. But we are far from maintaining 
that they are Three, in the same respect 
in which they are One. This would be, 
indeed, an absurd contradiction. We 
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believe that God is most emphatically one, 
as regards the essential qualities of his na- 
ture ; yet, in some other respects. Three, 
i. e. with reference to the divine acts and 
offices ; nor in this is there any thing 
repugnant to sound reason, to common 
sense, or to the ordinary perceptions and 
language of mankind. Even the Deist 
and the Socinian, looking upon God in 
the light of their supposed natural no- 
tions merely, cannot but perceive that 
there are in Him — first, Power and Ma- 
jesty ; secondly. Wisdom and Knowledge ; 
thirdly, Benignity and Love, as the three 
main principles included in the notion of 
the Divine Nature, each distinct in the 
pure unity of the Godhead ; which aptly 
correspond to, and may in some sense be 
considered the same with. Father, Son, 
and Holy Ghost. 
Whilst these distinctions are insisted 
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upon, as truths the practical importance 
of which I shall presently endeavour to 
show, it can scarcely be necessary to 
caution you, in your conceptions of the 
Deity, not to lose sight of the Divine 
Unity, or suffer that fundamental point of 
faith to be obscured in your minds. We 
must acknowledge one God the Father, the 
invisible Author and Source of all ;— one 
Son, Jesus Christ, the incarnate Redeemer 
of mankind; — one Holy Ghost, the ef- 
fectual Comforter and Sanctifier; all of 
which several operations or offices — 
creation, redemption, and sanctification, 
are nevertheless those of one and the 
same God, '' who worketh all in all." 
To explain this mystery we pretend not. 
It is unquestionably revealed in God's 
Word : it is not contradictory to reason, 
though the clear comprehension of it is 
an effort far transcending the powers of 
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our limited understanding. But we are, 
in the meantime, to remember, that it 
has been revealed, not that we might be 
able to understand ity but that upon the 
infallible authority of God Himself we 
might believe it; and so, through the ex- 
alting discipline of that faith, " grow in 
grace" by it towards Christian perfec- 
tion. 

II. This sublime truth, I am now to 
show, is not — as too many regard it — a 
barren speculative notion, but a living 
and practical doctrine. The peculiar 
worth of revelation, the especial promises 
connected with it, and the powerful mo- 
tives supplied by it, all belong to that Re- 
ligion, and to that alone, which has the 
Trinity for the foundation of its creed. 
A sect or two may reject it ; but the 
systems of such can boast little to cheer 
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the heart, and less to exalt the nature and 
purify the life of man. Cold and com- 
fortless in themselves, they have ever 
been chillingly received by men in ge- 
neral. The God whose idea charms the 
soul,— the God who may be approached 
by sinful creatures, — the God who will as- 
sist the infirm, accept the fallen, and 
save the lost, is that God who hath re- 
vealed himself, not only as the Author of 
our creation, our preservation, and all 
our temporal blessings, but likewise as 
reconciling the world to Himself by his 
Son, and sanctifying it for himself by his 
Spirit. So far as we can conceive, there 
could have been no atonement, no return 
to God on the part of sinners, no conde- 
scending approach to sinners on the part 
of God, no assisting grace, no justifica- 
tion, and consequently, no salvation, but 
for the existence of the three Persons, as 
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§ 

they are most imperfectly termed, in the 
essential unity of Jehovah. 

These assertions I will endeavour to 
clear up by a more detailed view of the 
moral uses of the doctrine. 

When man fell, ceasing to be holy, he 
ceased to have access to God, considered 
as the Father and Fountain of all Being — 
God, meantime, also ceasing, in that cha- 
racter, to have any intercourse with the 
transgressor of his law. Still there ex- 
isted in the bosom of the Almighty, a 
merciful purpose to restore the offending 
race. But the possibility of making good 
this purpose seems to have rested in the 
existence of God a^ a Son, likewise— in 
such a manner, that is, that by condescend- 
ing to unite the human nature to the Di- 
vine, he could become a Mediator and Re- 
conciler between God and man. This is 
the mysterious method by which salvation 
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is procured. But, in order to avail our- 
selves of it, we must know in whom we 
believe, and the means whereby the work 
of our salvation is effected. The Scrip- 
tures tell us that he who truly comes to 
God must know Him, not only as God, 
but as ** God reconciling the world to him- 
self by his Son." Hence we might have ac- 
knowledged God in the character of Crea- 
tor and Lord of all, without the smallest 
prospect of salvation, had He not further 
revealed himself as condescending, in the 
person of Christ, to take our nature upon 
him, and apply the merits of his obedi- 
ence and death in our behalf — So far we 
may plainly perceive the necessity of a 
Trinity for the salvation of mankind. 

Again ; the office of the Holy Ghost 
is no less necessary than that of the in- 
carnate Redeemer to the attainment of 
salvation. It is the Spirit who "con- 
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vinces of sin :" He it is who effectually 
causes in us " repentance towards God, 
and faith towards our Lord Jesus Christ." 
He it is, that '' turns men from darkness 
to light, and from the power of Satan unto 
God ;" that directs to its object with irre- 
sistible force, the light of the Gospel, which 
would otherwise fall aslant, as it were, 
and powerless, upon the unprepared souL 
He it is, who lays open to the conscience 
the miserable condition of the sinner; and, 
again, holds up to the apprehension '' the 
glorious liberty of the sons of God," — 
the happiness of the sincere Christian in 
this world and the next ; who persuades 
and wins the affections, by setting forth 
the exceeding love of God to his crea- 
tures, and inflaming their love in return. 
By his grace it is, that we are enabled to 
resist temptation ; supported under af- 
flictions ; strengthened in infirmity ; em- 
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powered to think, and do whatever is 
well-pleasing to our heavenly Father. In 
a word, it is the Holy Spirit, through 
whom the Christian is up held in his pil- 
grimage on the heavenly road ; through 
whom he is comforted with " all joy and 
peace in believing ;" maintained to the 
completion of his course; and finally 
" sealed unto the day of redemption." 
Consequently, without his aid, man 
would still, notwithstanding all that 
Christ has achieved in the second Per- 
son, have been left to himself and his 
misery^ — the slave of sin, the doomed 
inheritor of wrath ; since it is He alone 
who makes us obedient unto the law of 
life, and practically applies, in every case, 
those means of salvation which the gra- 
cious Father of mankind has ordained, 
and the compassionate Son has procured. 
Thus the necessity of faith in the 
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Holy Trinity becomes manifest. We 
must believe in the divine nature of all 
the Persons, before we can truly love 
THE Father, as the original Author of 
eternal life ; receive and obey the Son, 
with humility, patience, and charity, 
such as he himself displayed, while on 
earth, for our example; or yield to the 
impulses of the Spirit who dwells with- 
in us. The Father is the final object 
to which religion directs the soul — ^the 
primal source of truth, of goodness, and 
of happiness ; but towards that object we 
cannot tend — ^from that source we can- 
not draw the freely given water of life,— 
save through the Son, and by the Holy 
Ghost, The Son is "the Way;" the 
Holy Ghost is the moving principle, 
which excites and impels the reluctant 
will of man to seek the Father, through 
the Son. 
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We may still more distinctly apprehend 
these truths, by applying them to some 
one familiar act of Christian duty : — Let 
us take, for example. Prayer. The best 
models we have for guidance in this ex- 
ercise, are found in our Liturgy. In those 
beautiful forms of prayer, we see how the 
Three Persons co-operate in the work of 
effectual and fervent devotion. It is by 
the Spirit that we are enabled worthily to 
pray ; it is the Divine Mediator and con- 
stant Intercessor, who obtains acceptance 
for the petition, and sends down the bles- 
sing ; it is the Almighty Father — ^from 
whom are all things, and who is before 
all, and in all, and over all — ^who is the 
proper object of the address. So that 
genuine prayer— in its conception and 
utterance, in its offering and answer, in 
its object and acceptance — is conversant 
severally with all the persons of the God 
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head ; nor can it be otherwise available. 
Were there not these Three in Chtty prayer 
must be in vain, as being an appeal, not 
to a present and personal Jehovah, but 
to the philosophers' abstract idea of De- 
ity. But since this is true of every other 
religious duty, as well as of prayer, it 
follows, that the whole vital effect of reli- 
gion, — the entire prospect and possibi- 
lity of salvation, — is ultimately grounded 
upon the grand doctrine we have been 
occupied in discussing. 

Instead then of doubting and rejecting 
this profound and affecting mystery, be- 
cause the complete comprehension of it 
utterly exceeds the grasp of our under- 
standings, we shall certainly be disposed, 
in proportion as we entertain just notions 
respecting the nature of spiritual truth, 
humbly to admire and adore the Divine 
condescension, which has removed the 
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veil from a doctrine so deeply interesting 
and important, as far as human eyes can 
endure to look upon its glory ; we shall 
be grateful to that inscrutable, beneficent 
Being, who has in such a measure laid 
bare to us the secret wonders of his per- 
sonality^ with a view to enlarging our 
minds with the highest knowledge, and 
forming our hearts by the noblest mo- 
tives. Let us consider, that the covenant 
which, as Christians, we have entered 
into with God, we have solemnly en- 
gaged to, not with the Supreme Jehovah 
alone, but with Father, Son, and Holy 
Spirit In these names we were baptized ; 
to these we are vowed : these, therefore, 
we must contemplate, adore, and serve. 
In the entire fullness of the Trinity ive 
have devoted ourselves to Ood. 

It is our duty, therefore, to endeavour 
to apprehend so much of this doctrine as 
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is needful ; and to carry the proofs of it 
so deeply impressed on our minds, that no 
sophisms of argument, nor infirmities of 
faith, may avail to deprive us of the com- 
fort it includes. We have seen that the 
doctrine of the Trinity is no barren dogma 
of the understanding, but a vital and prac- 
tical matter of faith. As such, let us receive 
it, love it, and give effect to it in our lives. 
Let us strive to augment the discharge of 
our religious duties, in proportion to the 
multitude of mercies unfolded in this sub- 
lime view of the divine nature. The way 
of approaching to God being thus opened 
to us, let us labour the more cheerfully to 
" make our calling and election sure" in 
Him. Let us fear the more earnestly to 
offend God, seeing he has done so much 
for us in bis Son and by his Spirit. Let 
us address our prayers to Him with the 
greater confidence, because we have a 
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powerful Intercessor: let us love Him, 
who " has first so loved us as to give his 
Son" to suffer for our redemption : let us 
rejoice in Him, who has given to us peace, 
and sanctification, and joy by his Spirit. 
May we, in short, ''embrace and ever hold 
fast" this main pillar of the Gospel doc- 
trine, as the subject of our faith, — ^the spur 
to our virtue, — ^the seal of our hopes ; be 
ing ever mindful of our doings, because 
'* there are Three that hear record in 
heaven r and remembering that our great 
business in this world is — ^by the assisting 
graces of the Spirit, and through the Only- 
begotten Son, " the new and living way," 
to labour to tend towards, and in the end 
effectually to reach that invisible source 
of all life, and happiness, and glory, 
which is in God the Father, the be- 
ginning AND THE END. 
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ST. JOHN— THE FRIEND OF CHRIST. 

John xxi. 26. 
This is the disciple which testifieth of 

THESE things. 

With one deplorable exception, the same 
character of simplicity/ integrity, and 
piety, was common to all the Apostles. 
They all, so far as- we have the means of 
judging, displayed a seriousness of mind, 
with a love of truth and a desire to have 
its benefits extended to mankind, admira- 
bly adapted to conciliate confidence and 
further the ends of their mission. 

Every particular in their dispositions, 
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circumstances, and condition , seems cal- 
culated to establish their claim to the 
title they assumed of " witnesses" — ^the 
witnesses of Jesus and his Gospel to the 
world. Their office was — and they re- 
solutely fulfilled it — ^to testify to " those 
things which they had seen and heard.' 
Had they contended for opinions and re- 
ports, the enemies of the Gospel might 
plausibly allege the probability of their 
having been deceived ; and that, though 
evidently sincere in the belief of what 
they avouched, they were yet likely to be 
themselves mistaken. It is this attest- 
ation to facts, of which they were eye and 
ear witnesses, which places a line of dis- 
tinction between the testimony of the 
Apostles and that of all those persons, — 
for such there have been, in different 
ages, — ^who have attested by suffering and 
by death itself, the truth of fanatical dog- 
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mas and the reality of imaginary events. 
This it is which gives force to the argu- 
ment derived from the sacrifices they in- 
curred, and the difficulties and perils to 
which they exposed themselves, in the 
cause of Christianity. Their national 
prejudices and individual interests were 
entirely opposed to their embracing the 
new Religion ; the promotion of it could 
advance them to no honour or esteem, but 
rather, in the opinion of their nation, 
connect their names with that of an im- 
postor and malefactor. Still, error, we 
know, is often advocated with a good con- 
science ; and he who is prepared to be- 
come a martyr to the truth, is equally pre- 
pared to be a martyr to what he only be- 
lieves to be the truth — for that, to him, is 
the same thing. When, however, we couple 
the trials, the tortures, and deaths which 
they cheerfully underwent for the sake 
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of Him in whose service they were en- 
gaged, with the circumstance that these 
sufferings were endured in attestation of 
facts which had come under the cogni- 
zance of their own senses, and, m many 
cases, of the senses of many other per- 
sons who heard them, we are constrained 
to regard the evidence of these holy men 
as irrefragable and conclusive. 

No less worthy of consideration is the 
general character of the Evangelists and 
Apostles. So much plainness and sim- 
plicity in relating and referring to the most 
surprising events — so much modesty in 
regard to their own pretensions, and such 
perfect ingenuousness in confessing their 
faults and failings — such a union of 
love and esteem for mankind, with tho- 
rough, but unaffected disregard to all that 
men could do to them ; — all these traits 
blended together, form a character no less 
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uncommon than singularly fitted to their 
peculiar office. 

But this character becomes still more 
remarkable, and more illustrative of a di- 
vine power in the Gospel, when we reflect 
upon the change undergone in its form- 
ation. Of all orders in a community, 
that to Which these persons belonged— 
the people, not the populace — the humble, 
but not servile and degraded, class — ever 
retains most tenaciously the established 
sentiments of a country, and is ever the 
most reluctant to allow its narrow notions 
to be superseded by novelties, however 
wise and libeml ; while of all races that 
ever existed, the Jewish was the most dis- 
tinguished by prejudice and by contempt 
of other nations : how then are we to ac- 
count for the spectacle, presented by the 
Apostles, of a small sect of obscure Jews, 
actuated by liberal and enlightened sen- 
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timents, and by a benevolence equally 
pure and unlimited ? Whence the won- 
derful transformation we witness, when 
the very same persons who, though al- 
ready half Christians, solicited permis- 
sion to evince thdr zeal by calling down 
fire from heaven upon those Samaritans 
who interrupted their journey to Jeru- 
salem, are found patiently suffering ob- 
loquy and persecutions, while they con- 
vey the tidings of peace, not only to as 
many of their countrymen as were afar 
off, but to distant races, who were " ali- 
ens to the Commonwealth of Israel, and 
strangers to the covenant of Promise ?" 
To what other agency than the immediate 
hand of God, can we reasonably ascribe 
this extraordinary conversion of charac- 
ter — this sudden elevation of mind — this 
mighty expansion of soul, exhibited by the 
fishermen of Galilee, and those who joined 
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them in proclaiming the tidings of salva- 
tion ? Remembering the pride and exclu- 
siveness of the Jewish temper, upon seeing 
them unite in the closest bands of holy fel- 
lowship with all who, in every place, be- 
came converts to the Gospel, can we fail to 
recognize in this spectacle the commenced 
fulfilment of the prophecy, which de- 
clares that " the wolf shall dwell with the 
lamb, and the leopard shall lie down with 
the kid, and the calf, and the young lion, 
and the failing together V While we 
believe that a supernatural influence, 
poured out in the diff'usion of the Holy 
Ghost on the day of Pentecost, accompa- 
nied the reception of the doctrine of the 
Cross, and made it effectual (o the subdu- 
ing of the thoughts and will of men to the 
obedience of Christ, we are also persuaded 
that the original conviction of such per- 
sons, and their leaving all to follow Him, 
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could have been the effect of nothing 
short of that unquefi^tionable evidence of 
the divine origin of the New Dispensa* 
tion, which they describe themselves as 
enjoying ; and, in either respect, that un- 
equivocal pledge of the depth and sin- 
cerity of their faith, which their sufferings 
and self-denials afforded, remains, in ad- 
dition to all other testimony, a satisfactory 
proof that the Gospel is the mighty power 
of God for the salvation of the world. 

In their corporate character, then, as 
credible witnesses and sincere preachers 
of the Gospel, all the members of the 
Apostolic College, are entitled to equal 
regard. From this equality however, in 
ministerial credit and authority, some of 
them are further raised in our estima- 
tion by the peculiar qualities which dis- 
tinguish, in the history, their personal 
character. Our Lord did not admit them 
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all to an equal part in every passage of 
his ministry on earth, nor to the same 
share in every mark of his personal affec- 
tion. Three of them, viz. Peter, James, 
and John, were distinguished from the 
others by his familiar confidence ; but to 
the last only — ^to that Apostle and Evan- 
gelist, to celebrate whose memory this 
day is set apart by the Church, was as- 
signed the pre-eminent place in his con- 
descending love: they were all (with 
the exception of the Apostate Traitor) 
faithful servants and Disciples of Jesus—- 
but John was his bosom Friend. Follow- 
ing the satne Lord and Master, and all of 
us aspiring to some interest in the same 
love, it cannot, my Brethren, prove un- 
pleasing or uninstructive to us, to look a 
little more nearly into this character — ^to 
consider, on the present occasion, how 
that disposition was formed, displayed, 
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and rewarded, which so remarkably won 
the approbation of our Saviour. 

The first obvious circumstance ^ich 
here presents itself for remark, is, that our 
Lord's peculiar affection for John, did not 
originate in his observing in the Apostle 
those r^ned habits and accomplishments, 
which commonly determine such of our 
own familiar attachments, as extend be- 
yond the sphere of consanguinity. The 
humble fisherman's son could have had 
few personal endowments, and no adventi- 
tious claims, to attract regard. Poorly edu- 
cated^ and ignorant of the world, (as it is 
called,) he was no more enabled to charm 
by elegance of manners, and to surprise 
admiration by talent, than to command 
notice by means of wealth or rank. 
Nevertheless, he possessed the secret of 
inspiring affection and regard, in the only 
human bosom whose affections have ever 
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been unalloyed by the least mixture of 
selfishness, impurity, or guile. Where^ 
then, lay the source of an influence so en- 
viable ? In " a good and honest heart,'*— 
in a docile and afiectionate temper. He 
obtained confidence, because he was in* 
clined to faith and trust in his Saviour : 
he gained love, because he " loved much." 
This is every where apparent in his his- 
tory and writings ; and it appears from 
an anecdote related of him, that the same 
purity and tenderness survived, and at* 
tended him to the close of his long life. 
Being in his old age unable from infirmity 
to discourse at length in the assemblies of 
the faithful, we are told that his custom 
was, after causing himself to be carried 
thither, constantly to repeat to the peo- 
ple that beautiful injunction which so 
frequently appears in his Epistles — " My 
Brethren, love one another !" 
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As Christianity accommodates its prin- 
ciples to the highest degrees of civiliza- 
tion in a state, so a thorough submission 
to its spirit is consistent with the utmost 
refinement of education and condition in 
individuals. It takes, however, no ac- 
count of these advantages. High culti- 
vation of the intellectual faculties, and 
polished habits of life, are not necessary 
in order to form such a character as is 
most acceptable to God. The ancient 
Patriarchs, who walked in peculiar friend- 
ship with heaven, were a simple, pas- 
toral race. The Jews, whom Jehovah 
selected for special mercies, and whose 
national sovereign he vouchsafed to be- 
come, were a rude, unlettered people. Of 
their celebrated Prophets and seers, the 
greater part were shepherds or hus- 
bandmen : and if we except the learned 
and accomplished St. Paul, the earUest 
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preachers of the Gospel were all plain, un- 
taught men. The treasures of the Holy 
Spirit were poured into "earthern ves- 
sels, that the excellency of it might be 
of God, and not of men." The birth 
and breeding even of the Son of God 
Himself, in the form of our humanity, 
was such, that the gainsayers exclaimed 
against him, " Is not this the carpenter s 
son?" and the wondering people who 
heard him teaching in the Temple, 
asked, " How knoweth this man letters, 
having never learned?" In like mannier, 
when the Gospel first introduces us to 
John, we find him on the Lake of Tibe- 
rias, engaged in the humble occupation 
of a fisherman. " But wisdom is justi- 
fied of her children." In so rude a 
career grew those deep affections and 
that pious zeal, which fitted him to be an 
Apostle. Upon the silent waters, and 
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in following that humble toil, his soul 
was moulded by divine grace into such a 
believing temper, that upon beholding 
one of Christ's miracles, he instantly ac- 
knowledged his conviction, that he stood 
in the presence of the great expected 
Deliverer ; and henceforth, without hesi- 
tation> devoted his life to His service. 

It is a peculiarity of the Gospel narra- 
tives, which might, perhaps, be regarded 
as belonging to the internal evidence of 
the Books, that, unlike all other histories, 
they present no direct characters of the 
persons whose words and actions they 
relate : our ideas of the Apostles, as well 
as of their Divine Master, are inferred 
from incidental circumstances, not adopt- 
ed from description; and thus, for the 
true character of John, we must have 
recourse to undesigned traits, occurring 
principally in his own writings. It is a 
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common and just remark, that in his 
method of treating the Gospel narrative, 
he displays a warmer personal interest in 
the sacred Hero of his theme, than is dis- 
coverable in either of the other Evangel- 
ists. His chief design manifestly was to 
vindicate the Divine nature and eternal 
dignity of the great object of his love 
and adoration. From his lengthened 
detail of our Lord s discourses relative to 
Himself, his mission, and his people, you 
may perceive that he must have listened 
to those sublime effusions, when delivered, 
with devout and affectionate attention.* 

* It may perhaps appear an exception to this 
remark, that no record is found in St. John's Gos- 
pel, of that most interesting Discourse of our Lord 
to his Disciples, reported by the other three Evan- 
gelists, which refers, primarily, to the judicial de- 
struction of Jerusalem, and in its secondary but 
more important sense, to the extermination of 
Christ's enemies, at his second advent. So far. 
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The same admiration and love for the 
incarnate Word, is manifested in his 
Epistles. The first of them he begins 
by declaring, with evident exultation in 
his peculiar privileges, that he was 
among those who had enjoyed the great- 
est intimacy with Christ in the flesh: 
"Which," says he, "we have heard, 
which we have seen with our eyes, which 
we have looked upon, and our hands 
have handled, of the Word of life." In 
remarkable harmony with the sentiments 
discoverable in his writings, was his 
recorded behaviour on several occasions. 

however, as regards the former application of that 
prophetic discourse in question, the omission may 
be accounted for by the fact, that the events pre- 
dicted in it had already taken place, at the time 
when the " Beloved Apostle" wrote.; while, in its 
secondary application, the substance of it is given, 
in another form, in the Apocalypse: thi^t wonderful 
Book may, therefore, properly be considered in the 
light of a supplement to the fourth Gospel. 
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He appears to have been the only one of 
the followers of Christ that was not guUty 
of deserting and disowning their Master, 
when He was arrested and brought to trial. 
In the hour of the crucifixion, when the 
Great Shepherd was smitten of God and 
man, the entire fiock of the disciples, ac- 
cording to their Lord s prediction, were 
found to have forsaken him, except John : 
he alone attended, with the weeping Mary, 
at the foot of the cross. John was the 
first to ascertain the truth of the report- 
ed resurrection : " Ae did outrun Peter, 
and came first to the Sepulchre, and 
he saw and believed." He, again, it 
was, whose spiritual sense, purified by a 
peculiar love, as his speed had been be- 
fore accelerated by the same sentiment, 
first discovered Him, on his appearing 
to the disciples, after that event. Nor 
was the disposition evinced on these oc- 
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casions unacknowledged or unrewarded. 
At the last Pascbal Supper, when Christ 
solemnly took leave of his disciples, John 
was the guest most honoured in that 
bapoquet of love : he was placed next to 
his Lord*— most accessible to his atten- 
tions and discourse. To use his own 
WOTds, several times repeated, he '* leaned 
upon the Lord^& bosoms Our Saviour s 
consigning his afflicted mother to the 
care of John, while they both wept be- 
side the cross, was another hoBOur con- 
ferred upon the affectionate Apostle. 
Finally, having had the happiness of 
living to witness the wide diffuston of the 
Gospel^ he was still further distinguished 
by being selected, in his old age, as the 
prophetic seer of the future trials and ul- 
thnate glory of Christ's Church : " Tke 
Revelation of Jesus Christ, which Go^ 

E 2S 
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gave unto him, he sent and signified by 
his Angel unto his servant John.'' 

Such was "the disciple whom Jesus 
loved** — the honoured object of the most 
expressive tenderness and familiar pri- 
vate regard, evinced by our Saviour on 
earth. These enviable distinctions were 
eonfentxl upon him in acknowledgment 
of the sincerity of his love ; seeing, as 
ho did, however, by means of that pecu- 
liar far-sighted faith, which he was gifted 
with, the character and purposes of 
(^hrlst, more nearly in their just light, 
than any of his fellow Apostles, could 
luH lovo have been less? Believing that 
in Him ho contemplated One, who had 
disrobed himself of the brightness of 
otornal glory, that He might deliver the 
weak and guilty race of man from misery 
without end ; beholding Him fulfil all the 
requisitions of the moral and Mosaic 
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laws in a life of pure benevolence and 
unspotted holiness ; nay, conscious that 
he was himself a distinguished object of 
the esteem of this wonderful Being; it 
surely needed not all the tenderness and 
ardour of the Apostle s disposition, truly 
to love Him. 

St. John loved Christ, and was treated 
as his peculiar Friend : — Why, let me 
ask, do we ourselves not advance the 
same claim, and so obtain the like re- 
ward ? To love One, who, while he pur- 
poses to remove our dangers and infirmi- 
ties, at the same time presents a perfect 
object for our best affections, should not 
be hard. But these are precisely the 
titles which Christ has to our love. For 
the former purpose, he is made known to 
us as the very source of Power and Life : 
in the latter view, he comes to us in the 
character of a most afiectionate Benefac- 
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tor, rich In mercy, goodnej^, and conde- 
scension. Now, the benefits of redemp- 
tion by Him being needed by us all, in 
both respects, how can we refuse to love 
its Divine Author? Surely, a sense of 
obligations far inferior to those under 
which Christians are laid, together with 
a view of the worth of the Benefactor, 
much less clear than we enjoy, might be 
expected to call forth all the tenderness 
of our souls, to '' grow with the growth, 
and strengthen with the strength" of the 
Christian's faith. And so indeed it 
would, if we had this true, progressive 
faith : our want of love denotes our want 
of faith. Nor, brethren, can we plead as 
an excuse for the deficiency of either, that 
we have not, like the Apostle, seen and 
conversed with Christ in the flesh ; since 
sight is not necessary to faith : *^ We all, 
with open face beholding," in the Scrip- 
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tures, " as in a glass, the glory of the 
Lord/' may receive into our bosoms a 
more vivid impression of his loveliness, 
than ever the Apostles obtained while 
Christ was conversant with them on 
earth. Their own fiaiith was increased 
ten-foid after the descent of the Holy 
Ghost, although his person was no longer 
visibly present among them ; and St. 
Peter, by no means so ardent in his per- 
sonal attachment to the Saviour as John, 
bears this testimony to the power of 
faith in every sincere believer : ** Whom 
not having seen, ye love; in whom, 
though now ye see him not, yet believing, 
ye rejoice with joy unspeakable and full 
of glory." 

From contemplating the interesting and 
glowing character of this Evangelist, — » 
a beautiful example of that love to God 
in Christ, which is the ultimate ground 
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of happiness, as well as the source of all 
real goodness and true obedience, — I re- 
turn, in conclusion, to the Apostles gene- 
rally, and their authority as witnesses 
to the troths of the Gospel. The gene- 
ral inference to be drawn from those ob- 
servations on the testimony and conduct 
of these holy men, which were laid before 
you in the beginning of this discourse, is, 
that we are bound by every reasonable 
motive both to believe the troth which they 
taught ; and also, after their example, to 
endeavour to form our own dispositions ac- 
cording to the Spirit of Jesus Christ. The 
evidence which, through their agency, 
is afforded us, to the facts of our religion 
and the person of its Divine Author, is 
abundantly conclusive, if fairly, dispas- 
sionately, and modestly considered. Let 
us therefore diligently study those authen- 
tic records of the life and sayings of our 
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Lord, which have been bec|ueathed to all 
the world, by the beloved Apostle John 
and his fellow-evangelists; being assured 
that they were at once faithful and true 
witnesses, and able and inspired teachers. 
Neither let us deem the labour bestowed 
upon the documents of our redemption 
sufficient, or available, unless, conform- 
ably to that example which they exhi- 
bited, from the period when " their eyes 
were opened," and they truly " knew 
Christ," our hearts and conduct are found 
to improve, until they are gradually 
" changed into the same image of him 
from glory to glory, even as by the Spirit 
of the Lord." We shall only deceive 
ourselves, if we allege that we are pre- 
vented by temptations to which they 
were strangers, and impeded by the want 
of advantages supplied to them, in pur- 
suing the course prescribed to the Chris- 

E 5 
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tian. Could any such diflSiculties as cir- 
cumstances can lay in the wis^y, be ad- 
mitted in excuse for falling below the 
standard of the Gospel, a far better case 
might be made out for their failings and 
deficiencies, than for our own. Brought 
up in a religious system hostile to the 
peculiar tenets of the religioa of Jesus, 
and surrounded by enemies of their new 
faith--*called upon, for its sake> to resign 
the connexions and the peace of the pre- 
sent world, and to encounter opposition 
in every harsh and painful shape— they 
had a task assigned them more than 
equal to ours. We have at our command 
the same means of grace ;— we have the 
same light to our paths, — we have the 
same hope of immortality,— we have the 
same powerful motives of every kind to 
exertion — the same inestimable prize as 
clearly placed in view. " We desire^ 
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therefore, that every one of you do show 
the same diligence to the full assurance 
of hope unto the end; that ye be not 
slothful, but followers of them who 
through faith and patience inherit the 
promises'' 
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SERMON IV * 

CHRIST UNDER THE MOSAIC LAW. 

1 Corinth, x. 4. 

They drank of that spiritual Rock that fol.- 

LOWED THEM, AND THAT RoCK WAS ChRIST. 

By way of caution to the Corinthian 
converts, among whom some, presuming 

upon their admission to the salutary rites 

of Christianity, were disposed to indulge 

in licenses hurtful to themselves and 

their brethren, St. Paul points out, in 

this part of his Epistle, the danger of 

careless and unsanctified living, even to 

^ Preached also before the university of Cam- 
bridge, June 27th, 1830. 
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those who have been made partakers of 
the highest spiritual privileges. With 
this view, he adduces the example of 
the Israelites in the wilderness; and 
shows, that their having been peculiarly 
enriched with divine favours, and received 
into covenant with God by typical sacra- 
ments, did not screen them from merited 
punishment — nearly the entire number 
of those who left Egypt under the con- 
duct of Moses, having perished before 
the people entered Canaan, on account of 
their repeated provocations of Jehovah. 
The whole passage is introduced as an 
illustration, to add force to the Apostle s 
lesson ; but it does not the less on that 
account contain important doctrine in 
itself, and without reference to its imme- 
diate application. For it belongs to the 
nature of the inspired writings, replete in 
every part with important truths, that 
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the mere figures and illustrations which 
are used in them to assist in the compre- 
hension of other things, convey, at the 
same time, their own independent light 
and instruction. 

Attending, therefore, rather to the in- 
stance brought forward by the Apostle, 
in support of his argument, than to his 
main design, my purpose, on this occa- 
sion, is to lay before you a statement of 
the loading theological truth involved in 
luB assertion, that the Jews who lived 
before the appearance of our Lord in the 
floBh, were not excluded from a share in 
tlioso spiritual blessings which we our 
•elves receive through Him; that, being 
•* baptized in the cloud and in the sea," — 
that is, having entered into a covenant 
with Qod, which was signified and sealed 
by their passage through the sea and 
under the cloud, as our covenant with 
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Him is by the correspondiDg sacrament 
of baptism^ — ^they not only were all sup- 
ported with the like mystical nourish- 
ment, but likewise spiritually partook of 
the same fountain of eternal life which 
ministers salvation to the Christian. 

What I suppose the Apostle to assert 
in the text is this : that the manna, and 
the stream which issued from Mount 
Horeb, upon its being struck by Moses, 
although carnal in so far as they minis- 
tered to the natural wants of the Israel- 
ites, were yet in another respect spiritual 
and sacramental; inasmuch as both were 
signs representing Christ, and pledges to 
assure the faithful receivei's of their be- 
ing sharers in his benefits. In order to 
maintain this obvious sense, it can hard- 
ly be necessary to enter at length upon 
the difficult and much-discussed doctrine 
of types. It is sufficiently known, how 
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grossly many well-meaning but fanciful 
supporters of the allegorical system have 
abused this pregnant and (if judiciously 
applied) truly Christian method of inter- 
pretation; on the other hand, scarcely 
less injury is done to the due effect of the 
doctrines of the Bible, by the disposition 
of an opposite party to deny the propriety 
of typical interpretation in any case. 
Manifest, however, as it is, that the sense 
of Scripture will be at the mercy of every 
commentator who happens to possess 
more ingenuity than judgment, should a 
licentious use of this method be counte- 
nanced, still the justness of the principle 
itself is fully established, in the New 
Testament, upon inspired authority ; and 
it is there largely applied. All that can 
be necessary, therefore, is, to confine the 
application of it within sober, rational, 
and authorised bounds ; and such, at 



CHRIST UNDER THE MOSAIC LAW. 89 

least, must be allowed to be the case, 
whenever it is employed, as here, in those 
particular instances, only, which have 
already received the sanction of an in- 
spired writer. 

But, the application of the types re- 
ferred to in the text, and the clauses in 
connexion with it, to Christ, does not 
rest solely upon the authority of St. 
Paul. The symbolical allusion to spiri- 
tual things included in the manna, is 
generally understood to be explained in 
the eighth chapter of Deuteronomy ; but 
whether such was the meaning of Moses, 
or not, the frequent allusions to the 
fact, in the Holy Scriptures, as where 
our Lord speaks of Himself as ''the 
true Bread that came down from Hea- 
ven/' in the Apocalypse, &c. have given 
this meaning universal currency in the 
Church. Our Lord being the foundation 
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of our hopes and dependencies, and the 
Church being built upon Him, he is like- 
wise spoken of, in a great variety of 
places, under the name or notion of a 
rock or stone — " A precious carner-^tone, 
a stire foundation/' " the stone which 
the builders rejected," And, again, the 
typical force of the figure of waters pour- 
ed forth, of the opening of rivers, &c. 
as denoting the gifts of that sanctifying 
Spirit whom Christ sends into the world, 
too plainly pervades every part of Scrip- 
ture to admit of being questioned. 

I. Having given this short explana- 
tion of the sense of the passage connect- 
ed with the text, and of the principle 
upon which it is to be explained, we now 
approach the proper subject proposed for 
this discourse. 

It is apparent to all Christians, that 
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the vmj for our Lord's incarnate appear- 
ance among mankind was prepared by 
numerous intimations, granted, not mere- 
ly to Israel under the Law, but previous- 
ly, likewise, to the patriarchs, and even 
directly after the fall of Adam. The 
means by which He was revealed, were, 
first, by Promises proceeding immedi- 
ately from the mouth of God ; as in the 
celebrated promise of the Seed of the 
woman, destined to crush the Serpents 
head, made to Adam ; and in that after- 
wards repeatedly given to Abraham, that 
out of his family should proceed the De- 
liverer, in whom all the nations of the 
Earth should be blessed. Secondly, 
Types ; which are of many kinds, as 
persons, things, ceremonies, and events. 
The Levitical rites, especially, shadowed 
forth the Son of God, in his mediatorial 
offices and death. The object of legal 
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sacrifices, was to declare Christ as the 
victim for sin. In every ceremony of 
the Temple-service, some allusion to this 
mystery was more or less clearly design- 
ed : in every lamb slain upon the altar, 
the Israelite was called upon to contem- 
plate his bleeding Redeemer. The third 
means is Prophecy ; which, in its more 
important passages, never relates to any 
other subject than Christ and his Church. 
The object of prophecy was twofold : 
it was intended either to comfort the 
Church, at the period when the oracle 
was delivered ; or to furnish evidence of 
the divine origin of the Gospel, in, and 
after its fulfilment. In both respects, 
therefore, Christ was the great subject of 
prediction : the prospect of redemption 
from sin and misery by Him, was to 
afford consolation to the people of God, 
in their present afflictions; while those 
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prophecies which were to furnish proofs 
of the truth of the Gospel, in succeeding 
ages, could not but be conversant chiefly 
with the Author and end of the Gospel. 
Hence, whatever supplied the prophetic 
spirit with an occasion for its exercise, 
became a text for preaching the kingdom 
of the Messiah. Was a calamity fore- 
told ? Was a future deliverance pro- 
claimed ? Was a punishment denounced, 
or a blessing promised ? Each, and all 
presented occasion for directing the 
Church to the days of the coming of the 
Divine Mediator, as that event which 
should be the means of compensating all 
sufferings, of relieving the faithful from 
the penalties due to transgression, of 
heightening and perpetuating all joy, and 
of celebrating an eternal deliverance of 
the children of God from every enemy 
and oppressor. 
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So much is familiariy knowa^ and ge- 
nerally admiftted : but this is not all. If 
we stop here, we do not sufficiently dm- 
tinguish our iK)t]ons on this head from 
those of the blinder and more carnal 
Jews, who perceived nothing relative to 
the Messiah but what was prospective. 
In respect of the majority, there must 
always, no doubt, have been a wide dif- 
ference, as to the practical effect upon 
the heart and life, between the Saviour 
expected and the Saviour already come ; 
but with pious believers the difference 
would be less. For the essential thing 
in practical Religion, is, not the period 
when a man lives in relation to our Lord s 
appearance, but the reality of the work- 
ings of faith within the mind — of faith in 
Him, whose effectual power is independ- 
ent of both time and place : whether He 
be come already, or be yet to come, is a 
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secondary coDsideration, a circumstance 
which can only aflfect the believer, so far 
as his religious knowledge may be ac- 
cordingly more or less distinct. In ex- 
tolling our own advantages, therefore, as 
living subsequently to our Saviour's mani- 
festation in the flesh — which advantages, 
however, I deny not, are great, and wor- 
thy of all thankfulness — for not till 
then were "life and immortality clearly 
brought to light" — ^we are scmietimes apt 
to foiget, to what degree the ancient 
Jews partook of the dawn of that day 
whose meridian glory enlightens our- 
sdves; and hence, to disregard the Apos- 
tle's admonitory lesson, derived from the 
analogy between their case and ours, and 
the conseqaent equal contingency of our 
own acceptance with God. For, as they 
were cast off for want of faith and obe- 
dience proportioned to the benefits of the 
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dispensation under which they lived, so 
we too, in like manner, may be rejected 
for the same reason. The Revelation en- 
joyed by them was, indeed, as a light 
shining in a dark place, until the day- 
star arose ; yet was that light a true re- 
flection from " the Light that lighteth 
every man' — the universal " Sun of 
Righteousness,'' It is a false view that is 
taken of the ancient depositaries of reli- 
gious truth, when they are represented as 
admitted to view only its carnal exterior, 
and allowed to fill themselves exclusively 
** with the husk" of the fruit of the tree of 
life. They were not yet in the condition 
of the Prodigal, who wilfully quitted the 
paternal home ; they still sat at the table 
of their heavenly Father, and " all that 
he had was theirs." They might be- 
hold the same truth as ourselves — though 
more imperfectly; they were taught to 
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seek, and enabled to obtain the same sal- 
vation. When St. Paul styles the law 
" weak and beggarly elements/' he styles 
it so in relation to those who fondly clung 
to the mere letter and ritual part ; and as 
opposed to the purer revelation of life and 
immortaUty, brought fully to light and 
offered freely and richly, in the Gospel : 
for no other of the sacred writers shows 
so largely as this Apostle, that the scope 
of the Law and of the Gospel is one and 
the same. Hence we shall take in but a 
narrow and hmited conception of the 
great scheme of human Redemption, if 
we conceive that the interest or the 
offices of Christ in the world began only 
at the em of his incarnate appearance 
among mankind. The Old and New 
Covenants are successive parts of one 
economy; they are, respectively, the 
embryo-plant and the germinant Tree of 
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Life, whose leaves are for the heahng of 
all nations. 

In descending, as the subject requires, 
to a more particular examination of it, in 
detail, the words of the text here suggest, 
as the point first to be established, that 
there was an actual presence of the di- 
vine Redeemer, accompanying the cho- 
sen People — '* the Rock followed them.'' 

11. We will pass over — not as uncer- 
tain, but as less needful to our argument — 
those various instances of divine interpo- 
sition, which are ascribed to Christ, in the 
antediluvian period, and in the age of the 
Patriarchs ; and will regard only the evi- 
dence which belongs to times subsequent 
to the deliverance of Israel from the Egyp- 
tian bondage. It was Christ who wrought 
that deliverance for his people : He was the 
Angel that conducted them, ili^ presence 
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it was, that was signified by the cloudy pil- 
lar, which shaded their multitudes by day, 
andshoneupon their camp by night: "Be- 
holdy' said Jehovah, " / send an Angel 
before thee, to keep thee in the way, and 
to bring thee into the place which I have 
prepared : beware of Him and obey his 
voice ; provoke him not.'' The Israelites, 
however, did provoke the Angel of the 
Lord, and tempted him in the wilder- 
ness ; but who that Person was whom 
they tempted and provoked, we learn in a 
subsequent verse of the chapter whence 
our text is taken. Afterwards he appear- 
ed to Joshua, announcing himself as the 
" Captain of the host of the Lord." The 
ancient Jewish church understood by this 
Captain or Prince of the Lord s host, the 
Word of God ; and the New Testament 
confirms us in the belief, that it was '• the 
only-begotten Son, which is in the bosom 
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of the Father," who thus declared God's 
power and glory to his people Israel. 

Further, the Jews enjoyed the same spi- 
ritual privileges as we ourselves, though 
less openly displayed. Judaism was no 
other than Christianity itself, in a rude or 
limited condition — so " shut up" to serve 
a necessary temporal purpose. That rude- 
ness and imperfection, however, belonged 
to its externalform only: it was soclothed, 
in regard to them for whose benefit it was 
at that time revealed. Those defects be- 
longed not to the essential spirit of the 
dispensation, as it stood in reference to 
its unchangeable Author. The Levitical 
Law, as such, could have no saving ef- 
ficacy in itself, any more than natural re- 
ligion; for that Law was but a witness, — 
a condemnatory witness, — to the shame 
and frailty of nature, and the means of 
binding it up to Christ. If, therefore. 
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there was any saving efficacy included in 
the Law — and such, unquestionably, there 
was — ^then must there have been Christ, 
the only Saviour, under the Law. 

The Spiritual meat and drink, therefore, 
spoken of by the Apostle, signified the 
same thing as the Elements in our own 
Sacrament of the Lord's Supper — that is, 
Christ, and the benefits received through 
Him : agreeably whereto, the Jewish Ex- 
positors call the manna the " celestial 
food of the soul," " the divine Logos, 
whence all permanent knowledge and in- 
struction flow :" ** the bread of heaveUy' 
in the language of the Psalmist. In effect, 
all sacraments must, at all times, refer 
aUke to Christ, the Author and End of the 
Promises. By signifying Him, they seal 
and convey the promises through Him — 
those of the Jews signifying Christ here- 
after to come in the flesh ; our own, Christ 



102 SERMON IV» 

already come; both, Christ spiritually 
present in the believing recipient. Again, 
when God speaks, by his prophet, of 
writing his Law hereafter "in the heart,'' 
it is implied, that the Law spoken of is 
essentially the same as that previously 
given under ordinances, or written out- 
wardly. The old covenant was of veil- 
ed promises— ours consists of promises 
distinctly set forth. Under the former, 
in its Levitical sense, the Jews had 
proposed to them worldly prosperity, de- 
liverance from temporal enemies, the pos- 
session of a rich and fertile country, and 
the like; under the latter, Christians are at 
once promised remission of sins, reconcili- 
ation with God, deliverance from spiritual 
adversaries, life everlasting in the hea- 
venly Canaan. Yet, as in these latter 
the former are essentially implied, so like- 
wise in those are these involved and 
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wrapped up. So far as the promises made 
to Israel were national, they were, and 
could only be, temporal — relating to such 
things as a nation in its corporate capacity 
could enjoy : still, that necessity hindered 
not but that, individually applied, they had 
reference ultimately to eternal blessings, 
of which the temporal were figures. 

Time allows not an appeal to that 
multitude of texts which amply bear out 
these statements ; nor shall I venture 
upon more than a single further observa- 
tion under this division of the subject. 
It is this — that the Word of God autho- 
rizes the assertion, that the Gospel was 
preached of old, to, and even before the 
time of, the ancient Jews. In the Epistle 
to the Hebrews, the spirit of the Law is 
proved to be, in effect, the Gospel — the 
veil which Moses wore hid Christ. Un- 
less, indeed, whatever necessarily belongs 
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to the good tidings of salvation by the 
only Author of salvation, had been at- 
tainable by them, how could any of them 
have been saved ? How could Christ be 
called the Saviour of the whole world, if 
there was ever a time when salvation by 
Him was impossible ? In short, general 
offers of salvation imply the light of eter- 
nal life to have been at all times visible. 
The Gospel, my brethren, " wherein we 
stand,'' is one immense harmonious Sys- 
tem, gradually unfolded, still unfolding, 
and, in its aggregate EflFects, to he unfold- 
ed ; harmonious in itself, and harmonizing 
the universe. It is the same mighty in- 
strument swept in various ways, succes- 
sively, by the Spirit of God, uttering 
one accordant and reconciling hymn of 
glory to God, and goodwill to man ; nor, 
when we look back upon the history of 
the Hebrew nation, when we study their 



CHRIST UNDER THE MOSAIC LAW. 105 

books, observe their complicated ritual, 
and listen to the voices of their prophets, 
can we overlook the presence of Christ, 
if they themselves, as has been imputed 
to them, were capable of so much blind- 
ness. — But, was it so ? Did they over- 
look the truth we have been demonstra- 
ting? In shortly supplying an answer 
to this question, what remains of the 
Text is now to be considered. 

III. The Apostle further tells us, that 
the people of God spiritually " drank of 
that Rock;'' and we shall find reason to 
be convinced that the presence and the 
agency of the Mediator, which we have 
been tracing, under the old covenant, did 
not take place without his being mani- 
fested, in some cases at least, to the ap- 
prehensions and faith of men. 

The Jews must have been a blind and 
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unintelligent race indeed, if they seriously 
imagined that the blood of a literal lamb, 
" or the ashes of a heifer, sprinkling the 
unclean," could remove the guilt of the 
soul, and confer a title to divine favour, 
without looking through the type, to some 
more costly victim therein imaged. In what 
religious respect were they superior to the 
heathen nations, whom they pitied and de- 
spised, if we can suppose, that the mysteri- 
ous Evangelical promises, so often repeat- 
ed to them from Jehovah, failed to connect 
themselves in their minds with that natu- 
ral hope of immortality, which even those 
nations obscurely cherished, in their cor- 
rupted relics of an original revelation ? 

Let us believe, that in the deliverance 
out of Egypt, they apprehended the sha- 
dow of a greater deliverance from a 
severer bondage ; that in their Zion they 
beheld the studied image of ** the city 
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which hath foundations" — " the Jervr 
salem that is above/' more than all, that 
in Levitical atonement, they were enabled 
to trace a transcript — ^rude, indeed, but 
correct in outline — of the reconciling 
Gospel of God's Son. The more enlight- 
ened — the patriarchs, the saints, the pro- 
phets of the Hebrew race, not without a 
degree of clearness and perspicuity ; and 
even among the most ignorant of the 
people, some notion must have been cur- 
rent, that in the external circumstances 
by which they were surrounded, certain 
unseen blessings were conveyed ; and 
though none of them might entertain very 
precise notions what those things should 
be, yet could any possibly doubt that they 
were to be far more glorious than the 
things which they then saw ? But the in- 
efficacy of external rites to take away sin, 
and to render men acceptable to their 
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Maker, was not left to be inferred from 
reasoning merely. That ineflBcacy was 
explicitly asserted ; and those who, not- 
withstanding, weakly relied upon them, 
met with constant reprehension from the 
Prophets, the expounders of the purposes 
of heaven. These instructors taught 
them, the virtue of sacrifices and burntr 
offerings consisted in this — that they 
represented some nobler oblation — that 
they had respect to some more precious 
blood ; that the merciful God who par- 
dons, could be identified with the just 
God " who clears not the guilty," only 
by means of a very different expiation. 
The same applies to all parts of the Levi- 
tical institution. Could the Israelites 
universally be so puerile, as to mistake 
the details of that system for the ends, 
instead of the aids and guides of faith ? 
If, indeed, they were thus insensible to spi- 
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ritual inferences, little did they merit the 
hypothetical encomium of their legisla- 
tor — " surely this great nation is a wise 
and understanding people. " When there 
were so many, and such minute and com- 
plicated peculiarities about their wor- 
ship — in the Tabernacle, and even the 
meanest of its utensils ; — in the garments 
of the Priests and Levites, — in every part 
of their religious ceremonies ; — could they 
think that a system so singular, multifa- 
rious, and complete, — so awfully revealed, 
and coupled with such threats and pro- 
mises, — could be for itself, and terminate 
in visible and present things ? They were 
all baptized, saith St. Paul ; but surely 
not all without any conception that it 
was a Baptism, which they were under- 
going ; nor all ignorant, that a baptism 
hath a spiritual grace, as well as an out- 
ward sign. They ate spiritual meat, and 
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drank spiritual drink — ^but surely not 
altogether without spiritual benefit : yet 
no spiritual benefit can be received with- 
out faith; and faith unplies knowledge 
and perception. When the plague of 
serpents raged among the people in the 
wilderness, the brazen serpent, the type 
of the crucified Saviour, which Moses set 
up» being contemplated by a person in- 
fected, became a remedy for his distem- 
per — not, we assuredly must conclude, 
by merely taking in its figure with the 
natural eye, but by means of a suitable 
apprehension of the morcU infiuence with 
which that type was miraculously en- 
dowed. 

In fact, what common sense would 
suggest of the pious and intelligent He- 
brews in general, Scripture informs us 
respecting several individuals. The case 
of the early patriarchs we have excluded 
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from our argument; I therefore pass by 
all that we find written of the faith of 
Abel, of Noah, of Abraham, in the Old, 
and in some remarkable passages of the 
New Testament, and hastily notice two 
or three subsequent examples: — ^Moses, 
esteeming the reproach of Christ greater 
riches than the treasures of Egypt, re- 
fused the honour of being called the son 
of Pharaoh s daughter. What reproach, if 
he knew not Christ? It is added, also, 
that he had regard to " the recompense 
o/" reward.'' What recompense? unless 
he looked for something better than that 
earthly inheritance, towards which he 
was to conduct his countrymen? For, 
had he even received an assurance of ever 
enjoying it with them, still Egypt was a 
better country than the literal Canaan. 
We all remember, how frequently David 
evinces his faith and trust in the Saviour 
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who should redeem Israel from all his 
iniquity, as one weary of waiting for the 
salvation of God. The prophets, espe- 
cially Isaiah, express the Hke faith and 
hope so evangelically, as to bring the 
evidence indisputably to this conclusion, 
that, as the subject of faith, viz. pardon 
and salvation, must have been the same 
in all ages, so the object of faith, namely, 
a suffering yet glorious Mediator, per- 
ceived with more or less distinctness, 
was likewise the same in all ages. 

But how, it may be asked, is the con- 
clusion we have arrived at, consistent 
with the insensibility of the Jews to 
the truths of the Gospel, at the time 
when our Saviour appeared? That in- 
sensibility, I answer, was not univer- 
sal: "blindness in part happened to 
Israel." Many individuals received the 
Saviour from the first : the infant Church 
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of Christ, for a long time, acquired no 
converts except those collected from 
among the countrymen of Moses. Be- 
sides, that knowlege and that faith, which 
were comparatively common to the Israel- 
ites, in the earlier and less corrupt ages, 
survived the return from the Captivity 
only in a much more partial degree. It 
was only with the shattered and calami- 
tous condition of the Jews, as exiles on 
the banks of the Euphrates, that the ex- 
travagant veneration for the letter of the 
Holy Scriptures, and that disregard to the 
spirit of the Levi tical worship, which were 
so predominant in our Lord's time, seem 
to have begun. The spirit and moral 
meaning of both were universal — the letter 
and the ceremonial, national and peculiar. 
In the midst, therefore, of their regret for 
the loss of their ancient dignity and inde- 
pendence as a state, the people clung with 
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a fonder and more superstitious tenacity 
to those memorials of their past glories 
and records of their future promises. 

When however, afterwards, the wall 
of separation was thrown down, then the 
** dimness" passed from the face of Moses ; 
and, with all such as were called to the 
faith, the spiritual sense, now unfolded in 
Christ, and more fully understood, rose to 
its due estimation. 

Thus was the Jewish church one 
grand type of the Christian; Christ ope- 
rating significatively beneath the type — 
directly, in the antitype. He alone is 

THE INSPIRING SOUL OF ALL THE DISPENSA- 
TIONS. His office, as a Saviour, is from 
eternity — " the Lamb slain/rom the foun- 
dation of the world!' His sacrifice of 
himself was from the beginning poten- 
tially complete ; and his atonement had 
an effect retrospective through faith, by 
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means of a covenant which anticipated 
it, before the actual event occurred, not 
less effectual than that which it now has, 
through the same faith, by means of a 
covenant referring back to the act of its 
completion. In fine, to speak according 
to the beautiful language of the text, the 
doctrines relating to the incarnate Jeho- 
vah, coeval with the fall of man in their 
first manifestation, have been flowing on, 
from age to age, like a river, gladdening 
every successive dispensation, and grow- 
ing with gradual accessions of revealed 
knowledge, until augmented, in the Gos- 
pel period, into that majestic current of 
light and truth by which the Church is in 
our own times nourished and adorned. 

IV. And that once-favoured nation, to 
whom the privileges of true knowledge and 
faith were so long confined — " to whom 
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pertained the adoption, and the glory, and 
the covenants, and the giving of the law, 
and the service of God, and the promises ; 
whose are the fathers, and of whom as 
concerning the flesh Christ came," shall 
they be ultimately, as they now are, 
excluded from the general salvation? 
Not so: Israel, the word of prophecy 
assures us, will be restored to the divine 
favour. In that hope they continue to 
this day. Yet cannot the event take 
place in the manner which they appear 
to expect, and as some Christians of our 
times fondly imagine. A national restitu- 
tion of Israel, and their re-establishment 
in the literal Canaan, can hardly be ex- 
pected consistently with reason, with 
prophecy, and with the nature of human 
redemption. For, 1st, the promises, whe- 
ther national or general, so far as they 
imply a moral fitness in the subjects of 
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them, which is the case with those re- 
lating to the Jews, must necessarily be 
conditional. But the condition required 
is faith in Christ, which the Jews, na- 
tionally, reject ; and so will probably con- 
tinue to do. 2ndly. The promises are 
made to the children of Abraham; but 
all believers in Christ are children of 
Abraham, in the sense intended; and no 
others are his children. 3rdly. It is im- 
possible that the thing typified should be 
identical with the type — therefore Israel 
according to the flesh cannot be the 
spiritual Israel, spoken of by the pro- 
phets. It is impossible, that in the pro- 
gress of the work of human redemption, 
which, like all processes wherein man- 
kind as a race of moral beings are con^ 
cerned, is progressive, and which is now 
become virtually universal, there should 
ever be any return to confinement within 
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the limited, and (so far, at least) imper- 
fect contrivances by which the knowledge 
of Religion was maintained in the world, 
before the coming of our Saviour. The 
return of the Jews will, therefore, be their 
incorporation into the Church ; and the 
participation of that people in the glories 
of the Kingdom of God, by means of a 
gradual individual conversion. 

Here, in conclusion, it is not possible 
to avoid being impressed with the won- 
derful interest for the human mind, which 
is presented in that mighty scheme, of 
which, we have seen, the ancient Jews 
had a just, though narrow conception. 
The mystery of ** God manifested in the 
fiesK' — Christ, the subject of all pro- 
phecy, of all doctrine, of all Scripture 
type, and symbol — ^Christ, to whom ul- 
timately refers all that portion of the 
world s history, which Providence has ex- 
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pressly taken care to band down to future 
ages, for human instruction and example- 
Christ, our Life, our Hope, our Judge, 
presents an object worthy of engaging 
the admiration and the study of every hu- 
man being. O that our faculties should 
be so dead to the chaims of the sublime 
truths of the Gospel ! that there should 
be so few of us, whose " hearts burn with- 
in them," while the Scriptures are laid 
open to their apprehensions ! One cause 
of our insensibility I cannot help think- 
ing that I am able to trace, in the neglect 
of that truth, a part of which I have now 
been engaged in endeavouring to set forth. 
We could not read the Bible, and find no 
charm in its divine pages, did we but un- 
derstand what we read ; and one reason 
of our want of comprehension appears to 
me to be, our not carefully noting the re- 
lation which each part bears to the whole. 
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and all to the office of the Saviour. This 
is the key to profitable interpretation. 
God hath one great design in his moral 
government of this world — ^which is, to 
build up a holy and elect Church, to en- 
joy his presence and to manifest his glory, 
to all eternity : and this Church hath no 
other foundation but " the Rock, Christ.'' 
To accomplish this purpose he hath been 
pleased, from the beginning, to preach 
the conditions of acceptance to such as 
will be saved ; for this his Spirit has, at 
all times, in degrees and ways consistent 
with infinite wisdom, dealing with men 
as they existed in the world, influenced 
their hearts; for this, in the fullness of 
the ages. His Son was revealed, abiding 
for a time in human likeness. He it is, 
whom we ought to regard as both the 
agent and the end of the whole system — 
not only in the New Testament, which 
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distinctly professes to be altogether con- 
cerning Him ; — not only in the peculiar 
mysteries of Christianity, as the Trinity, 
the Incarnation, the Satisfaction for sin, 
accomplished on the Cross ; but likewise 
in the history of those ages which were 
preparatory to His advent, — in the evan- 
gelical force and extension which by Him 
is given to the moral Law, — and particu- 
larly in the place assigned to Him in the 
future periods of the Church's glory. 

As the children of Israel hungered and 
thirsted in the wilderness for natural food 
and drink, and received such as were a 
symbol and pledge of the " true Bread," 
and the " living Water," so let us, who 
live under a spiritual dispensation, desire 
spiritual nourishment. With the like ea- 
ger appetite with which they, after hav- 
ing felt the need of food, gathered the 
manna, and quenched their thirst in the 
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miraculous stream, may we imbibe the 
means of eternal life ! The manna of the 
soul is freely rained down, and the Rock 
of salvation sends forth its waters libe- 
rally, for all who come to the refreshing 
sources of the grace and peace of God 
through Christ Jesus. " Blessed,' saith 
our Lord, "are they who hunger and 
thirst after righteousness y for they shall 
befitted" And, again the same divine 
Voice thus invites us : " / am the First 
and the La^t. — I will give unto him that 
is athirst of the water of life. — Let him 
that is athirst come; and whosoever 
will, let him take of the water of life 
freely.'' 

What, if we give no heed to such in- 
vitations, will render us the more inex- 
cusable, is, that while to the ancient peo- 
ple of God the same salvation, for wise 
and necessary ends, was offered under 
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the form of figures, was dimly shadow- 
ed in types, or promulgated in oracles 
partially obscure ; to us it is presented 
in all simplicity and plainness. A mani- 
fest revelation demands a clear accept- 
ance. Since the Sun of Righteousness 
hath risen unclouded above the horizon, 
and the veil which so long hung before 
the Truth is rent away, an uncertain, 
wavering faith, would ill become us ; a 
want of obedience and love to the Author 
and end of our Redemption would shame 
and condemn us. The disobedience of 
the Jews — their abuse of the privileges 
extended to them, led to their severe 
punishment: — let us, who stand upon a 
broader ground of revelation, take heed 
lest we, too, fall. For, as the Hebrew 
Church was a type of the Christian, in the 
same manner the divine dealings towards 
that people offer us a sure criterion of 
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what we ourselves are to expect, if we 
follow their example. Were such an in- 
ference not just, the ancient Scriptures 
would be of but partial use to us in these 
times ; whereas the Apostle tells us, that 
** these things happened unto them for 
ensampleSy and they are vmtten for our 
admonition, upon whom the ends of the 
world are come,'' 
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RELIGION THE CONFORMITY OP THE 
HUMAN TO THE DIVINE WILL. 

John v. 30. 

i seek not mine own will, but the will of 

THE Father. 

The most obvious subject for consider- 
ation presented in these words, is com- 
prised in our Saviour's personal submis- 
sion to the Divine will, in undertaking the 
redemption of the world — ^its merciful 
readiness and blessed consequences. It 
is not, however, with a direct view to 
these exalted topics, that I have, on the 
present occasion, selected them. My 
purpose is, rather, to show from them 
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what kind of temper and conduct is, in 
conformity with his example, required, in 
th is respect, of ourselves. For, in order to 
secure the essential benefits of redemp- 
tion, it is not enough that the Son of 
God displayed his wiUing^ess to do, and 
in effect completed, all that will of the 
Father, which it was "written in the 
volume of the Book," that he should ac- 
complish. There remains something still 
to be done, in order that the united pur- 
pose of the Father, who willed mankind's 
redemption, and of the Son who wrought 
redemption, should become available in 
favour of those by whom redemption was 
needed. As that purpose demonstrated 
that the Authors of salvation were of 
one mind and one will, it is required 
likewise that the same will should be in 
those who are to be saved ; or, as it is ex- 
pressed in the beautiful and profound Ian- 
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guage of our Saviour s prayer for his Dis- 
ciples, " as Thou, Father, art in Me, and 
I in Thee, that they also may he anein us.'' 
The object of human salvation — ^to 
speak more correctly, salvation itself — ^is 
this, the re-union of a fallen and sinful 
world with that Supreme Being, the only 
source of light and joy, from whom it has 
revolted — ^a restoration to the same dispo- 
sition, will, and aims, as his own. Now, 
of this great design, all but what depends 
upon the will of men themselves, has 
been already accomplished by the Son of 
God in the flesh ; is now in a course of 
accomplishment, by means of that grace 
which is in the world seeking to turn 
men from vanity and sin to truth and 
holiness; or will be completed "when 
mortality shall be swallowed of life," at 
the resurrection, in the case of all such 
as are willing to perform the part which 
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devolves upon themselves. That part is 
obedience to the Divine Law in our 
lives, as the consequence of submitting 
our will to the will of God, through love 
of Him ; it is the sacrifice of our corrupt 
passions and tendencies, from regard to 
his commandments — the bringing the 
very thoughts " mto captivity to the obe- 
dience of Christ." 

Strictly speaking, if we regard the 
whole sum of things, we can admit the 
existence of only one will in all times and 
places, viz. the will of God ; inasmuch 
as with Him all things began, in Him 
they all subsist, and to establish His pur- 
poses is their final end. It belongs, in- 
deed, to all rational and responsible crea- 
tures to exercise so much freedom, as 
may enable them to promote their own 
welfare, or to decline it, in subordination 
to the Divine Dispensations. Still, since 
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God is Supreme over all agents and all 
events; since from Him all things pro- 
ceed in their beginning, and derive their 
support, and all tend to Him, in their 
conclusion ; it is plain, that if we make 
a choice contrary to his designs, no in- 
genuity in our plans can save us from 
disappointment. The man of upright 
intentions, may, through ignorance or 
weakness, make an evil choice, and the 
presumptuous sinner may wilfully prefer 
evil; — ^the former, meantime, receiving 
the evil, as his trial, and the latter as his 
punishment — ^and yet, although it is no 
part of God's design that his creatures 
should either suffer or sin, his Supreme 
Will must finally prevail by means of 
their sins and sufferings. How fre- 
quently are we all guilty of forming plans 
without reference to Him, and adopting 
courses without consulting his laws, or 
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even in defiance of them — not once re^ 
fleeting whose we are, and to whom we 
cannot but be subject ! Dismissing all 
thoughts of the absolute rule of God in 
his kingdoms of providence and grace, 
we proceed as if at liberty to act in inde- 
pendence of all considerations but the im- 
mediate current of our ill-regulated desires. 
But, in truth, no such independence belongs 
to any creature. We are Ood's: **in Him 
we live and move, and have our being ;" 
and as it is our part to be satisfied with 
what He does in regard to us, so it is our 
duty — ^nay, our prerogative — to do what 
pleaseth Him. In all respects He doth 
according to his will, whether we ap- 
prove or disapprove, consent or oppose. 
We are united to Him by ties and rela- 
tions, which being seen through the light 
which faith and love shed over them, are 
as chains of gold about our necks, and 
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crowns of glory upon our heads; but 
which the struggling and resistance of a 
mind indisposed to Him will assuredly 
cause to gall and pierce us, ti]l the iron 
enter into our souls. We are God's, and 
must remain so ; and it awfully concerns 
us, that God should be ours in return. 
We may, no doubt, choose to be his 
aiemies — ^wasting ourselves in impious 
and hopeless opposition ; we may be his 
unwilling slaves, and labour in the ful- 
filment of his purposes with reluctance. 
On the other hand, we may be his willing 
ministers, and serve him with alacrity and 
delight; we may be his obedient children, 
and adopt his purposes for ours, and take 
his interests for ours, and in his service 
find "perfect freedom," and experience 
our "exceeding great reward" to be in the 
promotion of his glory — ^still, not His 
dispensations, but only our own peace, 
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will be respectively defeated or advanced, 
according as we may choose among these 
several courses. With regard to Him— 
while our fruitless opposition may, indeed, 
provoke his anger ; while, on the con- 
trary, our cordial obedience may be gra- 
ciously received, our filial love tenderly 
returned and richly rewarded ; — still will 
his own plans deliberately evolve, wholly 
uninfluenced by these differences in ours, 
and our subjection to his universal go- 
vernment, though not the same in its 
issue, to ourselves, will remain, notwith- 
standing, essentially the same to Him. 

God's will is the life of ours. If we 
cut off* the circulation of the blood from 
the heart, the centre of the vital func- 
tions, to any of our bodily members, we 
thereby sever it from the only source of 
life : in like manner, we separate our- 
selves from the very source of our spiri- 
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tual and moral being, when we divide 
our purposes from the designs of God. 
We know that many do this — ^we know 
that many contrive purposes which nei- 
ther begin in God, nor proceed in accord- 
ance with his will, nor have any tenden- 
cy to him in their final object. But what 
is the spiritual condition of such per- 
sons? They "have no life in them." 
The true life of an immortal soul, has in 
them no place. The word of God fre- 
quently mentions such as "the dead:" 
all indeed are dead, who have not effect- 
ually received newness of life in Jesus 
Christ. " I," saith He, " am the Vine, 
ye are the branches. He that abideth 
in me, and I in him, the same bringeth 
forth much fruit ; for without me ye can 
do nothing. If a man abide not in me, 
he is cast forth as a branch, and wither- 
ed." We can do nothing truly good or 
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profitable to us, unless in obedience to 
the Divine Will — I mean not simply ac- 
cording to the wfll of God, by the mere 
outward act being regulated by the literal 
precept ; but, I mean, unless our works 
are done, in consequence of his command- 
ment being written in lively motives upon 
the heart. If traceable to any other 
source, actions, though esteemed ever so 
laudable among men, not only can claim 
no merit before God, but, wanting the 
proper character of good deeds, can meet 
with no acceptance from Him. Hence 
that mystery of Regeneration — ^the new 
birth, so frequently referred to by the 
philosophical Apostle— when, in con- 
sequence of a sense of the unspeakable 
kindness and love of God, in resigning 
his dear Son to die for man, the affections, 
hitherto enslaved to sense and sin, toge- 
ther with the will, receive a new impulse 
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from a will roused to exertion by motives 
before unknown, no longer opposed to, 
but now entirely consistent with that of 
God himself. We are " bom again of 
the Spirit," it is written, and made sons 
of God ; that is, the Spirit of God im- 
presses upon our spirits, in so lively a 
manner, the leading and paramount 
truths of the Gospel — "repentance to- 
wards God, and faith towards our Lord 
Jesus Christ," that there springs up a 
new growth of likeness to the Divine Na- 
ture ; and henceforth we delight, as sons, 
to do whatsoever He, as a parent, is 
pleased to command. It is a distinguish- 
ing mark of the true Christian, that al- 
though not exempt from frailty or sin, 
he yet entertains a general regard for the 
way of God's commandments, and finds 
more pleasure in them than profane per- 
sons find in all those pursuits by which 
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they break them. The reason of this 
satisfaction is, what I have just stated, 
that the will, or source of actions in the 
soul, has come under the guidance of re- 
ligious motives. The language of Christ, 
" I delight to do thy will, O God," ex- 
presses no more than the unfeigned sen- 
timents of every believer. 

The demand of Solomon — " my son, 
give me thine heart,' is the demand of 
God addressed to man. The human 
heart — the will and affections of his ra- 
tional creatures, are what, among all his 
works, the Creator most esteems ; w^hat, 
in the midst of his boundless bliss, he 
desires ; what, surrounded by the riches 
of his glory, he covets; what he has 
sought to win to himself by an inappre- 
ciable sacrifice, and the most touching 
proofs of love. And yet, though he 
seeks the gift only that he may fill that 
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perverse heart with joy and peace, this 
alone, of all things in his universe, he 
too often seeks in vain. O, the infatuate 
blindness of fallen man to his true inter- 
ests — ^his amazing indifference to the 
means of his eternal wellbeing! He 
turns away from God, in whom are hid 
all the treasures of his possible happi- 
ness, and eagerly flies to the embrace of 
those low and perishing things, which 
are quite disproportionate to his faculties 
and desires. He shuns a Father's bosom, 
, to seek repose upon a traitor's. He hides 
himself — not ashamed, like Adam, but 
regardless — ^from the hand which extends 
a crown of glory for his acceptance, to 
clasp one that presents a dagger to his 
peace. What, to the eternal / Am — ^the 
Omnipotent — before whom " the nations 
are as a drop of a bucket, and are count- 
ed as the small dust of the balance," are 
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our best acts of service and obedience, 
save as evidences of our love ? Or what 
is our love to him, except as a necessary 
means to his crowning us with the high- 
est happiness ? All the numerous duties 
and tokens of obedience laid down in his 
Law, he asks only because they are the 
natural and constant fruit of a heart and 
will brought to a conformity with him- 
self, and hence capable of partaking in 
his ineffable bliss. 

Did we love God, his will appearing, 
as it truly is, the perfection of wisdom 
and goodness, would then become ours — 
at once the motive and rule of our ac- 
tions. Well may our Saviour style love 
to God "the first and great command- 
ment." Those commandments which en- 
join particular acts of obedience always 
suppose compliance with this, as the con- 
dition of their fulfilment. Without re- 
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ference to that great commandment, sub- 
mission to the rest can be no more than 
occasional and uncertain. But when a 
man really loves the Author of (dl the 
commandments, that love will necessarily 
enforce a general obedience to them, for 
his sake ; so true it is, that '' love is the 
fulfilling of the law." Could but the mi- 
nisters of the Gospel, by directing your 
attention and your affections to the Cross, 
teach you to maintain the glow of this 
divine sentiment in your bosoms, little 
occasion would they find to press the im- 
portance of those particular duties, which 
all together constitute outward obedience 
to the will of God. No sooner shall we 
incline to do his will from the proper mo- 
tive, than we shall find obedience flow so 
readily from that source, through every 
branch of daily life, that it will be almost 
impossible for us habitually to tninsgress 
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any one provision of the law. We shall 
fear him and put our trust in him. We 
shall acquiesce with constant and unde- 
viating resignation in his dealings to- 
wards us — ^n^lecting no duty, murmur- 
ing at no distress, overcome by no tempta- 
tion; but cordially receiving every dis- 
pensation of his Providence, as what He 
deems good, and what therefore it will be 
impossible for us to regard as evil. Never 
shaken in faith — ^for a will in entire agree- 
ment with the Divine Will is, in truth, the 
highest degree of faith ; never " weary in 
welldoing;" never puffed up in prosperity, 
nor cast down in adversity ; we shall do 
all things, bear all things, believe all 
things, hope all things, in strict accord- 
ance with the divine pleasure; — ^being 
well assured that our God can impose 
nothing upon us, can require nothing at 
our hands, except from that principle of 
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beneficence, which, as a Being of perfect 
goodness, must be the prime motive in all 
his dispensations, and of which his works 
both in creation and redemption display 
the most surprising proofs. — ^And, what to 
some persons must appear harder still, — 
we shall submit our understandings, as 
well as our hearts and lives, to his guid- 
ance. Convinced that He is wiser than 
ourselves, while we take his laws for the 
rule of our conduct, we shall accept his 
revelation as the just standard of our 
faith ; and, thence again, will ensue such 
an alacrity iu " fulfilling all righteous- 
ness," that, not looking for an explicit 
rule for every act of obedience required, 
we shall comply with what God in his 
Word only intimates, as readily as what 
he explicitly commands ; insomuch that 
if it were possible we shall outstrip in the 
race of godliness the bare letter of the 
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law. In short, if thus maintained in obe- 
dience by love, we shall prove true spi- 
ritual children of faithful Abraham, who 
upon the command of Jehovah was ready 
even to sacrifice his oiily son — the child 
of promise; we shall manifest our sin- 
cerity, as disciples of Him who came into 
this world but to do his Father's will — 
" then, said he, Lo, I come to do thy will, 
O God," — ^and in the most painful crisis 
of his redeeming work exclaimed, " Not 
my will but thine be done;" we shall be 
disposed to say with Eli, however severe 
the divine dealings in regard to us may be, 
" It is the Lord : let him do what seemeth 
good to him." The language of our 
hearts and lips will be : Lord, wilt thou 
have me poor or rich, sick or heathful, 
honoured or despised? Is it thy plea- 
sure to compass me about with darkness 
and temptations, or wilt thou lay upon 
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me an easy yoke and a light burden? 
Wilt thou withdraw thy face from me in 
my journey, or " uphold me with thy free 
spirit ?" Wilt thou that I live, or die ? — 
Lord, I am in thy hands : I am thy crea- 
ture. " Whether I live, I live unto thee ; 
or whether I die, I die unto thee — ^Thy 

WILL BE DONE." 

Such a disposition as I have attempted 
to describe, renders a man's whole life one 
acceptable offering — one continual cloud 
of grateful incense ascending before God. 
This spirit of faith and love, pervading 
it, imparts a religious value to the most 
trivial of the moral actions of the be- 
liever's life, si}ch as the costliest sacrifices 
of a person acting from no real conformity 
of his will with his Maker s (if such can 
be imagined capable of costly sacrifices) 
must altogether want. Hence our Lord 
tells us, that a cup of cold water given in 
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his name — the widow s mite, cast into 
God's treasury from motives of pure 
love, — is more precious in his esteem 
than the richest offering of the wealthy, 
if any worldly or selfish end debases the 
oblation. It is not the magnitude of 
the gift, but the sentiment which accom- 
panies it to the altar, from which its ac- 
ceptableness proceeds. Inasmuch, there- 
fore, as such a disposition hallows every 
service of him whose will is one with 
his heavenly Father s, the least of them 
will meet with a higher reward, than the 
most specious performances which the 
world loves to compliment with the name 
of virtues. 

And, again; not only does this con- 
formity of the creature's mind with the 
Creator s thus augment the value of every 
individual act of obedience, by associat- 
ing it with the general principle; but it 
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also renders the hardest trials and difficul- 
ties comparatively easy. When our will is 
God's will, what we do for God we do for 
ourselves ; what we do for ourselves we do 
for God : a consideration which makes the 
heaviest burden tolerable, and enables us, 
as by the help of angels, to surmount every 
impediment in the rugged paths of duty.* 
But, are there no particular promises 
made in the Bible to such as incline to 
the will of God, and, adopting it as their 
own, fulfil it in their lives ? Yes, truly, bre- 
thren — Scripture abounds in such encou^ 
ragements. Facility in understanding the 
mysteries of the Gospel is one of the bless- 
ings declared to attach to such a dis- 
position : " If any man will do his will, 
he shall know of the doctrine, whether it 
be of God." Those who are animated by 
it, he will uphold: " The law of God is 

* Psalm xcL 11, 12. 
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in the heart of the righteous : none of his 
steps shall slide/' Such have the pro- 
mise of immortality: '* The world passeth 
away, and tlie lust thereof; but he that 
doeth the will of God abideth for ever/' 
Theirs is the kingdom of heaven : " Not 
every one that saith unto me, Lord ! Lord ! 
shall enter into the kingdom of heaven ; 
but he that doeth the will of my Father 
which is in heaven/' In all which pas- 
sages, and others to the same effect, it is 
obvious that by doing the will of God, we 
are to understand, not so much, outward 
conformity to the divine law, in the ac- 
tions, — ^though that, too, is, no doubt, in- 
cluded, — as that genial harmony between 
the mind of the pious man and the "mind 
of the Spirit," from which only any thing 
like uniformity in obedience can proceed. 
Why seek, however, for express promises 
annexed ? The condition itself is clearly 
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its own sufficient reward. For, what hap- 
piness can we imagine, superior to that of 
the soul whose every movement is in uni- 
son with the will of its great Author, — 
which is conscious of working together 
with God, and assisting in the accom- 
plishment of his supreme and holy pur- 
poses ? What higher conception can we 
form of heaven itself, than that it is a con- 
dition where every finite intelligence exists 
in a state of perfect agreement and aflFec- 
tionate intercourse with the Infinite — a 
moral sphere, where every secondary orb 
delights to yield itself up to the influence of 
the common centre and soul of them all ? 

O, let us earnestly pray to God to in- 
cline all hearts here below — our own 
especially — to a complete and cordial obe- 
dience! since to do this only is in the 
power of Him whose influence over our 
wills is greater than our own. But this can 

h2 



148 SERMON V. 

never be, until first our affections are 
withdrawn from the world, its sensual 
allurements and godless pursuits. These 
draw in a quite contrary direction ; and we 
must cease to have a will for them, before 
we can have one in agreement with that 
of the Almighty. We must learn there- 
fore truly to love Him ; to which end we 
must regard him in that tender paternal 
light, in which the Gospel exhibits him 
to the eye of faith. Let us be willing to 
give ourselves up to him, to be in a 
manner created anew, according to the 
fashion of his Holy Spirit. Let us make 
it the subject of our prayers, to have our 
self-will annihilated, and the will of God 
implanted in its stead; that, in a word, 
we may have no will but His. " Where- 
fore, be not unwise, but understanding 
what the will of the Lord is.'' Endea- 
vour to make yourselves acquainted with 
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his will, in order that you may grow like- 
minded. Be " filled with the knowledge 
of his will, in all wisdom and spiritual 
understanding." Take his revealed Word 
for the guide of your conduct; and in 
regard to the issue of all things that con- 
cern you, let his gracious pleasure and 
all-wise disposal determine your prefer- 
ence; until, in his good time, you be 
transferred to that perfect state, where 
all are blessed, because " God hath put 
it in their hearts to fulfil his will." 

" Now the Ood of peace that brought 
again from the dead our Lord Jesus, 
that great Shepherd of the sheep, through 
the blood of the everlasting covenant, 
make you perfect in every good work to 
DO HIS WILL, working in you that which 
is well-pleasing in his sight, through 
Jesus Christ our Lord; to whom be glory 
for ever and ever. Amen" 
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SELF-WILL IN REGARD TO THE EVI- 
DENCE AND PRACTICE OF RELIGION. 

Mark viii. 11, 12. 

The Pharisees came forth and began to 
question with him^ asking of him a sign from 

HEAVEN, TEMPTING HIM. AnD HE SIGHED DEEPLY 
IN HIS SPIRIT, AND SAITH, WhY DO THIS GENERA- 
TION SEEK AFTER A SIGN? VeRILY I SAY UNTO 
YOU, THERE SHALL NO SIGN BE GIVEN TO THIS 
GENERATION. 

The Pharisees had already been wit- 
nesses to the miracles of Christ, which 
suflficiently testified the reality of his di- 
vine mission, since, as one of their own 
order* admitted, no man could do such 

* Nicodemus. — John iii. 2. 
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works unless God were with him: on 
what ground, then, could they now re- 
quire " a sign?" And how was the sign 
demanded to have a more convincing 
power upon their minds, than the won- 
ders they had already beheld ? It would 
appear, that by a sign they were in the 
habit of denoting a peculiar mark of 
Christ's messiahshi, which, misled by 
pride and a false interpretation of some 
passages in the later prophets, they had 
fixed upon as the only proper and suflGi- 
cient evidence. This was no other than 
his taking possession of the temporal 
kingdom of the Hebrews, and leading his 
countrymen against the Roman power 
which held them in subjection, by means 
of some splendid and portentous miracle. 
This request of the Pharisees, therefore, 
though — if we are correct as to its drift-— 
it might seem to them to have Scripture 
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for its warrant,* was improper, unsea- 
sonable, and indicative of a perverse and 
unbelieving temper. Our Saviour testi- 
fied that He viewed it in this light ; foi; 
he not only in a pointed manner refused 
it, but was greatly grieved by it: " He 
sighed deeply in his spirit." 

Our Lord s conduct upon this occasion 
will appear to us, on a little reflection, 
both natural and just. The main intent 
of the miraculous proofs of Revelation 
is, not to produce a saving faith — for 
the whole history of Christ's ministry on 
earth is one continued demonstration that 
such appeals to the senses, where they 
fail to meet with aptitude in the mind 
to receive the impression, are inadequate 
to produce such faith; — ^but, that the 
persons before whom they are exhibited 
may have no reason to doubt, that the 

* Dan. vii. 13, 14. 
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agent is really entrusted with a commis- 
sion from above, and consequently wor- 
thy of credit. It is manifest, however, 
that to this purpose one unquestionable 
supernatural work is as competent as a 
thousand ; and a miracle performed in a 
trivial matter as conclusive as one done 
on the most momentous occasion. Now, 
from a comparison of the diflFerent ac- 
counts of the occurrence related in the 
text, it appears that the demand of a 
sign was urged by the Pharisees at a time 
when our Lord had just afforded striking 
exhibitions of miraculous, power. 

He refused to comply, therefore, be- 
cause additional evidence was needless ; — 
he refused it, also, because they were un- 
worthy of it. To them all proofs were 
alike; and it would have been trifling 
with Omnipotence to furnish them, at 
their bidding, with further visible signs, 

H 5 
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since what they wanted was a different 
thing*— not the conviction of the under- 
standing, but the conversion of the will 
and affections. A moral indisposition to 
believe, on any grounds, was the real 
cause of their presuming to ask grounds 
of their own choosing. They sought 
more brilliant miracles, not that they 
had any desire to be convinced, but that 
they might have somewhat to allege in 
self-justification — ^that they might have 
an excuse to assign for the unbelief they 
were determined to persevere in~when 
such evidence should be denied. Nor 
was this obduracy unmixed with malice. 
They " sought of him a sign, tempting 
hint/' with a view of ensnaring him to 
his ruin ; for that his appearance in the 
character of an earthly sovereign, and in 
the act of heading a revolt against the 
Imperial government, which must neces- 
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saiily have followed, would end in his 
destruction, they could not but have 
reason to believe, rejecting, as they 
did, his claims to divine authority and 
power. 

If we except this last and darkest 
trait, the disposition of the Pharisees, as 
evinced in the text, is one sufficiently 
common in these times. The first truth, 
therefore, deducible from this passage of 
Scripture, to which 1 desire to direct 
your attention, is, that unbelievers, will- 
ing to justify their rejection of the Gos- 
pel, are always disposed to call for a dif- 
ferent evidence of its truth, from that 
which its Divine Author has been pleased 
to give — evidence adapted to their own 
prejudices, and pointed out by their own 
passions. 

The evidence for the historical facts 
relating to the promulgation of Chris- 
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tianity, is most ample. While the con- 
sistency of all the parts of it among 
themselves, and the weight of the mass 
when brought together, ought to satisfy 
the most reluctant minds ; for the convic- 
tion of the sincerely well-disposed, any 
one of the various heads into which it is 
divided, might be expected to suffice. 
We have before us the evidence of Pro- 
phecy — of those oracles which our Lord 
fulfilled with such wonderful exactness 
in his life and ministry, not to mention 
those which have been accomplished 
since; the evidence of Miracles — ^mira- 
cles of healing, of raising the dead to 
life, and others scarce less remarkable, 
abundantly attested by eye-witnesses, — 
and, in particular, that of our Lord's re- 
surrection. We have the evidence of 
those toils and sufferings— so aimless, so 
hopeless, so unnatural, upon supposition 
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of imposture or deceit — ^which the Apos- 
tles and first Teachers of the Gospel pa- 
tiently endured. Lastly — ^for it is needless 
to mention every kind — ^we have the 
evidence resulting from the rapid and 
surprising establishment of Christianity 
in the world, by means, humanly speak- 
ing, quite inadequate to the event, and 
therefore demonstrating the interposing 
care of a peculiar providence. 

The aggregate force of these testimo- 
nies is undeniable, and is now seldom 
attempted to be denied by any persons 
qualified by education and study to pro- 
nounce a judgment upon them. Still, to 
silence objection, is not always to inspire 
confidence ; and while, in spite of proof, 
wilful and audacious infidelity openly af- 
fronts Religion, a multitude of those who 
profess to belong to the army of the faith- 
ful, though their names are inscribed upon 
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the roll, have not a heart truly devoted to 
the cause. Many of these, conscious of 
their deficiency of faith, but mistaking the 
source of it, Uke the Pharisees, desire a 
sign; they persuade themselves that if 
they could but enjoy some different evi- 
dence, such as they can imagine, and 
would choose, v^rere they allowed, then they 
would unreservedly yield up their minds 
to belief. They desire to see for themselves 
—not reflecting, or not knowing, that a true 
faith, so far from being the invariable con- 
sequence of sensible demonstration, is per- 
haps less likely to be produced by such 
means, than by that kind of evidence 
which is at all times open to every one. 
. The same disposition which occasions 
the withholding of conviction from the 
ordinary proofs, and closes the ear against 
the usual calls and familiar warnings of 
heaven, would still be found a no less 
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formidable impediment to repentance and 
obedience — ^that is, to eflTectual conviction, 
— even were the most extravagant demon- 
strations, of their own choosing, vouch- 
safed to men. The reason is, the respective 
sources of faith and infidelity lie deeper 
— concealed in the heart, and entwined 
with the habits. The Scribes and Pha- 
risees were learned in the Scriptures, and 
" the Scriptures testify of Christ ;" yet 
we see how obstinately they rejected 
Him, even while he was dwelling among 
them visibly, and performing the most 
astonishing miracles before their eyes. 
Those Roman soldiers, who were pre-- 
sent at the resurrection — who beheld 
the angel roll away the stone from the 
entrance to the sepulchre, and quaked 
and became as dead men for fear, were 
yet so far from being brought to a state 
of faith by what they saw, that they took 
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money from the leading men among the 
Jews, to contradict the testimony of their 
own senses. These instances show that 
where a love of sin and an exclusive 
attachment to present things have be- 
come inveterate in the character, no ex- 
ternal evidence is equal to the work of 
conversion. He who rejects the Gospel, 
in the face of the existing proofs — nay, 
he who believes not upon a tithe of the 
multifarious evidence which has been 
brought together to illustrate it, is in no 
condition to become a sincere Christian 
by means of any arguments whatever, 
appealing to the senses and the un- 
derstanding. The very same causes of 
doubt or denial which influence him now, 
would operate as effectually to the pre- 
vention of faith, though he were shown a 
miracle every day. Our Saviour himself 
asserts this in the strongest terms pos- 
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sible, when he puts these words into the 
mouth of Abraham, in the parable : " If 
they hear not Moses and the Prophets, 
neither will they be persuaded though 
one rose from the dead." 

Much has been written in modem 
times, and in some instances with singu- 
lar force and beauty, in confirmation of 
the external facts of Christianity ; nor 
can I believe that the pious and able men 
who have been employed on the admirable 
works alluded to, were labouring in vain. 
On the contrary, at a period when from 
the progress of civilisation and discovery, 
and on account of the unexampled ac- 
cumulation of the elements of natural 
knowledge, the life of sense had become 
every thing to men, and the inward and 
spiritual almost forgotten, such were the 
only teachers whose lessons would have 
been received by many with any degree of 
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respectful attention. So long, indeed, as 
unbelief exists any where, the services of 
this popular class of writers cannot be 
dispensed with. In the midst of our rapid 
progressive social changes, infidelity con- 
stantly starts up in some new shape : to 
detect and expose the evil, therefore, under 
every fresh disguise and unexpected form, 
the champion of truth must be prepared 
with all the various means of defence, 
which learning and science afford, and rea- 
dy to wield them upon every emergency. 
The danger is, lest we stop here. It is 
well to ascertain the foundation ; but it is 
a sad error to substitute such knowledge 
for a superstructure, " fitly cemented to- 
gether," of faith and love. The misfor- 
tune of a period when men's understand- 
ings are cultivated at the expense of 
their other faculties, is, that they are 
constantly adopting the means by mis- 
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take for the end ; and may we not attri- 
bute even to the success of the well* 
meant endeavours of our excellent writers 
on the evidences, some portion of the pre- 
vailing disposition to rest satisfied with 
the mere heartless externals of religion ? 
If so much labour, knowledge and zeal are 
expended in establishing the mere exter- 
nals of the faith, without any answerable 
exertions to inflame the souls of men 
with the living light of the Spirit and 
the glow of divine love, will not too 
many be apt to infer, that they have pro- 
ceeded far enough as Christians, if by 
such aid they have effected a lodgment 
in the outworks of the citadel of truth ; 
and decline the toil of penetrating into 
the interior strong holds, to make them- 
selves masters of the inestimable treasures 
there contained ? 
With regard to the evidence of histo- 
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rical facts, we find St. Paul contented, 
for the most part, when arguing for the 
truth of the Gospel, with adducing, as 
Christ himself had done, in a parallel pas- 
sage to the text,* that of our Lord's reisur- 
rection from the dead ; an event which, 
as foretold by himself and by the ancient 
Prophets,! — ^® undeniably accomplished, 
— and a3 viewed in connexion with the 
circumstances that immediately preceded 
and followed it, may supply the place of 
all other historic proof of the divine ori- 
gin of Christianity. In the preaching of 
Christ crucified and rising again trium- 
phant, — in his death, as including the seal 
and power of redemption, — ^in his resur- 
rection, as the earnest of the believers 
spiritual and eternal life — we possess all 
the evidence necessary to convince and 
convert mankind. It is enough, at least, 

* Luke xi. 29, 30. f See Acts ii. 31. 
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for unprejudiced minds ; it is enough for 
good men — ^for those who receive the tes- 
timony of God into an honest and sincere 
heart; and for the hardened, the preju- 
diced, and corrupt, the most overwhelm- 
ing combination of facts and arguments 
will be found insufficient. St. Peter, in 
like manner, addressing the converted 
Jews of the dispersion, of whom few had 
enjoyed an opportunity of seeing our Lord 
in the flesh, commends their faith and 
love on this account, — that those graces 
were not in them the effect of sight or any 
sensible demonstration, but had their ori- 
gin in a higher principle, and entitled 
them to that benediction of our Saviour : 
" Blessed are they who have not seen, 
and yet have believed." 

In short, the true children of God, — 
the spiritually wise and the pure in 
heart,— are never found among those 
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who complain of scanty evidence for di- 
vine truth. In those who are " worthy of 
salvation," — the Simeons, the Annas, and 
CJomeliuses, — ^in such as resemble the 
greater part of those humble-minded indi- 
viduals on whom our Lord, while on 
earth, wrought his miracles of healing, — 
in those who are like the Beraeans we 
read of, who " were more noble than 
those in Thessalonica, in that they re- 
ceived the word with all readiness of 
mind, searching the Scriptures daily, 
whether those things were so," — ^in them 
whom we may class with the poor man 
in the Gospel, who expressed in this apt 
and affecting language the exact state of 
a humble soul awakened to seek after 
God, "Lord, I believe — help thou my 
unbelief;" — ^in such as these, there is a 
willingness to go forth, as it were, and 
meet the truth and tenderness of God 
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halfway. While many of those who look- 
ed upon the Son of God in the day of his 
humility, were so far from believing in 
him, that they insulted, hated, perse- 
cuted, and finally crucified him, such 
persons '• as will be saved," — who have 
a proper sense of the obligation that lies 
upon fallen man, when a revelation of 
light and truth is set before him by the 
Almighty — entertain no wish to have that 
revelation conducted upon clearer and 
more condescending principles than those 
of the Gospel. They do not contemplate 
the doctrines of revelation with aversion 
and dislike, as if, like the Jews, so de- 
scribed by the Apostle, " not judging 
themselves worthy of eternal life ;" but em- 
brace them with delight, and rejoice in the 
knowledge vouchsafed to them of their di- 
vine origin. They have that within, which 
makes them feel it a duty and a privilege 
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to believe, the instant the ideas are pro- 
pounded to them, not only that there is 
a Being of absolute wisdom, power, and 
goodness ; nor only, further, that the same 
Being preserves and governs the universe 
which He has created, — that as a Father 
he tenderly loves his children, and makes 
their interests his continual concern; — 
but, more especially, that He has gra- 
ciously provided, in the Atonement of the 
Cross, a method of removing that distance 
between Himself and them, which sin 
has caused, of leading them into every 
good way, and of receiving them finally 
to the enjoyment of his immediate pre- 
sence. 

The same wilful disposition, which I 
have described as operating in matters 
of faith, displays itself also in regard to 
moral obedience. From the same disin- 
clination to abandon their own devices, 
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and give themselves honestly up to the 
divine authority, some men seem to per- 
suade themselves, that God will be satis- 
fied with a sort of partial and occasional 
compliance with the Gospel, such as they 
are disposed to choose for their own con- 
venience. It is so much easier to follow 
those rules of morality which every such 
man is ready to frame for himself, than 
to obey that which God has laid down as 
the peimanent universal Law ; because, in 
the former case, the rule will be made sub- 
servient to the inclination, instead of the 
inclination being submitted to the rule. 
Each will fashion his code of duty ac- 
cording to his ignorance, prejudice, or 
passions, selecting such precepts only as 
suit his immediate views of his own wants 
and circumstances, and omitting all those 
which would expose him to labour, re- 
flection, or self-denial. 
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But, what miserable self-deception is 
this ! For, is it not manifest, brethren, 
that he who chooses for himself a precept 
here and there out of the law, arbitrarily 
adopting one and passing by another, 
can put forth no claim to the credit of 
obedience, even in those cases where his 
practice chances to agree with the revealed 
requirements ? Obedience is not included 
in the external act, so much as in the will, 
which gives birth to the act. Were God 
satisfied with this mechanical kind of 
morality, He would not treat us as ra- 
tional and responsible creatures. The law 
claims obedience, because it is "holy, 
and just, and good," — that is, because it is 
God's law — ^a transcript of his mind and 
will ; and consequently all the precepts 
comprised in it, or properly to be inferred 
from it, are of equal authority. It is not 
this commandment, or that, which is 
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" holy, and just, and good," in any ex- 
clusive sense : it is the Law,'' — the law 
altogether — ^which is " holy, and just, 
and good." This is the meaning of the 
celebrated remark of St. James, that he 
who violates the law m one point is 
guilty of all. He is virtually guilty of 
violating the whole, because, from the 
same principle, if pressed by temptation 
in any other point, he would equally yield 
in that also ; because, at the same time, 
every part is alike obligatory and indis- 
pensable; — and, consequently, the vio- 
lation of any one part displays an en- 
tire spirit of disobedience, and a general 
disregard to the Supreme Authority of 
God. 

On the other hand, the same disposi- 
tion which gladly embraces the doctrines 
of the Gospel, is already prepared to 
honour its precepts. As the well-dis- 

I 3 
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posed mind is willing to believe that 
" God is," and is " in the world recon- 
ciling it to himself by his Son ;*' so the 
actions of such a mind will be regulated 
by the conviction, that absolute Goodness 
and Love can lay no burden upon man 
but for his benefit ; and that infinite Wis- 
dom, stooping to be his guide, will lead 
him nowhere but to happiness. " Thy 
word," saith David, " is a lamp unto my 
feet and a light unto my paths :" — with 
such a sentiment in his mind, could 
David either desire the extinction of half 
that light — ^nay, of a single ray of its sa- 
lutary lustre — or could he, while under 
its infiuence, actually manifest a love 
of "darkness rather than light," in any 
part of his conduct ? No : the man of 
God may, through infirmity, stumble in 
his course, but he will not be found 
now pursuing the light of life, as it 



SELF-WILL IN RELIGION. 173 

streams down to him in the revelation of 
the Gospel, and now with the like as- 
siduity and resolution following some 
meteor, kindled from the vapours of cor- 
ruption and wordly interest. We must 
take the religion that has been provided — if 
at all — with the whole terms and articles 
of it, as proposed by an authority beyond 
dispute; not cull from it such parts as 
please our fancies, nor frame devices of 
our own to supersede the truth of God. 
The thought of such license is rebellion 
against heaven, if indulged ; the practice 
it suggests brings destruction. 

Neither — it is as plain as that the 
greater includes the less — neither, if 
we may not select here and there, and 
reject here and there, are we free to 
decline the whole law of Christianity, 
when proposed to us. We are not con- 
sulted, whether we will be subject to the 
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Gospel or not ; for subject every one is, 
to whom the knowledge of it has reached. 
Turn your back upon the Gospel, and no 
second refuge remains to you- It is not 
left to you to choose, since the word of 
life has once sounded in your ears, whe- 
ther, or not, you will be tried at last 
by that law the sum of whose command- 
ments is, " Thou shalt love the Lord thy 
God with all thy heart, and with all thy 
mind, and with all thy strength, and thy 
neighbour as thyself, "-^whether you will 
come under the system of government 
which requires you to " live soberly, 
righteously, and godly in this present 
world," or not; for into this condition 
we are already brought; and we must 
either comply with its terms, or take the 
awful alternative prepared for those who 
thrust away from them the only founda- 
tion of hope for mankind. 
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Whatever outward means and motives 
could be desired, in order to our becom* 
ing truly Christians, have been supplied. 
If anything be deficient, it is, that most 
effective testimony to the Gospel, a sense 
of our litter want of the salvation it pro- 
poses ; — the conviction, that we are sick, 
and need to be healed ; that we are in 
slavery, and require to be ransomed ; 
that we are far from God, and neither 
can nor dare of ourselves approach Him. 
Where there exists this experience of 
need, and misery, and helplessness, 
there will be no cry for " signs and 
wonders ;" for this will abundantly con- 
firm " the law and the testimony." This 
inward witness let us seek in prayer; 
for this, also, is the gift of God, whose 
power and glory are no less shown in 
his silent revelations to the human heart, 
in secret, than in the thunders of his pre- 
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sence on Sinai, or the miracles which 
signalized his incarnate residence amon 
men. 
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SERMON VII. 

LOVE TO GOD, TO OUR NEIGHBOURS, 

AND TO OURSELVES, CONSIDERED 

AS AGREEING TOGETHER. 

Matthew xxii. 37—39. 

Thou shalt love the Lord thy God with 
all thy heart, and with all thy soul, and 

WITH ALL THY MIND. ThIS IS THE FIRST AND 
GREAT COMMANDMENT. AnD THE SECOND IS 
LIKE UNTO IT, ThOU SHALT LOVE THY NEIGH- 
BOUR AS THYSELF. 

We are in a sure way to injure the reputa- 
tion of Christianity, and miserably to fail 
in benefiting by it as we ought, when we 
take partial views of the great scheme of 
salvation , either in regard to its doctrines or 
its moral code. Such views of the Christian 

I 5 
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doctrine have led the way to innumerable 
schisms and dissensions :— of the endless 
variety of sects by which we are sur- 
rounded, not a few had no other origin, 
and all of them derive hence their main 
support. Nor have mischiefs less ex- 
tensive followed the application of the 
same vicious principle to the morality of 
the Gospel. In consequence of looking 
respectively upon the law of Christ in one 
aspect only, the ascetic recluse and the li- 
centious Antinomian, the crusader of the 
middle ages who deemed the destruction of 
the enemies of the Cross the highest title to 
heaven, and the modern Quaker, who de- 
nies the lawfulness of using the sword in 
a just cause, have each been equally con- 
vinced that they were fulfilling the duties 
of the Christian profession, though all 
following courses diametrically opposite 
to each other. 
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From the influence of such narrow 
and perverted views even the beautiful 
and comprehensive precept in the text 
has suffered. Some persons he* /econceived, 
that because the Christian graces in ge- 
neral spring out of love to God, therefore 
it is unlawful in a follower of Christ to 
indulge any inferior affection. To others 
it has appeared, that the whole circle of 
duties is comprised in the practice of 
charity and benevolence, without any di- 
rect regard to Him who is really the final 
object of all duty ; while in the case of 
too many, the love of self— -which, under 
due regulation, is nowhere forbidden, but 
rather implicitly recommended in the 
Christian law — is converted into a fruit- 
ful source of vice by unwise and excessive 
indulgence. 

Now, as if to guard against these 
abuses, our Lord on several occasions 
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brought the three together, in his dis- 
courses — expressly naming the two form- 
er, and distinctly implying the third — as 
forming, together, a complete summary 
of Evangelical morals. Devotion, bene- 
volence, and self-government, (for such 
is self-love, rightly understood,) ought 
never to be separated from each other in 
the Christian character ; but to unit« and 
harmonize upon the common ground of 

LOVE W^ROUGHT IN THE HEART BY FAITH. 

Each of these sentiments is necessary to 
our becoming either good or happy ; and 
though they are by no means all of equal 
importance, yet no one of the three is to 
be cherished, to the exclusion of both or 
either of the remaining two. It is only 
when they are all called into activity — 
when each fills its due place— and when 
the whole blend and agree together — that 
there can iexist that exaltation, that 
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warmth, and that purity and steadiness 
of the moral and spiritual character, 
which distinguish the enlightened chil- 
dren of God. 

My object, therefore, in the present 
discourse will be, to explain and enforce 
the duty of love to God and mankind, 

AS AGREEING TOGETHER, AND BOTH CON- 
SISTENT WITH LOVE TO OURSELVES. 

I. The nature of the human heart is 
such, that we are irresistibly impelled to 
love those whom we know to be eminent 
for worth and benevolence. A few cases 
of extreme depravity may present excep- 
tions to this position, but they are not 
such as to invalidate it generally. These 
qualities always command our regard, in 
proportion to our own intelligence and 
virtue ; while in every case the effect of 
them will be much augmented, if they 
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have the further recommendation of being 
called into exercise with a view to our 
own particular benefit. If this be true 
in regard to our fellow-creatures, whom 
we know to be in so many respects im- 
perfect, and whose power and inclination 
to serve us must be limited, much more 
are we constrained to love God ; in whom 
every kind of goodness and excellence ex- 
ists in consummate perfection, whose ten- 
derness and beneficence we have already 
so largely experienced, and who, we caa- 
not doubt, is able and disposed to enrich 
us with still more and higher blessings. 
He is entirely and perfectly excellent and 
amiable in Himself, and he has infinitely 
obliged us : we, therefore, who are form- 
ed both to love such qualities and to prize 
highly our own welfare, are formed to love 
God perfectly and entirely. 
Like the Commandment to love God, 
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the second great precept, — " Love thy 
neighbour/' will be found in agreement 
with the inclination of the human heart, 
in proportion as the knowledge of Christ 
has been efficacious in renewing it in the 
divine likeness. Belief in the Gospel and 
obedience to it cannot fail to promote love 
for mankind : for by faith we learn duly 
to esteem men with reference to redemp* 
tion and immortality, we perceive by what 
tender but endearing ties we stand con- 
nected with our brethren ; while from obe- 
dience we learn to love them, as the very 
consequence of doing our duty by them. 
But although nothing so much enlarges 
the heart as a genuine faith in the Gospel, 
which alone can reveal to it how much 
there is worthy of love in our fellow-crea- 
tures, as well as in our Maker, yet it would 
be too much to assert, that all but perfect 
Christians are strangers to sincere love 
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of human kind. The benevolent affec- 
tions depending for their due and health- 
ful exercise upon religion — for love is the 
overflowing of faith — are, indeed, sadly 
deadened and debased, in the unregene- 
rate bosom, — not, however, eradicated ; 
and, unless where peculiar circumstances 
have imparted unusual force to the evil 
and unsocial passions, the voice of nature 
powerfully seconds the revealed com- 
mand to love one another. 

But there is also a third kind of love — 
tlie love of SELF — which is so often found 
to interfere with the two already spoken 
of, that the indulgence of it has appeared 
to some moralists inconsistent with the 
exercise of charity and devotion. This 
conclusion, however, is rash and errone- 
ous. That we may love ourselves, and 
love God and our fellow creatures at the 
same time, is a plain inference from the 
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language of the text. For when our 
Lord commands us to love our neigh- 
bour as ourselves, He no more com- 
mands us to cease loving ourselves that 
we may love our neighbour, than to cease 
loving our neighbours that we may love 
ourselves. The precept, then, implies 
most clearly the possibility, because it en- 
joins the duty, of loving both at the same 
time. The sense of the text, therefore, is 
this : Thou shalt love Ood with all thy 
heart, and soul, and mind — that is to say, 
without limitation ; and, 05 thou wilt and 
art bound to love thyself, in the same de- 
gree thou shalt love thy neighbour. 

II. Nor will it be diflBcult to vindicate 
the precept, as thus explained, by show- 
ing that the devotional and benevolent 
aflFections, so far from being incompatible 
with the love of self, in fact tend to pro- 
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mote^ in a high degree, the ends— K>r 
what ought to be such — of self-love- 
Let us consider, in this view, the effect 
of THE LOVE OF GoD,— and, first, nega* 
tively. Do they who estrange their bo- 
soms from this ennobling and consoling 
aflfection, thereby further their personal 
happiness ? Thankfulness in a finite and 
obliged creature towards an infinite Bene- 
factor, is a form of love — is any one the 
better with himself, the more at ease in 
his prospects, because he regards not the 
great and unmerited bounties of Heaven 
with a grateful heart ? Is the man who 
acknowledges no object to place his af- 
fections on, beyond this visible world, — 
no Object higher, more helpful, and more 
constant than any which the world af- 
fords, — cheered with brighter views of the 
future, consoled by truer friends, or ca- 
pable of a sincerer enjoyment of his pos- 
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sessions, than if he had placed his highest 
attachments in the Invisible, and fixed his 
first stay in the Eternal and Immovable ? 
Quite the reverse, I think, is the truth. 
He has set his personal venture of hap- 
piness adrift, at the mercy of time and 
change, when he might have ensured for 
it firm anchorage : he has sought to aug- 
ment the little light of his individual en- 
joyment, by placing himself between it 
and that Central Fountain of joy, from 
whicli alone the whole of its splendour, 
which is not illusory, must be derived. 
In the very proportion in which he has 
forgotten God, and turned his back upon 
Him, has he neglected and periled his 
self-interests. What avails it, that for a 
time he has indulged his appetites and 
become rich in temporal goods ? There 
is a period at hand, when all such things 
will be discovered to have no real con- 
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cern at all with that self, which he con- 
ceives he has been providing for, — when 
all the wealth in the world, and all the 
vanities and honours of the world, will 
present no charm for, will want power to 
feed, to solace, and adorn, that mistaken- 
ly loved self. The day is coming when 
he will " care for none of these things," 
and could no longer possess them if he 
did. The man who — on the other hand — 
lives in the love of God, loses no one true 
enjoyment of the present — or, rather, he 
gains much — while (what is far better) 
he is la3dng up for himself an inex- 
haustible fund of future satisfaction. He 
knows, that so far from being hurried by 
such a course beyond the sphere of true 
self-love, his directest way to give effect 
to that love, is to seek its gratification in 
God. In loving Him, he has made all 
things his own. The brightness of the 
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universe and the goodness of the human 
heart, are all for him. He has a refuge 
for himself, when that frail self shall sink 
and pass away, — a refuge higher and 
surer than the help of those whose love 
and life are as fleeting and uncertain as 
himself, and who cannot aid on those 
occasions when help is most precious. 
In every danger and distress, he has an 
Almighty Friend ; in his loneliest seclu- 
sion he has the noblest society ; in those 
ineffable aspirations of the heart, after 
perfect Goodness and Beauty, which 
every man feels, but locks up in untold 
hopelessness from his fellow-man, he has 
ever One to sympathise with him. He 
has secured his place of honour ; he has 
laid up for use his hoards of wealth, 
"where neither moth nor rust corrupt, 
and where thieves do not break through 
and steal." While the man who, in the 
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lowest and customary sense of the words, 
lives wholly for himself, trembles with 
horrible apprehensions at the thought of 
what he calls himself being reduced to 
corruption and consigned to darkness and 
the worm ; or, at best, banished to some 
unknown and undesirable condition ; he, 
in looking to futurity, admits no relation 
between his true self and the Grave with 
its repulsive accompaniments; — appre-- 
hends no strange and desolate place of 
banishment, when he must quit the pre- 
sent scene ; but foresees his admission to 
a state of light, and peace, and glory, in 
communion with that adorable Being, 
with whom it has been long his wont to 
" walk in love" here below. — Surely, if 
there is any truth in these representations, 
it cannot be a difficult question to decide, 
Avhich is more consistent with a reed love 
of self— to love God, or not to love Him. 



LOVE TO GOD, ETC. 191 

Again, the love of our brethren, which 
might seem, even much more than the 
love of God, to militate against self- 
love, is in truth not at all less con- 
sistent with it. The pleasure we derive 
from benevolent and charitable pursuits — 
and how considerable that gratification 
is, many of those who hear me can bear 
person^ testimony — ^is as much our ovm, 
as any pleasure directly intended for 
ourselves. The sympathy with which 
we take part in another's success — the 
charm we experience in another's de- 
light — nay, the compassion with which 
we regard another's sufferings, and the 
endeavours we make to alleviate his dis- 
tresses — ^are not these pleasures ? And 
when we have once made such pleasures 
ours, in what respect is the enjoyment 
of them inferior to that afforded by 
pursuits the sole end contemplated in 
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which is our exclusively personal satis- 
faction ? 

Not to love our felloM^-creatures, if it 
is not to hate, is at least to despise and 
disregard them. But did ever human 
being find such a course the way to fur- 
ther his particular interests? Can any 
one of us testify to his having benefited 
himself by breaking the law of God, in 
this respect, and disturbing that har- 
mony of love which ought to reign uni- 
versally? Grant, that by our deeds of 
liatred and revenge we have not pro- 
voked ruinous retaliation — an unmerited 
and unusual exemption from the natu- 
ral consequences of such deeds — ^yet 
do we find that we have thereby added 
any thing to our peace of conscience 
and ease of mind — ^that is, to the well- 
being of ourselves? There can be no 
such thing as an individual interest, 
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opposed to, or separated from, the good 
of those with whom Providence has 
connected us ; nor will those individu- 
als fail to miss their object, who, in 
looking to their private ends, violate or 
set at nought the welfare of others. 
Connected together as men are by the 
ties of a common nature, by like joys 
and sorrows, and by an identity of hopes 
and fears, they ought to perceive that the 
insulation of a selfish independence can 
be productive of no good to those who 
seek it; and that all must be careful in 
some degree to live for others, who would 
live effectually for themselves. The least 
happy people in the world are those, who 
succeed in the selfish object of disen- 
cumbering themselves of all solicitude 
about any interests but their own. Pro- 
vidence has put no human being in a 
capacity to approach the treasury of hap- 
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piness, and seize on a large portion for 
himself, singly, at the same time thrust- 
ing aside those whose title is no less valid 
than his own : it is a common fund for 
all creatures, from which the man who 
contributes nothing, ought to take no- 
thing — and, in time, he will certainly 
find it afford him nothing. 

Let us further see, however, wheth^ 
great misconceptions do not prevail, re- 
specting the third kind of love, which 
comes now to be considered. Is there 
any real foundation for the opinion, which 
many pious persons seem to entertain, 
that the love of ones self is an affection 
of such a nature, that it can be indulged 
only by annihilating charity, if not reli- 
gion ? It will appear, I think, that, so 
far from this being the case, no one can 
follow the dictates of a wise and well- 
regulated regard to his individual inter- 
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ests — ^by which I mean, his true well-be- 
ing — ^his ultimate good — ^without at the 
same time serving his fellow-creatures, 
and demonstrating his regard for his 
Maker. 

By the love of one's self, in the sense re- 
ferred to, cannot, of course, be meant that 
greedy idolatry of our particular lusts and 
passions, often mistaken for it, which 
prompts a compliance with every desire 
that centers in personal gratification. 
Such exclusive indulgences are so far 
from promoting our true well-being, and 
thereby demonstrating an enlightened 
love of ourselves, th3,t their natural ter- 
mination is in misery and self-disgust. 
The feeling that may justly^be so called, 
is regulated by prudence and religion, 
and promotive of virtue and benevolence. 
It is that principle, which induces men to 
exert themselves with a view to securing 
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solid felicity, in the attainment of those 
things which " bring peace at the last," — 
which teaches them to be temperate and 
diligent, as the condition of enjoying 
health and peace of mind ; to be just and 
charitable, as the only means of gain- 
ing esteem and love ; to fear and serve 
God, the Author and Giver of all their 
good. The man who sincerely loves him* 
self, will seek to avoid all sin, knowing that 
he who has incurred the accusations of 
conscience has admitted his bitterest foe 
to his bosom, and that the judgments of 
God are threatened against " every soul 
that doeth evil." Hence, even if actu- 
ated by no higher motive, he will neglect 
no duty to God and his fellow-creatures. 
In short, the self-love which I consider 
to be implied in the text, points not 
merely to that self which finds its satis- 
faction in present things and sensual 
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pleasures only; but regards the entire, 
permanent interests of the whole rational, 
immortal being. 

Viewed in this light, self-love appears 
not only an allowable disposition, but a sa- 
cred duty, ranking with the highest moral 
injunctions, and entirely consistent with 
the love of God and of our neighbour. 
It is indeed, as to difficulty and obliga- 
tion, upon an exact equality with the 
latter; for that future and enduring self 
which it regards, is as much an object of 
distinct contemplation to the mind, from 
that present self which we deny for the 
sake of it, as if it were a different indi- 
vidual. 

The regard we owe therefore to these 
three classes of duties collectively — ^in 
other words, to the whole circle of possible 
duties, taken together — must not be given 
exclusively to any one of them, or divided 
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between any two, through a pretence of 
religion or charity, any more than through 
a mistake of the craving of our bad pas- 
sions for the demands of our true inter- 
ests; but must be wisely distributed 
among the whole. The ties of concord 
and love, which should connect all the 
children of God with each other, and 
each and all of them with God himself, 
while they are grievously violated by him 
whose affections are not exalted to his 
Creator and Redeemer, in the first and 
greatest degree; and by him, likewise, 
whose heart expands with no sentiment 
of regard for his brother; are no less 
effectually broken by him who loves not 
himself also, with that well-regulated and 
prospective regard which constantly looks 
to what is permanent and imperishable 

in his individual nature and concerns. 
Our duty to God, our duty to mankind, 
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and our duty to ourselves, each make 
distinct demands upon us ; yet each may 
be fulfilled without detriment to the other 
two — ^nay, when any one of them, be it 
which it may, is neglected, the others are 
at the same time impaired. Together they 
constitute the Christian law — that law, 
which enjoins with equal earnestness holi- 
ness, benevolence, and piety. In their ge- 
nuine state, these exist in conjunction, or 
not at all. As without love to man , all claim 
to the love of God must be pure hypocrisy ; 
and, again, as the notion that we are ful- 
filling the command to love our brethren, 
can be only error and delusion, unless our 
conduct be founded on love to God ; so 
if these are neglected, the separate at- 
tempt to love ourselves is absurd and 
wicked. 

III. Since, then, there exists such a 
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consistency and harmony between these 
three classes of duties or affections — for 
law and love are, in fact, properly one — 
we are without excuse for slighting either, 
under pretence of duly attending to the 
others. Do we love God? We shall 
often seek Him in meditation, we shall 
constantly pray to Him, we shall assidu- 
ously serve and obey Him, — we shall be 
thankful for his mercies to us, we shall 
confide in his providence, and trust to his 
gracious promises ; — and all this, assured- 
ly, we may do, without withdrawing any 
portion from the reflection, the time, and 
the exertion, properly required by our 
own affairs and by the social and chari- 
table duties. Do we love our neighbour? 
We shall excuse his infirmities, forgive 
his offences, and enlighten his ignorance, 
— we shall do all in our power to ease 
his burdens and promote his reasonable 
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wishes, — ^in short, we shall esteem his 
welfare as our own ; — nor will the appro- 
priation of so much of our care, and 
means, and leisure, as we may be called 
upon to employ for his good, detract any- 
thing from what we owe to the immediate 
service of our Maker or to the promotion 
of our private happiness. Lastly, while, 
in the present times, the' command of our 
Lord in the text requires as much as ever 
to be emphatically enforced, in respect to 
these two affections, exhoi-tation to the 
third is by no means unnecessary. Devo- 
tion, it is said, has lost its ancient fervour 
— and the justice of the complaint who 
shall deny? Charity, we are told, Ian- 
guishes — and we must partially admit the 
charge. But, after all, perhaps, no duties 
are less carefully practiced or truly under- 
stood, than the duties men owe to them- 
selves. The neglect of these is chargeable, 
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not only upon the reckless and dissolute, 
but upon the benevolent and the conside- 
rate ; and I believe many persons are to be 
found, who never connect with their busy 

anxiety for the good of their brethren, any 

« 

serious regard to the implied but equally 
authorised commandment, Love thyself 
AS THY NEIGHBOUR. It has been shown 
that if we truly love ourselves, the mea- 
sures we shall take for our own good 
will mainly refer to the future: eternity 
will take its due preponderance in our 
esteem over time ; our souls will engage 
our care far more than our outward con- 
dition, our reputation, or worldly wealth. 
Our solicitude will be engaged, not so 
much for that self whose delight is in 
following the corrupt will of the fallen 
Adam, as for that better self which 
" delights in the law of God after the 
inward man," — for that nobler part of our 
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being, upon which the work of redemp- 
tion has stamped an imperishable and 
inestimable worth. While in this man- 
ner we love ourselves, brethren, and pur- 
sue our personal interests, we shall avoid 
the violation of our duty to " love the 
Lord our God with all our heart, and 
soul, and mind, and our neighbour as 
ourselves ;" and not only so, but we shall 
find, the more solicitous we are to do 
good to ourselves, the more precious will 
God and his creatures become to us. — 
The more earnestly we endeavour to 
" work out awr own salvation,'' the more 
effectually shall we advance the solid in- 
terests of our brethren^ and promote the 
glory ofOod ; for, when well understood, 
these three are " made perfect in one.'' 
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SERMON VIII. 

THE ATONEMENT. 
NuMBEBs xiv. 18. 

The Lord is long-suffering and of great 
mercy^ forgiving iniquity and transgression, 
and by no means clearing the guilty. 

If the words which Moses, in his inter- 
cession for the rebellious Israelites, here 
repeats, as containing Jehovah's account 
of his own Divine character, given upon 
a very solemn occasion, be taken for a 
general description of the essential mo- 
ral nature of God, we shall find the 
last clause of the text hard to reconcile 
with those by which it is preceded. If 
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the Lord be of great mercy in forgiving 
iniquity and transgression, how can it at 
the same time be alleged, that He " clears 
not the guilty V Yielding to the force 
of this objection, some commentators 
have proposed a diflFerent sense from that 
which our translators here assign to the 
original expressions. There appears to 
me, however, no occasion for altering or 
questioning the translation. In the sys- 
tem of Redemption by Jesus Christ, 
mercy and justice meet together ; and the 
immutable truth, that peace can exist 
only where there is holiness, is made con- 
sistent with the happiness of sinners. 
We have, therefore, only to conclude 
that the mystery of Atonement — the con- 
stant subject of reference throughout 
Scripture — is here alluded to ; and then, 
not only will all appearance of contra- 
diction be removed from the opposing 
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clauses of the text, but a far deeper and 
more consolatory meaning will be disco- 
vered in them, than the reader who does not 

bear along with him the idea of Redemp- 
tion, as the key to interpretation, could 
imagine. To display the import of the pas- 
sage, as thus viewed, will be my purpose 
in the present Discourse. — The subject is 
at once the most interesting to the en- 
quiring mind, and the most essential to 
Christianity, which the Bible presents- 
it is, indeed, Christianity; for, takeaway 
the doctrine of the Atonement wrought 
by the Son of God, and nothing can be 
said to remain, in the Bible, of the pecu- 
liar and transcendent excellence of Reve- 
lation. 

I. The text, let us first observe, ex- 
pressly asserts the disposition of Jehovah 
to be merciful and forgiving to sinners. 



THE ATONEMENT. 207 

This is a point which ought not greatly 
to require insisting upon. Yet, strange 
as the fact may be, there are systems of 
Theology which fundamentally imply the 
contrary. There are not wanting those, 
among the stewards of " the ministry of 
reconciliation," who describe the tender 
Father of mankind as a harsh creditor, 
rigidly exacting, upon a principle of sove- 
reign, inflexible justice, all that is due to 
Him, on the part of those fallen creatures, 
who, by the necessary condition of their 
frail nature, are insolvent, — as being bare- 
ly so far exorable to the intercession of his 
beloved Son, as finally to grant, in consi- 
deration of his humility and obedience, and 
of his blood freely shed, the salvation of a 
chosen few ; while the remaining multi- 
tudes are doomed to be for ever shut out 
from a share in the benefit. Such views 
of the divine economy obtain so little 



208 SERMON VIII. 

countenance from Revelation, and are be- 
sides so grating to the moral perceptions, 
that we might wonder at their finding sup- 
porters, did we not know how fondly men 
attach themselves to systems which they 
have once been led to adopt. 

It is no slight confirmation which 
Scripture receives, when its revelations 
coincide with reason and moral feeling. 
Now these assure us, that God is a 
Being of mercy. The technical ques- 
tion, whether the notions we ascribe to 
these faculties be originally derived from 
Revelation, or inherent in the mind itself, 
is of no consequence : it is suflBcient if 
the fact is, that they exist in the mind, 
and are in harmony with its noblest 
thoughts and best affections. It would 
seem, indeed, that we cannot be human 
without having this idea of God ; that 
when the Almighty impressed upon man 
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his own image, in his creation, — when He 
first imparted to our mixed nature that 
which peculiarly constitutes its humanity, 
— that then He imprinted upon the soul 
this conviction, that there is a God, and 
that that God is a Father, not only as 
being our Author, but our Sustainer, 
Teacher, and Saviour; in other words, 
that the awful attributes of Omnipotence 
and Supreme Justice are blended with 
and softened by paternal mildness, love, 
and pity. — In our own hearts, then, we 
find nothing, in relation to Jehovah, re- 
pugnant to the pardon of sin, and the 
extension of mercy to transgressors. 

Again ; the Scriptures constantly assert 
the willingness of God to forgive. From 
among a multitude of places, two or three 
may be cited to this effect. The fact is ad- 
vanced by David, as the ground of prayer : 
'*Unto thee, O Lord, do I lift up my 
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soul : for thou, Lord, art good, and ready 
to foi^ive, and plenteous in mercy." The 
prophet Joel, when calling upon his 
countrymen to repent and turn to God, 
persuades them by this argument — ^be- 
cause '* He is gracious and merciful, 
slow to anger, and of great kindness:*' 
and Jehovah's express promise to his 
people and Church, regarding the times 
of the New Covenant, founded upon his 
spontaneous mercy, was that in those 
days he would " forgive their iniquity, 
and remember their sin no more." 

In effect, we read in the Bible, of many 
occasions upon which He actually par- 
doned the sins of individuals and nations. 
The event connected with our text is an 
instance : " Pardon, I beseech thee," 
continues Moses, in the following verse, 
"the iniquity of tiiis people, according 
unto the greatness of thy mercy, and as 
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thou hast forgiven this people, from Egypt 
even until now. And the Lord said, I have 
pardoned according to thy word." The 
" quality of mercy" is the chief subject of 
the noblest praises, addressed to Him by 
those prophets whom his enlightening and 
informing Spirit of old inspired. " Bless 
the Lord, O my soul," exclaims the 
Psalmist, — "who forgiveth all thine ini- 
quities ; who healeth all thine infirmities : 
who redeemeth thy life from destruction ; 
who crowneth thee with loving kindness 
and tender mercies. — The Lord is merci- 
ful and gracious, slow to anger and plen- 
teous in mercy. — As the heaven is high 
above the earth, so great is his mercy 
toward them that fear him ; as far as the 
east is from the west, so far hath he re- 
moved our transgressions from us." Our 
heavenly Father, far from denying, or 
concealing from our knowledge, those 
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precious and most adorable attributes, 
on which depends the hope of all men, 
proclaims himself to his people peculiarly 
by them, as that point in which the 
brightness of his glory is eminently con- 
spicuous. When Moses, his favoured ser- 
vant, desired to be shown the glory of the 
Lord, Jehovah, in answer to his petition, 
promised to make his goodness pass be- 
fore him, and to proclaim his peculiar 
titles — his "Name" — to him; and we ac- 
cordingly read, in the passage to which 
the words of the inspired Legislator, in 
the text, refer, that " the Lord passed by 
before him, and proclaimed, The Lord, 
THE Lord God, merciful and gracious, 

LONG-SUFFERING AND ABUNDANT IN GOOD- 
NESS AND TRUTH, KEEPING MERCY FOR 
THOUSANDS, FORGIVING INIQUITY, TRANS- 
GRESSION, AND SIN." 
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II. But, if that now given be a true 
statement of the disposition of the Al- 
mighty, in regard to his creatures, — if 
He is indeed gracious, long-suffering, and 
overflowing with mercy towards man- 
kind, what need of a Mediator — a Sa- 
viour — an Atonement ? Why might not 
the sinner make his appeal immediately 
to that favourable ear which is ever open ; 
and throw himself upon that kind pater- 
nal bosom, which is ever ready to receive 
him ? Why this immense apparatus of 
means, — this costly sacrifice, — this pro- 
tracted scheme of Redemption, slowly 
evolved through many ages, and by means 
of successive Dispensations ? These are 
questions which the ignorance, the im* 
patience, and the presumption of the 
human mind, are always apt to suggest. 
A very little humility and reflection, how- 
ever, will teach, us to pause, and prepare 
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US to admire and adore. In every ordinary 
proceeding of the Divine Providence, in 
the conveyance of every natural blessing 
which we receive from tlie bounty of hea- 
ven, we may perceive an intermediate chain 
of agencies adopted. We observe every 
where, that Omnipotent wisdom and love 
employ means to attain their ends. But if 
such is the case in trivial things, ought we 
to be surprised when we find the same laws 
regulating the more momentous of the 
Divine purposes ? The particular method 
chosen is truly so mysterious, that had it 
not been revealed, it never might have 
entered into the heart of man to conceive 
it; but that somCy costly, gradual, and 
elaborate scheme should be employed for 
the restoration of the fallen human race, 
seems entirely consistent with the con- 
clusions of reason from the nature of the 
case, and certainly might have been ex- 
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pected from the analogy observable be- 
tween the various works of God. 

This method of restoration, however, 
was neither a matter of arbitrary choice, 
nor adopted merely from its consistency 
with general laws — an important and ne- 
cessary MORAL PURPOSE was to bc attained 
by it. The ground of that purpose — the 
necessity for some such a method of 
atonement — lies in what the text asserts, 
in the second place, viz. that God, though 
freely inclined to forgive, " hy tvo meatis 
CLEARS THE GUILTY." Howcvcr deep may 
be the stain of his iniquity, the sinner is not 
excluded from pardon ; on the contrary, he 
is earnestly invited to seek it — ^he is en- 
treated, with affectionate urgency, to ac- 
cept it ; but Guilt seals his lips — Guilt 
palsies his hand : — he cannot — will not — 
claim it, till the brand of guiltiness be re- 
moved from him. Until there be a purging 
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away of the pollution of the conscience 
and a correction of the evil bias of the will, 
reconcilement between God and the sin- 
ner is impossible — true happiness is im- 
possible — eternal life is impossible. 

Thus, that God " clears not the guilty," 
detracts nothing from his character of 
tenderness and mercy, but, on the con- 
trary, highly exalts it in our esteem, 
when we find Him overcoming this 
mighty obstacle, which sin had put be- 
tween Himself and us, by so wonderful 
and generous a plan as that He has 
adopted. For, in considering the motives 
which determined the Divine Mind in this 
Great Dispensation, while we know that 
the satisfaction of his offended justice 
was one, and while we ought not to ex- 
clude the promotion of his glory from the 
number, we cannot but feel that love to 
his lost creatures was what mainly actu- 
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ated Jehovah. If it was love, compla- 
cently regarding the happiness of crea- 
tures yet to be, which inspired our crea- 
tion ; the same love, mercifully beholding 
the misery of creatures already fallen, 
must have originated our redemption. 

It is the doctrine of Scripture — its 
grand leading doctrine — that in the suf- 
ferings and blood of the Redeemer, there 
is included a mysterious inherent efficacy 
for the conversion of guilty beings, for 
their justification in the sight of God, 
and for their reconcilement and re-union 
with Him. In what manner these effects 
are produced by the great redemptive 
act, is a mystery — a subject for faith only, 
transcending the understanding and the 
language of mankind ; and of which there- 
fore no explanation is given in the inspired 
writings. The fact is there expressed, 
however, in a variety of ways. Most fre- 
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quently, it is represented as a sacrifice or 
expiation. Christ is " the propitiation 
for our sins." He is at once a sin-offering 
for the whole world, and a High Priest — 
a true Mediator between God and man. 
At once the Lamb of God and the aton- 
ing Advocate of man, he entered into 
heaven, — the true Holy of Holies, — " to 
make reconciliation for us" by the " one 
oblation, once offered," of his own merito- 
rious life and death. The effect of Christ s 
death is further represented as a ransom, 
his sufferings being the price paid : " We 
know that we were redeemed by the pre- 
cious blood of Christ." In this view, the 
virtue of the sacrifice of the Cross is 
shown by comparing its effects to the 
redemption of a slave, who has escaped 
from the care of his rightful master, and 
become subject to a harsh and degrading 
servitude. Another scriptural mode of 
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setting forth the same truth is, by con- 
sidering the Atonement in the light of 
payment made for a debt, which the poor 
debtor has no means of discharging. But 
perhaps the most gratifying and affecting 
way of all, in which the doctrine under 
consideration is presented to us, is as a 
reconciliation to our Supreme Friend and 
Benefactor, whom we have offended by 
reason of our numberless transgressions. 
The sum of the surprising and encou- 
raging truth inculcated, in various parts 
of Scripture, by all these methods, is, 
that the otherwise insurmountable dif- 
ficulty, in the way of salvation, which sin 
presented, is wholly removed by means 
of the redeeming virtue of the Cross. 
The effect of our Lord s mediation and 
death, when duly received, is to place 
the transgressor in the condition of an 
innocent and unofiending creature, en- 
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titled to the privileges of a son of God — 
the adoption, and the inheritance of eter- 
nal life by conjunction with his heavenly 
Father. — Truth, replete with ineffable 
joy to every sinner ! Consolatory to every 
lover of fallen humanity ! Worthy of the 
wonder and praise of every created intel- 
ligence ! Well may the pious Apostle, 
after bemoaning, in this feeling and ap- 
propriate language, the state of one lying 
oppressed beneath the weight of an un- 
redeemed sinful nature, "O wretched 
man that I am, who shall deliver me 
from the body of this death?" imme- 
diately break forth into a cry of thanks- 
giving to the Saviour by whom that 
desired but unhoped for deliverance is 
wrought — " / thank God, through Jesus 
Christ our Lord !" 

The effect of Redemption is to be 
considered further. — The same sacrifice 
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which cleanses from the pollution of sin, 
likewise delivers from the power of sin. 
The second Adam, St. Paul tells us, was 
made " a quickening spirit," — that is, a 
life-imparting spirit, — to as many as will 
receive Him. He conquered, not death 
only, but " him likewise that had the 
power of death, which is the devil :" He 
crushed the serpent in the head, destroy- 
ing the very root and principle of evil. 
Hence it is written, that " He was made 
sin," that we might become the righteous- 
ness of God in him. He was made 
" perfect through suffering," — not, that 
he might merely deliver mankind from 
the condemnation of sins past, but also 
to prepare them, through the divine effi- 
cacy of his Word and by the influences 
of his Spirit, to follow the example of his 
patience, and be presented to the Father 
in his purity, and so partake of his re- 
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ward. " For their sakes," he said, " I 
sanctify myself," — meaning, by drinking 
of the bitter cup of suffering, — "that they 
may be sanctified through the truth." 
Thus did our Lord appear, in all respects 
to put away sin by the sacrifice of Him- 
self. Thus entirely is He " made unto 
us wisdom, and righteousness, and sanc- 
tification, and redemption." Thus were 
his deeds and agonies the means by 
which men are both recovered from hell 
by virtue of pardon, and raised to heaven 
through impartation of the graces in- 
fused by the Holy Ghost, whom, after 
his glorification, he sent down upon the 
church. In his person, as the Head and 
Representative of all mankind, the human 
nature was first reconciled to God ; and 
then, by His agency, we are restored to 
God, as individuals. In the expressive 
language of St. Paul, " If, when we were 
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enemies, we were reconciled to God by 
the death of his Son, much more being 
reconciled shall we be saved by his life," 
—much more, now that the line of sepa- 
ration between God and us is abolished, 
shall we be endowed with those vir- 
tues which are the fruit and evidence of 
the life which proceeds from Him. O, 
my brethren, what constraining reason 
have we to join with the Apostle in the 
language in which he continues, — to 
" joy in God through our Lord Jesus 
Christ, by whom we have now received 
THE Atonement!" — to bless and magnify 
that mercy, by which " God was in 
Christ, reconciling the world unto him- 
self!" 

It remains only to add, that there are 
two instruments or conditions, by means 
of which the satisfaction effected by 
Christ, is to be communicated and ap- 



224 SERMON YIII. 

plied : these are, Faith, by which the 
sinner lays hold upon his Saviour's merits 
and mediation; and Repentance, by 
which the soul is cleansed from dead 
works, preparatory to the new life. Yet 
these also, though in some degree within 
the power of every man, are become so 
only in consequence of the act of Christ's 
Redemption, by which the will of man, 
before enslaved to evil, was set free to do 
good. So entirely, in the full latitude of 
the words, is Jesus the " Author and 
Finisher" of the work of salvation. Thus, 
through whatsoever channel we receive it, 
in Him alone is the Fountain of life. 
Thus completely is self-reliance shut out ; 
and all that we dare call our own is the 
ability (which God forbid we should be 
tempted to use!) of refusing to avail our- 
selves of those means of salvation, which 
a gracious Redeemer has provided. 
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It is an awful and an urgent consider- 
ation, that the system we have been em- 
ployed in contemplating offers the only 
method by which Omnipotence and Mer- 
cy could provide,— or, at least have pro- 
vided — ^for the restoration of the world. 
The name of Jesus Christ is declared as 
" the only name under heaven given to 
man, whereby we may obtain salvation." 
Reject this method, and it avails not 
that God is all-powerful — Omnipotence 
can save us in no other way ; it avails not 
that He is all-wise — absolute Wisdom 
has discovered no second means ; it avails 
not that his mercy is higher than the 
heavens above, and deeper than the foun- 
dations of the earth beneath — for, unless 
looked up to in the light prescribed, his 
mercy is to us an attribute only of barren 
and unprofitable loveliness. 

" Shut up," then, as we find ourselves, 

l5 
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*' unto the faith that should be revealed" 
in Jesus^ how ought we to cast aside all 
minor considerations, and strive to enter 
by this living way — ^this " Door of the 
Sheepfold!" How earnestly should we 
pray for faith ; how devoutly should we 
seek repentance ; how studiously should 
we cultivate holiness of life! Devotion 
to that mere carnal self, which is opposed 
to the life we partake through the death 
and the resurrection of the Son of God^ 
how zealously ought we to dismiss,— de- 
siring to be nothing in ourselves, that we 
may be all in Him. Clothed in the righte- 
ousness which is by Him, alone, can we 
stand approved in the judgment. In " the 
same mind which was also in Jesus," 
through whom alone the Father " loves 
the world," may we approach to God. 
That such a mind may abide in us, let 
us make Him, in his life of sufferings, the 
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frequent object of our contemplation. By 
means of his example of perfect obedi-. 
ence, — by the persuasive demonstrations 
of his tender concern for ourselves, — and 
by the divine help of his Spirit, may we 
be so filled vi^ith his perfect goodness, 
that our hearts and minds may become 
wholly assimilated to His. As He has 
died f(yr sin, so may we die to sin. As 
He " ever liveth at the right hand of 
God," so may we " have life in us" here 
on earth ; and hereafter, through the 
power of his resurrection, enjoy eternal 
life with Him in heaven! In all we do, 
may He be our rule and our strength. 
Both in acting and suffering, let us, at 
the same time, regard Him as our pat- 
tern, and seek for power from Him to 
assist us in both; neither relying upon 
our own abihty to obey the law of God, 
nor depending upon our own deserts for 
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pardon or reward; but looking only to 
the inexhaustible virtue of his obedience, 
and the eflfectual merit of his cross. 
** Now UNTO Him that loved us, and 

WASHED us FROM OUR SINS IN HIS OWN 
BLOOD, AND HATH MADE US KINGS AND 
PRIESTS UNTO GoD AND THE FaTHER : TO 

Him be glory and dominion for ever 

AND EVER." 
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SERMON IX. 

ON PRAYING FOR DAILY BREAD. 

Matt. vi. 11. 
Give us this day our daily buead. 

When, in the enjoyment of a prosper- 
ous condition, we are in danger of falling 
into that sin which Agur so earnest- 
ly deprecates,— when, " being full" we 
deny our Great Benefactor, and con- 
temptuously say, "Who is the Lord?" 
as deeming ourselves sufficient for our 
own preservation and well-being, — in or- 
der to cure us of such forgetfulness and 
presumption, it were to be desired that 
the divine grace would direct our minds 
to the consideration of this clause of the 
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beautiful Prayer which we have so often 
on our lips, but, it is to be feared, too 
little, at any time, impressed upon our 
hearts. Did the professed followers of 
Christ but bear in mind the plain infer- 
ence from this petition, appointed for 
daily use in his Church, surely the folly 
of men s priding themselves in what they 
call theirs would be practically admitted, 
and we should more frequently find them 
acting and speaking under a wholesome 
sense of that naturally helpless and de- 
pendant condition, in which, though more 
or less disguised by circumstances^ all 
alike are placed. For, is it not directly to 
be inferred from the language of the text, 
that, be it much or little, we have no ab- 
solute property, in any thing we possess ? 
Not only are the means of peculiar enjoy- 
ment — ^the lordly palaces, the wide do- 
mains, the power and influence, of the 
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great and wealthy — all gifts of Provi- 
dence, and held upon terms, over which 
their envied possessors have only a li- 
mited control ; but even the common ne- 
cessaries of life, which the humblest of 
us are apt to consider as much below 
our deserts, as they are inadequate to our 
desires,— even these we have no title to 
command : they are ours, not as rights but 
as benefits— benefits freely conferred on 
us by the spontaneous bounty of heaven. 
Our daily sustenance is a daily mercy, — a 
gift which we ought not to expect, without 
seeking it in prayer, and are equally irre- 
ligious and ungrateful if we receive with- 
out a return of thanks and praise. 

Such is the condition of every creature : 
but such a state of dependency as this 
ought to occasion no feelings of regret or 
impatience. To the pious man it must 
prove, on the contrary, a most elevating 
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and consolatory reflection, that through- 
out his entire existence, and in all his 
concerns, he is connected with the Su- 
preme Object of his faith and love, by 
present needs and infirmities physical 
and moral, as well as by religious senti- 
ments and future hopes. He desires no 
better condition, than to be totally de- 
pendent upon the most powerful and 
kind of Beings. Indeed, the wants and 
necessities which connect the Christian 
with his Creator and Redeemer, are all 
regarded by him as so many precious 
marks of an intercommunion altogether 
beneficent and honourable to himself. He 
is not satisfied with tracing the hand of 
Providence, only in a few singular bene- 
fits and striking deliverances — he refers 
to the same source his daily preservation 
and continual supplies. In every relief 
to his needs, whether spiritual or bodily. 
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he delights to acknowledge the loving- 
kindness of the Lord ; he is not ashamed 
of those natural infirmities which renew 
in his soul, day by day, a conviction that 
God is his ever-present help ; he submits 
with more than patience to those afflic- 
tions, in which he perceives the chasten- 
ing but tender hand of a Father. 

Much learning and many arguments 
have been adduced by commentators, in 
defining the exact import of the word 
which, in the text, is translated " daily y' 
— a word not elsewhere used in the New 
Testament. The phrase may mean either 
" bread for the morrow J' or " needful 
breads Without, however, embarrass- 
ing your minds by entering into any fur- 
ther particulars of the minute criticism 
which the point in question has called 

forth, I shall merely observe, that both 
interpretations obviously present nearly 
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the same general moral sense; and there- 
fore, like most of the critical difficulties 
of Scripture, the dispute in question, is 
without interest for the general body of 
Christians. Whichsoever interpretation 
we adopt, we shall find that Christ here 
instructs his disciples to ask of God those 
necessary supplies of food, of raiment, 
and whatever besides is requisite for hu- 
man support, according to the condition 
of each ; and that by the addition of the 
word rendered " daily," he intimates fur- 
ther, that their requests of this kind 
ought to be confined to the passing time, 
in acknowledgment of the continual de- 
pendence of the creature upon the good- 
ness of the Creator. 

I. The text, then, supplies us with 
two rules for regulating our desires and 
demands, in regard to the things of 
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this life. We are instructed by it, to 
limit our requests, firsts to those things 

WHICH ARE INDISPENSABLY NECESSARY; 

secondly y to those which are necessary 

FOR the present CIRCUMSTANCES. 

1. We are enjoined, first, to pray for 
what is NEEDFUL, and no more. The 
clause, in this view, presents a sharp 
censure on many wishes indulged by us 
all, on the anxious labours of the greater 
part of mankind, and, I fear, on the 
prayers of not a few of the more reli- 
gious. Those cares and those employ- 
ments which have a peculiar tendency 
to ruin our peace, and to preclude the 
pursuit of worthier aims, are rarely occu- 
pied in the acquisition of a necessary 
competence ; but are generally incurred 
for the sake of superfluities or imaginary 
wants. We risk — ^we lose, perhaps — the 
next hfe, while we are engaged in secur- 
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ing needless supplies for this, — in seeking 
to gain that which, when ours, will make 
us no happier than before. It is very 
little that wealth can accomplish to- 
wards our real good : " A man's life," 
says the best and wisest of Teachers, 
" consisteth not in the abundance of the 
things that he possesseth;" and it is 
matter of common experience, if the litst 
of having would allow men to see and 
confess it, that besides the ill eflFect of 
many possessions in inflaming the pas- 
sions, or at the least, in keeping the soul 
fixed upon things unworthy of its con- 
stant attention, and debasing to its na- 
ture, what ia more than enough fre- 
quently proves but an incumbrance to 
the possessor, and multiplies trouble and 
solicitude in a far greater degree than it 
can minister to enjoyment. This is an 
argument against covetousness, of which 
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the force may be felt by the most worldly. 
But the true Christian, who looks upon 
the present as a preparatory and proba- 
tionary condition, and has more regard 
for the good of his soul than the delight 
of his body, is governed by higher con- 
siderations. Simplicity in the use, and 
moderation in the pursuit of worldly 
goods, are qualities essential to his cha- 
racter. They are not founded on his re- 
jection of superfluity as a burden, nor 
merely on his prudent dread of it as a 
temptation ; but follow of necessity from 
the direction of his chief aims and wishes 
to higher objects. For his mortal part, 
in this period of probation, he asks what 
nature requires, and no more. Necessary 
food — bread, in the simple language of 
Scripture, that is, such homely entertain- 
ment for the body, as may best maintain 
its uses as a vigorous and healthful ve- 
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hide for the soul, — this he asks ; and is 
permitted to ask no more, except as the 
steward of heaven for others, in the cha- 
racter of a parent, a friend, or a neigh- 
bour. 

It is, however, by no means meant to be 
asserted, that there ought to be no inequa- 
lities in the distribution of wealth. Such 
differences are inevitable ; they are at once 
the occasion and the consequence of the 
prosperity of states ; and may justly be 
regarded as sanctioned by divine Provi- 
dence. The same income which in one sta- 
tion would be excessive, and could only 
minister to luxury and dissipation, would 
in another justly be deemed no more than 
suflScient to raise the possessor above 
penury; and where a bountiful Provi- 
dence has showered abundance, a liberal 
enjoyment of his gifts, is not improper, 
if it be accompanied with a thankful 
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acknowledgment to the Giver, with a ge- 
nerous care for the wants of others^ and 
with sobriety and temperance. On the 
other hand, we ought to be satisfied with 
having our necessities supplied by means 
of the plainest diet and the most ordinary 
apparel, if such be proper to our sta- 
tion, or if Providence allots no more 
as the reward of our industry. Ja- 
cob's demand of Jehovah was for " food 
and raiment" merely. The wise Agur 
seems -to anticipate the precise mean- 
ing of the petition in the text, when, 
desiring neither riches nor penury, he 
prays that Jehovah would be pleased to 
supply him with " food convenient for 
him," or, as the literal meaning is, bread 
of competent measure or allowance; — 
enough for his daily needs and no more. 
St. Paul, who testifies of himself, that 
he " had learned in whatever state he 
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was, therewith to be content," earnestly 
recommends the Uke temper to his fellow- 
Christians ; and, in the sixth chapter of 
his first Epistle to Timothy, states the 
substance of all that is necessary to be 
observed upon this subject, in language 
worthy of the attentive study of both rich 
and poor. In any case, however, though 
wealth, if wisely and worthily employed, 
is a blessing both to the possessor and 
to those by whom he is surrounded, we 
must not, even with a view to the ex- 
tension of our charities, ask in prayer 
for more than a bare competency; be- 
cause this is all which our condition 
requires, and more than we can me- 
rit ; and because, such is the corruptive 
influence of riches, we cannot be sure 
that the very increase of our means, 
would not deaden our disposition to be 
charitable. 
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2. But, secondly, even for this we are 
taught to limit our prayers to the needs 
of the present time : " Oive us this day 
our daily bread J' We are hence to infer 
the duty of being willing to "cast our 
care," in this respect, upon God. Whatso- 
ever our prudent endeavours and the suc- 
cess of them may have been, what we 
really are supported by, and ought to rely 
on, is God's providence, not our own. 
Pensioners upon the Divine Bounty are 
we, from day to day, though our suste- 
nance may be derived from a store which, 
compared with our wants, appears to us 
inexhaustible. Hence a Christian may 
not pray to receive at once a provision 
for his whole life, as if with a view of 
taking his future maintenance out of 
Gods hands. He is not allowed to 
ask for so much, even, as will suffice 
for any considerable time — for a year, 

M 
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a month, a few days: he is command- 
ed to desire only that God would give 
him what is needful /or one day; and so, 
daily to repeat that prayer. Though 
he may have a great estate or a lai^e 
and secure income, he yet trusts no more 
in these, independently of God, than if 
he had nothing ; while, on the contrary, 
although he has only bread for to-day 
and nothing more, (as the Israelites had 
their supply of manna,) yet he trusts no 
less cheerfully in Providence than if he 
had wealth laid up in the greatest abun- 
dance. He lives under this conviction, 
that whether he has much or little, it is 
his heavenly Father who provides it for 
him ; and that as in the former case he 
can say no more, so in the latter he can 
say no less, than what the Psalmist has 
said for him in these pious words, " The 
Lord is my Shepherd; I shall not want'* 
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I cannot be ignorant, how much op- 
posed such a temper is to the rules and 
practice of the world— so, indeed, are most 
of the principles of the Gospel, though 
not in all cases so glaringly ; but it is the 
business of your ministers, with the best 
effect they can, to point out the several 
respects in which the wisdom and the 
ways of this world are foolishness and 
error, when we apply to them the Gospel 
rules of morality and virtue. Men almost 
universally conceive, that happiness con- 
sists in much having; and they will not 
be persuaded of their error, though reli- 
gion, reason, and experience unite in pro- 
claiming it. So far from making " daily 
bread/' and for " this day," the measure 
of their desires, they are to be found anx- 
iously providing, by unceasing toil and 
by every possible contrivance, — with an 
air, too, of boundless importance, and 
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much pretence to merit in their exer- 
tions, — for periods to come absolutely 
indefinite ; though never sure, meanwhile, 
of surviving a single day. There is a 
proud, rebellious spirit in man, which 
ceases not to aim at independence of 
God, and at dispensing with his Provi- 
dence and laws. The use of prudence, 
and industrious labour for the supply of 
our real wants, is, indeed, not forbidden ; 
on the contrary, when honestly and reli- 
giously employed, these virtues never fail 
to be the means of crowning those who 
cultivate them with lasting blessings. 
But to desire in prayer estates and in- 
comes, fixed beyond the probable influ- 
ence of events, — to require to be no longer 
in the condition of children of the common 
Parent, and fed by his diurnal bounty ; but 
to be placed above the need of his care, and 
in a condition too firmly established to re- 
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quire his protection, — this, for a heathen, 
perhaps, might not be unnatural, but is 
grossly inconsistent and unbecoming in 
a Christian. " After all these things," 
observed our Lord, "do the Gentiles 
seek." Ignorant of God, they were un- 
acquainted with the methods of his 
Providence, and knew not how to open 
afresh, continually, the channels of his 
mercies, by means of acceptable prayer ; 
it was natural, therefore, that they should 
endeavour to become all-sufficient for 
themselves, by exalting their condition 
above the reach of fortune and accident. 
But, as Christians, we must entertain 
other views, and rest our confidence on 
diflFerent grounds. In regard to this pre- 
sent existence, we must esteem the Divine 
Providence our most secure estate ; the 
Divine Bounty our richest treasury ; the 
fatherly care of heaven our only infallible 
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support ; ^remembering that God knows 
our weakness and necessities, and resting 
upon his promise—"'* I will never leave 
thee nor forsake thee." 

A further observation here presents 
itself. Whatever we may rightfully be 
possessed of by the civil laws of pro- 
perty, the voice of Religion recognizes 
on our behalf no absolute title to any 
thing. The Divine Law regards every 
man — him, who is lord of a realm, 
equally with him whose daily morsel is 
procured by his daily toil,— as the stew- 
ard and pensioner of the Great Propri- 
etor of all. " Behold, the heaven of hea- 
vens is the Lord s, the earth also, with all 
that therein is." You may have wealth, 
in every secure shape, laid up for you 
and yours in time to come; you may 
have, moreover, talents, health, industry ; 
you may have many and powerful friends. 
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who will not suflfer you to want; — ^yet, 
among all these, or whatever other foun- 
dations you may think you have for confi- 
dence and pride, is there any possession, 
of which the gift is not from God ? Is 
there one, which He has not the power at 
any time to withdraw ? These blessings 
are not the less his, because He has 
granted you the enjoyment of them ; nor is 
He the less able to resume them because 
He delays to assert his right. He can take 
them from you — for, when such is his 
will, *' riches make themselves wings: 
they fly away as an eagle towards hea- 
ven." He can take you from them, as it 
was foretold to the rich man in the pa- 
rable : " Thou fool, this night thy soul 
shall be required of thee: then whose 
shall these things be which thou hast 
provided ?" 
Varieties of condition, therefore, can- 
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not affect our relations with God's Provi- 
dence. The abundance of our possessions 
may, indeed, augment the weight of bur 
responsibility, and in that proportion in- 
crease the difficulties of salvation ; but 
it cannot cancel, or in the least degree 
diminish, our total dependence. Notwith- 
standing all the wealth that may have ac- 
crued to any of us from hereditary accu- 
mulation, together with all that we have 
added, or may yet add to the mass, by 
skill, and labour, and diligence, we do 
not the less need to have " our daily 
bread'' dealt out to us by the Divine 
Hand ; and, consequently, we are bound 
continually to beg it, as a free and unde- 
served benefit. 

One, I conceive, among those religious 
disadvantages of the rich compared with 
the poor, so frequently alluded to by our 
Lord, is — that the former are in circum- 



PRAYER FOR DAILY BREAD. 249 

stances not to feel the force of the peti- 
tion — " Grive us our daily bread" In 
consequence of not experiencing a de- 
pendence, in a literal sense, upon the 
daily mercy of God, one of the most affect- 
ing sources of practical piety is closed 
against them. To the results indeed of a 
life devoted successfully, but exclusively, 
to gain, how applicable is this bitter lan- 
guage of the Prophet ! — " Ye have sown 
much and bring in little; ye eat, btit 
ye have not enough; ye drink, but ye are 
not filled with drink ; ye clothe you, but 
there is none warm ; and he that earneth 
wages, earneth wages to put it into a bag 
pierced with holes." For what is it, after 
all, which such an one has really gained, 
when, through a long career of assiduous 
application, he has finally acquired what 
— ^by a word almost impious in the sense 
assigned to it — ^we call independence? 
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Grant, he has grown rich by putting in 
practice (to say the best) many a maxim 
of worldly contrivance, which, now the 
end is attained, he might dii^miss as un- 
serviceable in the course that lies before 
him, but cannot, so habitual are they be- 
come ; while, most probably, he has been 
obliged, or induced, to neglect all those 
higher pursuits, and stifle, beyond reco- 
very, those nobler and purer feelings, 
which are the elements of true happiness. 
His sole aim in hfe has been, perhaps, 
to raise himself above the necessity of 
asking his daily bread from heaven: 
he has succeeded — and what is the conse- 
quence ? The breaking of the chief prac- 
tical tie which can connect a worldly 
mind with the Invisible and the future ! 
The wealth which exalts him so far above 
the multitude of his fellows, is of no avail 
towards lifting him to his God ; and hence 
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the almost proverbial absence of true and 
dignified enjoyment from the later years of 
those whose youth and middle age have 
been wholly occupied in the pursuit of gain 
A state of comparative poverty, on the 
other hand, — a condition lowly but not 
degraded, — ^painful and unfortunate as 
many of its concomitants are, is not 
without its advantages. It excludes 
pride and irreligious self-reliance. It not 
only trains men to the exercise of pa- 
tience, temperance, and self-denial, but in 
a manner obliges them to encourage hope 
and trust in Providence. The deep-felt 
meaning of this petition, " Give us this 
day our daily bread," — so familiar to the 
children of labour and privation, — ^while 
its connexion with daily experience tends 
to secure the habit of constant prayer, 
diffuses an earnestness and reality over 
the devotions, and a seriousness over the 
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life, to which they whose temporal wants 
are less urgent, are too often strangers. 
In regard to such a fitness in their cir- 
cumstances for forming and maintaining 
pious habits of niind, the ancient patri- 
archs appear to have enjoyed great ad- 
vantages. While they were removed 
from that penury which is apt to narrow 
the thoughts and affections, and engender 
unkindly passions, their way of life must 
have been eminently calculated to promote 
a due regard to the providential care of 
Jehovah. The connexion between the 
providing hand of God and the daily sup- 
port of human life, was laid bare to them. 
They did not, as is the case with many of 
us, look for the supply of their constant 
needs to second causes so remote from the 
first, and so gigantic in themselves, as to 
conceal and put Him out of sight, — ^to 
immense commercial establishments, — 
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to incomes secured by the defence of 
venerable laws, — and to the stability of 
ancient political institutions. Yet, this 
very insecurity of their resources, by en- 
couraging confidence in the Almighty, 
became the means of augmenting both 
their happiness and their piety. 

II. It is time, however, to proceed to 
the consideration of what I propose for 
the second, and not less important view 
of the subject. I do not scruple to fol- 
low — among others — a late sound and 
learned divine of the Church of Eng- 
land,* in understanding this clause of 
the Lord's Prayer, as referring to what 
the Fathers of the Church called the 
supersubstantial or spiritual bread, — 
that is, Christ; who is the true Bread 
OF Life (typified in the manna, with 

* Bishop Sherlock. 
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teaches us to pray for from our heavenly 
Father, from that readiness which earthly 
parents express in giving earthly bread to 
their children. All which" (continues the 
same excellent writer) '' makes it reason- 
able to think, that our Saviour by this bread 
did mean that divine and spiritual bread, 
not excluding all temporal blessings." 

Not to insist further upon the entire 
ronsistency of this interpretation with 
numerous other passages in our Saviour's 
recorded discourses, 1 shall only add to 
the convincing argument just cited, that 
this spiritual use of the word " Bread," is 
not confined to the language of our Lord ; 
but appears in many other parts of the 
sacred writings. The 9th chapter of the 
Book of Proverbs may, in particular, be 
instanced ; where Wisdom, i. e. the Spirit 
or essential wisdom of Jehovah, is thus 
elegantly described as offering truth and 
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salvation tx> mankind, under the figure 
of bread : " Wisdom hath buiided her 
house, she hath hewn out her seven pil- 
lars : she hath furnished her table. 

She hath sent forth her maidens. She 
crieth upon the high places of the city, 
Whoso is simple, let him turn in hither : as 
for him that wanteth understanding, she 
saith to him. Come, eat of my bread and 
drink of the wine which I have mingled. 
Forsake the foolish and live ; and go in 
the way of understanding." 

If then, brethren, spiritual be better 
than mortal life, the eternal life in heaven 
preferable to the imperfect, fleeting, and 
painful life in the body; — if the gift of 
the Holy Ghost, the light, the comfort, 
the peace and joy, which are the effects 
of divine grace, be as essentially the need- 
ful food of the soul, as bread is of the 
body;— and if, as we are told by Christ 
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himself, the former, no less than the lat- 
ter, is given as the sure answer of prayer 
made in His name, — much reason have 
we to pray earnestly for that " bread 
which came down from heaven." Duly, 
therefore, let us include this higher sense, 
whenever we use '' the Prayer which the 
Lord himself hath taught us." How 
much greater urgency, worth, and dignity, 
as well as consistency with what precedes 
and follows, will hereby be added to 
the supplication for our daily bread, is 
obvious. The meaning of our petitions in 
this clause will then be — Grant us, O 
heavenly Father, our daily supply of 
earthly sustenance, as needful for this 
material body which we now inhabit; 
but, Lord, especially, give us that divine 
nourishment, without whose sustaining 
virtue our very souls must languish and 
die! Give us, this day, that Bread of life. 
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that we may eat and live for ever ! — The 
latter import of the clause, while it is the 
nobler, how greatly is it likewise the more 
Christian sense of the two ! 

So long as we are animated by such spi- 
ritual desires, and are disposed to '' seek 
first the kingdom of God and hisrighteous- 
ness," we may with confidence rely upon 
the assurance given us by our Saviour, 
that all other things necessary shall be 
added unto us. Since God freely gives 
us the aid of his assisting and sanctifying 
Spirit, in answer to our sincere requests, 
need we be distrustful of his promise that 

« 

He will give us, besides, such blessings 
as are reqtiired for our sustentation in 
this tabernacle of flesh? We will not 
so far wrong his providence and love. 
In comparison, therefore, with the pious 
importunity with which we pray for 
" THAT BREAD wMch cndureth unto ever- 
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lasting life/' and to be clothed with " the 
righteousness which is of God by faith," 
let us " take no thought what we shall 
eat, nor what we shall drink, nor where- 
withal we shall be clothed: for our hea- 
venly Father knoweth that we have need 
of these things." If worldly diflBculties 
assail us, and the labour of providing for 
our household wants press continually 
like a heavy burden upon our strength 
and spirits, let us still bear up with a 
good heart, remembering the many encou- 
raging declarations which the Scriptures 
hold forth, to the like effect as this 
cheering language of the Prophet: ''He 
that walketh righteously and speaketh up- 
rightly, he shall dwell on high : his place 
of defence shall be the strength of rocks : 

BREAD SHALL BE GIVEN HIM, his WOtcrS 

shall he secured' 



261 



SERMON X, 

THE COMMUNION OF SAINTS WITH 
GOD AND EACH OTHER. 

1 John, i. 3, 6, 7* 

That which we have seen and heard de- 
clare WE UNTO YOU, THAT YE ALSO MAY HAVE 
FELLOWSHIP WITH US : AND TRULY OUR FELLOW- 
SHIP IS WITH THE Father, and with his Son 
Jesus Christ. If we say that we have fel- 
lowship WITH HIM, and walk IN DARKNESS, 
WE LIE, AND DO NOT THE TRUTH : BUT IF WE 
WALK IN THE LIGHT, AS HE IS IN THE LIGHT, 
WE HAVE FELLOWSHIP ONE WITH ANOTHER, AND 
THE BLOOD OF JeSUS ChRIST HIS SoN CLEANS- 
ETH US FROM ALL SIN. 

The purpose of God the Father, in send- 
ing his Son into the world, and of the 
Father and the Son in sending the Holy 
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Spirit into it, was that by the working of 
that Holy Trinity, — three in one and One 
in Three,'operating to the same end, — out 
of the fallen natural creation, subject to 
imperfection, sin, and misery, might be 
formed a renewed spiritual creation, 
which should serve God truly here, and 
enjoy Him in eternity. This spiritual crea- 
tion, which is the Church of God, although 
composed of many members widely sepa- 
rated — by time, some having lived in the 
earliest ages, and others being yet unborn 
— by place, for they are of all tribes, and 
nations, and kindreds ; and while some 
have already found " a rest" in heaven, 
others are still sojourners here in the 
flesh, — this body, notwithstanding, is 
spoken of throughout the Scripture, as 
ONE. The unity of the mystical, invi- 
sible Church, is described in many parts 
of the New Testament, and particularly 
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in the twelfth chapter of the first epistle 
to the Corinthians, and consists in these 
two particulars, — that every member is 
spiritually united to every other member, 
and that the whole are at the same time 
united with and actuated by Christ, the 
Head. Further, the union of several 
members in one body, and of the whole 
with the head, or source of unity and life 
to the body, implies a '* communion ;" 
whence, in the Apostle's Creed, immedi- 
ately after professing our belief in the 
" holy Catholic Church," we add, that 
we also believe in the " Communion of 
Saints." 

That the Communion of Christains 
with God is no unimportant doctrine, 
the fact of its revelation in the Holy 
Scriptures, and of the prominence given 
to it, in the Apostolical Epistles in par- 
ticular, might be sufficient to satisfy 
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US. We are however further assured, 
that it is the greater or less interrup- 
tion of this divine fellowship of the 
soul with its Author, in which sin con- 
sists, and all misery originates; that a 
total cessation of it, when no love nor re- 
verence lifts the soul to God, nor any 
measure of comfortable grace descends 
from God to the soul, constitutes a state 
of insufferable punishment ; and hence, 
that to restore this perfect fellowship, 
was the intent of the redemption of man- 
kind by Christ. That it is not, conse- 
quently, so far, a doctrine barren of mo- 
ral influences, is evident; since upon the 
truths it unfolds, all true piety depends, 
if not for its very existence, at least for 
its vital energy and effect. 

Again, the importance and the moral 
uses of the doctrine will further appear, 
if we consider it in its second branch. 
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viz. as the mutual fellowship of the mem- 
bers of the Church among themselves ; 
for, " we being many, are one body in 
Christy and every one members one of 
another.'' Whence springs the whole 
class of religious social duties, whereby 
Christians are interchangeably related to 
each other ; comprising the entire family 
of peace and love, which the instincts of 
natural affection are quite unequal to 
maintain, and which false self-love and 
love of the world, — ^the principles of se- 
paration and hatred, — directly tend to 
destroy. 

Having thus, as I trust, engaged your 
attention to consider the fellowship of 
true Christians, spoken of by St. John, 
all with their Head and Saviour, and 
each with one another ; by pointing out 
the importance of the doctrine, as holding 
a leading place in that revelation, every 

N 
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part of which is essential to salvation, 
and as replete — for so I hope, in the se- 
quel, to make it appear — ^with moral ap- 
plication; I have now to entreat your 
patience, while I proceed to the exposition 
of the subject which is proposed. 

I. That the human soul, a pure and 
immortal spirit, can receive influences 
from, and again communicate with that 
Great Father of Spirits, who is over all 
and in all, although ''He is in heaven 
and we in earth," although we cannot see 
or feel his approach, or know " whence 
He cometh or whither He goeth," — ^will 
not be questioned ; because every person 
at all acquainted with the subject must 

to 

perceive, that if we reject this behef we 
are no Christians, and that without it 
every form of worship, public or pri- 
vate, becomes mere hypocritical cere- 
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mony or political device. To this extent 
the doctrine belongs to natural religion, 
and the influence it refers to is partici- 
pated by all rational creatures. But that 
peculiar fellowship, mentioned in the 
text, and so often alluded to in other 
places of Scripture, belongs to those only 
who have received the truth and walked in 
the light of it — to faithful and sanctified 
Christians. With regard to such, expres- 
sions so strong are employed upon this 
subject, as to convey the idea of a com- 
munion between a believing soul and its 
Maker wonderfully intimate. Thus, our 
Lord's prayer for his disciples is, " that 
they all may be one, as thou Father,'' 
He says, " art in me, and I in thee, that 
they also may he one in us ;" while St. 
Paul, using this doctrine as an argument 
to persuade his converts to personal holi- 
ness, says, " he that is joined to the Lord 

n 2 
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is one Spirit:'' so near a connexion is 
there between the spiritual man and the 
Spirit of the Lord. 

As, however, " our fellowship with the 
Father" is through the Son, and our fel- 
lowship with the Holy Ghost is in conse- 
quence of that Divine Person being sent 
by means of the Son, it seems sufficient 
if we regard the communion of the spirits 
of believers with the Godhead, as taking 
place in the person of our Saviour. It is 
with Him, that our intercourse is most 
immediate and most affectionate, who is 
Chief and Ruler of his Church, TPriest 
and Sacrifice for the sins of his people ; 
who is not only our God to communicate 
benefits to us, but also our Mediator, to 
present our prayers and to intercede for 
us ; and, as a partaker of human nature, 
our brother to divide with us the benefits 
of grace. In choosing among those texts 
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that further declare the doctrine now set 
forth, with this particular reference to the 
person of our Saviour, we are confounded 
among the number that present them- 
selves : in order, however, to exhibit it, 
if possible, in a still clearer and more 
convincing light, two or three of such 
passages may be cited : " If any man," 
writes St. Paul, " have not the Spirit of 
Christ, he is none of his. — God is faith- 
ful, by whom ye were called unto the fel- 
lowship of Jesus Christ our Lord. — ^We 
are members of his body.'' — " He," saith 
our Lord, "that eateth my flesh and 
drinketh my blood, dwelleth in me, and 
I in him." 

It only remains, under this head, to ob- 
serve, at present, my brethren, that these, 
and the variety of similar expressions 
which we meet with, are not vague and dcr 
void of any definite import ; — the Word 
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of God, though in some parts abstruse and 
difficult, offers nowhere any unmeaning 
language ; neither may the force of them 
be reasoned away, as figurative or meta- 
phorical expressions, denoting in a lively 
manner a merely distant relationship, 
such as exists between the benefactor 
and the benefited, between the teacher 
and the instructed, or even between the 
Creator and the creature. They imply 
much more. They require us to believe 
a strict and vital conjunction, like that 
of the soul with the body, or of the 
head with the members and inferior 
parts of the body. They imply that the 
Christian, as truly such, belongs, in a 
spiritual sense, to his Lord; — ^that in 
Christ we live, and move, and have our 
being, — that the true immortal life, which 
is in us came from Him, and is supplied 
by Him ; and that if he should withdraw 
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his presence, the death of our spirits 
would ensue. 

In the blessed intercourse and fellow- 
ship, through which it is the purpose of 
our Lord " to gather together all things in 
one," though that already spoken of may 
be regarded as the happiest and most glo- 
rious part ; there follows from it another 
no less essential view of the doctrine, viz. 
as also including the communion of holy 
MEN, — " saints y'' as they are styled in the 
Creed, — one with another. In this, 
both just men in glory, and pious men on 
earth, — ^the souls of the faithful, of all 
places and all times, — partake ; " for by 
one Spirit we are all baptized into one 
body. — ^Now therefore ye are fellow-citi- 
zens with the saints, and of the household 
of Ood ; and are built upon the founda- 
tion of the Apostles and Prophets, Jesus 
Christ himself being the chief corner- 
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stone ; in whom all the building fitly 
framed together, groweth unto an holy 
temple in the Lord." 

How productive of kind and tender af- 
fections between individuals, how per- 
suasive to mutual help and consolation, 
how fruitful in every virtue, must be a just 
impression of the connexion established 
between man and man, by all thus "drink- 
ing of the same spirit," and living in the 
same hope of a common faith, is mani- 
fest. For Christian fellowship is a dif- 
ferent kind of communion from the usual 
intercourse of the world, where, too often, 
men are incapable of sincere affection or 
thorough esteem, and where the principle 
which connects them is mostly temporary 
and frequently corrupt. The ordinary 
commerce proceeding from near neigh- 
bourhood, or connected affairs ; nay, com^ 
mon friendship, or the familiar intimacy 
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which usually passes under that name; 
and even the ties of blood and the closer 
bonds of earthly love, are often weak, and 
ineffectual to the furtherance of real hap- 
piness or the promotion of any good pur- 
poses : they may be founded in selfishness 
or corruptly pursued ; at best, without the 
concurrence of this higher principle, they 
m/ast be fleeting and uncertain. But 
Christian sympathy, derived from a holy 
union in the spirit of our divine religion, 
while it may take any of those forms exter- 
nally, is essentially of a far higher quality 
than any of them. The fellowship of 
those whose bond of union, whether they 
be otherwise tenderly connected or not, is 
that of a conscious imbibition of immor- 
tal life together from the same bosom 
of eternal Love, — as being alike sons of 
God, heirs to the same rich promises, 
sanctified by the infusion of the same 

N 5 
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Holy Spirit, — must be far purer, more sin- 
cere, fuller of tenderness, peace, and re- 
ciprocal confidence, and, above all, more 
at ease in the assured prospect of perma- 
nence, than any which has no deeper 
foundation than in the warmth of human 
passion or in the favourable accidents of 
life. Nor let it be thought that these prin- 
ciples are visionary, or incapable of being 
applied to the actual condition of man- 
kind. It is true, that upon the surface of 
society, but few indications are displayed 
of the inward workings of any common 
principle of religious love, binding men's 
views and interests together, and directing 
them to the same object ; it is true that 
much less of the reality exists any where, 
than, for the honour of our common pro- 
fession, it could be wished were the case. 
But, while we must admit that truly pious 
characters, in whom religion is a living 



COMMUNION OF SAINTS. 275 

power, duly influential upon the conduct, 
are few in number, often obscure in sta- 
tion, and of retiring habits; it is likewise 
to be remembered, that we have been 
speaking of spiritual things, which can 
only be " spiritually discerned." " The 
wind bloweth, and thou hearest the 
sound thereof, but canst not tell whence it 
cometh nor whither it goeth — ^so is every 
one that is bom of the Spirit." — The 
love of God, in all its reality and power, — 
the love of the redeemed of God, in all its 
warmth and purity, — doubtless exist in 
many, whom the world may not suspect 
of entertaining affections so holy, gene- 
rous, and exalted ; for while those multi- 
tudes who are striving only to obtain the 
goods and the enjoyments of sense, pur- 
sue their object with much tumult and 
ostentatious haste, the erection of the 
Temple of the Holy Ghost proceeds 
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noiselessly and with deliberation^ though 
with a constant and certain increase.* 

Nor, to the godly man, in this world of 
sorrow and difficulty, can it fail to be a 
reflection full of comfort and encourage- 
ment, and a continual spur to virtuous 
exertion, to feel that he is walking in the 
fellowship of the faith, with those in hea- 
ven, who have already " finished their 
course." It cannot be indifierent to him, 
that he is united by a mysterious and in-, 
dissoluble tie to those departed saints 
who now behold their God " face to 
face;" that they pour forth their prayers 
for him, as one of those brethren of the 
same family, who are yet wanting to the 
completion of the multitudes of the elect 
in glory, desiring that he may be hereafter 
joined to them above, in the fruition of the 
Divine Presence, as he is already on earth, 

* 1 Kings, vi. 7. 
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by the communion of the same principles 
and affections. 

Such, my brethren, is the doctrine of 
the fellowship of faithful Christians, with 
Christ and with each other ; and so far I 
have endeavoured to set forth the truth 
declared in those passages of Holy Writ, 
which affirm, that " there is one body and 
one spirit, even as ye are called in one 
hope of your calling; one Lord, one faith, 
one baptism^ one Ood and Father of all, 
who is above all, and through all, and in 
you all:'' and this doctrine it is not only 
necessary to believe, but of this com- 
munion and fellowship all partake, who 
avail themselves of the privileges grant- 
ed to the world through the Saviour, 
and are content to be transferred from 
the condition of fallen and corrupt 
nature into the holy Church, which 
Christ hath loved and purchased with 
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blood-^the spouse of the Redeemer — ^the 
inseparable partaker of glory and of bliss 
with God. From the general statement 
of the doctrine, I now proceed to some 
considerations more immediately prac- 
tical. 

II. Taking it for granted, that all 
here are desirous of the privilege of be- 
longing to that body of true believers, let 
us now, shortly, consider the terms or 
conditions of the fellowship we have de- 
scribed. The text informs us, that they 
have no such fellowship who '' walk in 
darkness'' — an expression which excludes 
all who have not the light of faith, the 
light of holiness, and the light of love. 
Again it is added, that they, on the con- 
trary, have fellowship with the Father 
and the Son, ''who walk in the light," 
—and under this definition are com- 
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prised all who are enlightened by a 

TRUE BELIEF, BT HOLINESS OF HEART 
AND LIFE, AND BY GENUINE CHRISTIAN 
CHARITY. 

1. First, therefore, the two-fold com- 
munion described, can be partaken of 
only by as many as walk in hie light 
OF A TRUE FAITH, Worshiping God con- 
formably to its dictates. Communion, 
or fellowship, implies a mutual inter- 
change of offices — something on both 
sides must be given and received, in 
order to constitute such an intercourse. 
The believer enjoys a participation, 
through the Spirit, of the gifts and me- 
rits of his Saviour; in return he accepts 
and acknowledges Him for his Lord, the 
only Mediator and sufficient Propitiation 
for his sins. " Christ dwells in his heart 
by faith'' He submits to his authority, — 
obeys his will, — shares in the ordinances 
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which He hath instituted,-— offers him 
true honour and fervent worship. Under 
this division are included a stedfast per- 
severance in " the faith once deUvered 
to the saints," and an adherence to 
the communion of the Church in exter- 
nals, — ^for if we causelessly separate 
from that community, in which Christ 
hath promised that his Spirit shall re- 
main, we excommunicate ourselves, and 
cut ourselves off from fellowship both 
with the body and the Head of the 
Church ; and that visible unity we should 
carefully study to preserve, not by our per- 
sonal example only, but by prudent con- 
duct towards weak brethren, by conces- 
sions, and by the utmost possible forbear- 
ance in relation to other men's infirmities 
of opinion. 

2. Secondly, by " walking in the light,'* 
is meant personal holiness and separa- 
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TiON FROM SIN. This Is an indispensa- 
ble condition : the communion spoken of 
is ''the communion of saints ;" — of those 
who are separated from ungodliness and 
every evil work, from the pollutions of 
lust and the corruptions of the world. 
Of such, and of such alone, consists the 
community over which Christ peculi- 
iarly presides. For this very purpose 
He gave himself for the Church — " that 
he might sanctify and cleanse it — that 
he might present it to himself a glorious 
Church, holy and without blemish.'' The 
effect of redemption is progressive sancti- 
fication on earth. — " He hath chosen us 
in him before the foundation of the 
world, that we should be holy and with- 
out blame/' and if we look forward to 
the final state of the redeemed, there 
will then be perfect holiness and sincere 
truth: " There shall in no wise enter 
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into the holy cUy, the new Jerusalem, 
any thing that defileth, neither what- 
soever worketh obominMiony or maketh a 
lier 

There is required, besides, separation 
from the company of incorrigible and wil- 
ful sinners. '' The wisdom that is from 
above is," indeed, peaceable^ but it is 
likewise ^' pure;'' and can admit of no 
fellowship with persons or things that are 
unsanctified. The worst of men are enti- 
tled to justice from us, to our good wishes, 
and to our best services in behalf both of 
their minds and bodies; but, while we 
strive to benefit and enlighten even the 
declared enemies of the truth, and noto- 
rious workers of iniquity, we are called 
upon carefully to shun communion with 
" the spirit which ruleth in the children 
of disobedience: For what fellowship 
hath righteousness and unrighteousness ? 
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arid what communion hath light with 
darkness? and what concord hath Christ 
with Belial ?" Holiness is defined as the 
condition of being separated from pro- 
phane, and dedicated to sacred, uses : but 
how is that Christian separated to holi- 
ness, who, living in the midst of an evil 
world, denies himself in regard to none of 
its unchristian habits? Christ's church is 
called " militant here in earth ;" but how 
militant, if she fight not — if she have no 
enemy? If therefore we would "fight 
the good fight of faith, and lay hold upon 
eternal life," we must listen to the voice 
which cries to those who linger in the 
paths of evil, and delight themselves 
among them that have chosen the way of 
destruction, " Come out from among them, 
and be ye separate /" Lot, though person- 
ally a " righteous" man, could not have 
been spared, had he, in defiance of the 
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divine warning, still remained in Sodom ; 
and let us be admonished, brethren, that, 
so long as we countenance the irreligious 
principles, comply with the antichristian 
habits, or, needlessly honour the persons, 
of bad men, we must remain strangers to 
the privileges of the communion spoken of 
by the Apostle, and without the pale of 
that flock, for whom the good Shepherd 
gave himself, ** that he might purify them 
from all iniquity!' 

3. But, thirdly, this communion im- 
plies MUTUAL CHARITY and an inter- 
change of BENEFITS. " God," saith St. 
John, in this same Epistle, ''is love; 
and he that dwelleth in love dwelleth in 
God, and God in him." The chief prin- 
ciple of unity in the body of the church, 
and of community among the members, is 
Charity. The very connexion with a 
BODY involves an abnegation of that ex- 
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elusive regard to the individual, which 
animates the contending and divided 
children of this world, — a departure from 
that determination to be independent of 
the constraints of charity, as well as those 
of law, which distinguishes the carnal 
mind. 

If, therefore, we have fellowship as 
Christians with "the Head," and with 
each other through Him, our " walking 
in the light" will appear by many acts 
of reciprocal kindness and helpful re- 
gard. We shall show our sincerity in 
the faith by omitting no opportunity to 
" edify each other in love,' — ^by bearing 
with infirm brethren, and consohng and 
comforting the afflicted — ^by not think- 
ing too highly of ourselves, but meekly 
condescending to such as are in lower 
estate, in regard either to Christian pri- 
vileges or worldly advantages — by obey- 
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ing all those who, by the divine ap- 
pointment, have the rule over us, — by 
giving due honour to all, whose holiness 
and virtue entitle them to peculiar re- 
spect, — by mildly remonstrating with, 
and admonishing those who are faulty, — 
by instructing the ignorant, — by *' pray- 
ing always with ail prayer and sup- 
plication for all saints," — by warmly 
sympathising, in a word, with all our 
brethren, and, in all respects, " endea- 
vouring to keep the unity of the spirit in 
the bond of peace.'' In order to support 
your courage in following this course of 
Christian duty, consider how little you 
resign, when you renounce those corrupt 
pleasures, those selfish pursuits, those 
low and contracted hopes, which are the 
means of excluding the souls of men de- 
voted to this world from fellowship with 
God and his saints. Such pleasures impart 
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no true felicity ; such pursuits disappoint 
the expectations and destroy the peace 
of their votaries; such hopes are vain 
and treacherous delusions. Those things 
to which, on the other hand, we are 
called, are of the loftiest and most satis- 
factory kind, altogether excelling what 
the visible world can afford. The saddest 
sorrows in the apprehension of nature, and 
the lowest humiliations in mankind's opi- 
nion, are trials full of joy and honour, if ac- 
companied with the approbation of God, 
and shared by his chosen people. You 
are called to leave the foulness and cor- 
ruption, the vanity and the folly, the de- 
ceit and perishableness, of a scene which 
is not conformed to the will of God, nor 
in harmony with his eternal purposes; 
and are transferred from its sordid cares, 
its sharp afllictions, and its perishable 
delights, into that glorious body of 
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" Kings and Priests unto God and 
THE Lamb," who are altogether holy and 
noble, and honourable. The hopes you 
rest upon Christ cannot be frustrated; 
the confidence you place in the immuta- 
ble God cannot be beguiled. The mem- 
bers of that immortal and invisible com- 
munity, to which all faithful Christians 
belong, cannot fail of inheriting endless 
bliss and glory; it being among the last 
assurances given to the Church by Christ, 
in the words of his latest prophet, that 
those his servants, '* shall reign for ever 
and Ever" with Him, whom He hath 
ransomed with his blood, and whom He 
hath sealed and confirmed by the infalli- 
ble earnest of his Spirit, working in them 
all manner of holiness, truth, and love. 
Let us, then, stand fast in the heavenly 
doctrine we profess. Let nothing remove 
us from our glorious hope ; let us aspire to 
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a fellowship eternal with God the Father, 
and to an endless participation of joy with 
his saints — the patriarchs, prophets, apos- 
tles, martyrs, and all those multitudes 
without number of holy persons, who 
have entered into their rest, or are yet 
waiting in the world for the summons of 
their Redeemer. To this end, let us ex- 
ercise ourselves patiently in all the disci- 
pline of faith and holiness, in humility, 
charity, and every good work ; until we,; 
finally, come " unto Mount Zion, and 

UNTO THE CITY OP THE LIVING GoD, THE 
HEAVENLY JERUSALEM, AND TO AN INNU- 
MERABLE COMPANY OF ANGELS, TO THE 
GENERAL ASSEMBLY AND CHURCH OF THE 
FIRST-BORN, WHICH ARE WRITTEN IN HEA- 
VEN, AND TO God the Judge of all, and 

TO THE SPIRITS OF JUST MEN MADE PER- 
FECT." 

THE END. 



LONDON : 
PRINTED BY J. RICKERBY> SUfiRBOUKN LANE* 



BOOKS 

Latefy PtMi^ud by 

B. FELLOWES, LUDGATE STREET. 



SERMONS, 

With an ESSAY on the RIGHT INTERPRETATION and 
UNDERSTANDING of the SCRIPTURES. 

By THOMAS ARNOLD, D. D. 
Head Master of Rugby School, and late Fellow of Oriel College, 

Oxford. 

Vol. II. avo. 12s. 



SERMONS, 

Preached in theParidi Church of St.Botolph, Bishopsgate, 
By C. J. BLOMFIELD, D. D. Rector, 

NOW BISHOP OF LONDON. 

Second Edit. 8vo. 12s. 



TWELVE LECTURES on the ACTS of the 

APOSTLES, 

TO WHICH IS ADDED, A NEW BDITlON Or 

FIVE LECTURES on the GOSPEL of ST. JOHN, 
By C. J. BLOMFIELD, D. D. Bishop of London. 

Second Edition, 8fo. 10s. 6d. 



Books Published by B. Fellowes^ Ludgate-street. 



A MANUAL OF FAMILY PRAYERS. 

Bf C. J. BLOMFIELD, D. D. Bishop of London. 

A New Edition, enlarged, 8yo. large Type, 48. 6d. 

*,* Another Edition may he had^ neatly printed in ISmo., 
price 2t, hound in roan and lettered ; 3«. in black calf; 

and 6«. in morocco. 



An INQUIRY into the PROOFS, the NATURE, 

and the EXTENT of INSPIRATION, and into the 
AUTHORITY of SCRIPTURE. 

By the REV. SAMUEL HINDS, D. D. 
Late Vice-Principal of St. Albania Hall, Oxford. 

8yo. 60. 



The THREE TEMPLES of the ONE TRUE 

GOD CONTRASTED. 

By the REV. SAMUEL HINDS, D.D. 

8vo. 5s. 6d. 



The CATECHIST'S MANUAL and FAMILY 

LECTURER; 

Being an Arrangement and Explanation of St. Mark*s 

Gospel, for purposes of Missionary and 

Domestic Instruction. 

By the REV. SAMUEL HINDS, D. D. 

8yo. lOs. 6d. 



. "T" 


i 


. m . v *^,^ 








• . ♦• 






'* * 


■ ".■ 




. . ■* 


V ;, 




' . / 








^t 




' » *■ 










' 


. e, / 


r ' 




1 ••■ '■''. 


• ' . 








,% 


. ' ^ ' 









V ^^^^^^^^^^^^^^^^^^^^^^^1 

^^^^^^^^^^1 




"^^r^^^^^^^^^^^^^l 




vMfl|^^B 






w 




mi 


1^ 


WIjlM, 


P^^^vs' ^ ;^^^^^^| 


^^^^^ 


^^^^^H 



